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Introduction to Surah Al-Falaq (The Daybreak)
Sayyid Abul Ala Maududi - Tafhim al-Qur'an - The Meaning of the Qur'an

Please note that the following introduction is for both Surah Al Falaq (113) and Surah An Nas (114).
Name

Although these two Surahs of the Qur'an are separate entities and are written in the Mushaf also
under separate names, yet they are so deeply related mutually and their contents so closely
resemble each other's that they have been designated by a common name Mu'awwidhatayn (the
two Surahs in which refuge with Allah has been sought). Imam Baihagi in Dala'il an-Nubuwwat has
written that these Surahs were revealed together, that is why the combined name of both

is Mu'awwidhatayn. We are writing the same one Introduction to both, for they discuss and deal
with just the same matters and topics. However, they will be explained and commented on
separately below.

Period of Revelation

Hadrat Hasan Basri, 'lkrimah, 'Ata’ and Jabir bin Zaid say that these Surahs are Makki. A tradition
from Hadrat 'Abdullah bin 'Abbas also supports the same view. However, according to another
tradition from him, it is Madani and the same view is held also by Hadrat 'Abdullah bin Zubair and
Qatadah. One of the traditions which strengthens this second view is the Hadith which Muslim,
Tirmidhi, Nasa'i and Imam Ahmad bin Hanbal have related on the authority of Hadrat 'Ugbah bin
'Amir. He says that the Holy Prophet (upon whom be peach) one day said to him: "Do you know what
kind of verses have been revealed to me tonight? These matchless verses are A'udhu bi-Rabbil-
falag and A'udhu bi-Rabbin-nas. This Hadith is used as an argument for these Surahs to be Madani
because Hadrat 'Ugbah bin 'Amir had become a Muslim in Madinah after the hijrah, as related by
Abu Da'ud and Nasa'i on the basis of his own statement. Other traditions which have lent strength to
this view are those related by Ibn Sa'd, Muhiyy-us-Sunnah Baghawi, Imam Nasafi, Imam Baihaq;i,
Hafiz Ibn Hajar, Hafiz Badr-uddin 'Ayni, 'Abd bin Humaid and others to the effect that these Surahs
were revealed when the Jews had worked magic on the Holy Prophet (upon whom be peace) in
Madinah and he had fallen ill under its effect. Ibn Sa'd has related on the authority of Waqidi that
this happened in A.H. 7.

But as we have explained in the Introduction to Surah Al-lkhlas, when it is said about a certain Surah
or verse that it was revealed on this or that particular occasion, it does not necessarily mean that it
was revealed for the first time on that very occasion. Rather it sometimes so happened that a Surah
or a verse had previously been revealed, then on the occurrence or appearance of a particular
incident or situation, the Holy Prophet's attention was drawn to it by Allah for the second time, or
even again and again.

In our opinion the same also was the case with the Mu'awwidhatayn. The subject matter of these
Surahs is explicit that these were sent down at Makkah in the first instance when opposition to the
Holy Prophet there had grown very intense. Later, when at Madinah storms of opposition were
raised by the hypocrites, Jews and polytheists, the Holy Prophet was instructed to recite these very
Surahs, as has been mentioned in the above cited tradition from Hadrat Ugbah bin Amir. After this,
when magic was worked on him, and his illness grew intense, Gabriel came and instructed him by
Allah's command to recite these very Surahs. Therefore, in our opinion, the view held by the
commentators who describe both these Surahs as Makki is more reliable. Regarding them as



connected exclusively with the incident of magic is difficult, for to this incident related only one verse
(v.4), the remaining verses of Surah al Falag and the whole of Surah An-Nas have nothing to do with
it directly.

Theme and Subject-Matter

The conditions under which these two Surahs were sent down in Makkah were as follows. As soon as
the Holy Prophet (upon whom be peace) began to preach the message of Islam, it seemed as though
he had provoked all classes of the people around him. As his message spread the opposition of the
disbelieving Quraish also became more and more intense. As long as they had any hope that they
would be able to prevent him from preaching his message by throwing some temptation in his way,
or striking some bargain with him, their hostility did not become very active. But when the Holy
Prophet disappointed them completely that he would not effect any kind of compromise with them
in the matter of faith, and in Surah Al-Kafirun they were plainly told: "I do not worship those who you
worship nor are you worshipers of Him Whom | worship. For you is your religion and for me is mine",
the hostility touched its extreme limits.

More particularly, the families whose members (men or women, boys or girls) had accepted Islam,
were burning with rage from within against the Holy Prophet. They were cursing him, holding secret
consultations to kill him quietly in the dark of the night so that the Bani Hashim could not discover
the murderer and take revenge; magic and charms were being worked on him so as to cause his
death, or make him fall ill, or become mad; satans from among the men and the jinn spread on every
side so as to whisper one or another evil into the hearts of the people against him and the Qur'an
brought by him so that they became suspicious of him and fled him. There were many people who
were burning with jealousy against him, for they could not tolerate that a man from another family
or clan than their own should flourish and become prominent.

For instance, the reason why Abu Jahl was crossing every limit in his hostility to him has been
explained by himself: "We and the Bani Abdi Manaf (to which the Holy Prophet belonged) were rivals
of each other: they fed others, we too fed others; they provided conveyances to the people, we too
did the same; they gave donations, we too gave donations, so much so that when they and we have
become equal in honor and nobility, they now proclaim that they have a Prophet who is inspired
from the heaven; how can we compete with them in this field? By God, we will never acknowledge
him, nor affirm faith in him". (Ibn Hisham, vol. |, pp. 337-338).

Such were the conditions when the Holy Prophet (upon whom be peace) was commanded to tell the
people: "I seek refuge with the Lord of the dawn, from the evil of everything that He has created, and
from the evil of the darkness of night and from the evil of magicians, men and women, and from the
evil of the envious", and to tell them: "I seek refuge with the Lord of mankind, the King of mankind,
and the Deity of mankind, from the evil of the whisperer, who returns over and over again, who
whispers (evil) into the hearts of men, whether he be from among the jinn or men." This is similar to
what the Prophet Moses had been told to say when Pharaoh had expressed his design before his full
court to kill him: "I have taken refuge with my Lord and your Lord against every arrogant person who
does not believe in the Day of Reckoning." (Al-Mu'min: 27). And: "I have taken refuge with my Lord
and your Lord lest you should assail me." (Ad-Dukhan; 20).

On both occasions these illustrious Prophets of Allah were confronted with well-equipped,
resourceful and powerful enemies. On both occasions they stood firm on their message of Truth
against their strong opponents, whereas they had no material power on the strength of which they
could fight them, and on both occasions they utterly disregarded the threats and dangerous plans
and hostile devices of the enemy, saying: "We have taken refuge with the Lord of the universe



against you." Obviously, such firmness and steadfastness can be shown only by the person who has
the conviction that the power of His Lord is the supreme power, that all powers of the world are
insignificant against Him, and that no one can harm the one who has taken His refuge. Only such a
one can say: "l will not give up preaching the Word of Truth. | care the least for what you may say or
do, for | have taken refuge with my Lord and your Lord and Lord of all universe."

Question whether Mu'awwidhatayn are, or are not, Quranic

The above discussion is enough to help one understand fully the theme and content of the two
Surahs, but since three points in the books of Hadith and commentary concerning these Surahs have
been discussed, which are likely to create doubts in the minds, it is necessary to clear them also here.
First, whether it is absolutely established that these two Surahs are the Qur'anic Surahs, or whether
there is some doubt in this regard. This question arose because in the traditions related from an
illustrious Companion like Hadrat Abdullah bin Mas'ud, it has been said that he did not regard these
two Surahs as the Surahs of the Qur'an and had eliminated these from his copy of the Mushaf. Imam
Ahmad, Bazzar, Tabarani, lon Marduyah, Abu Ya'la, Abdullah bin Ahmad bin Hanbal, Humaydi, Abu
Nu'aim, Ibn Hibban and other traditionists have related this from Hadrat Abdullah bin Mas'ud with
different chains of transmitters and mostly on sound authority. According to these traditions, he not
only eliminated these Surahs from the Mushaf but it has also been reported that he used to say: "Do
not mix up with the Qur'an that which is not of the Qur'an. These two Surahs are not included in the
Quran. This was only a command enjoined on the Holy Prophet (upon whom be peace) for seeking
God's refuge." In some traditions there is also the addition that he did not recite these Surahs in the
Prayer.

On the basis of these traditions the opponents of Islam had an opportunity to raise doubts about the
Qur'an, saying that this Book, God forbid, is not free from corruption. For when, according to a
Companion of the rank of Hadrat Abdullah bin Mas'ud, these two Surahs are an annexation to the
Qur'an, many other additions and subtractions also might have been made in it. To rid the Qur'an of
this blame Qadi Abu Bakr Al-Bagillani, Qadi lyad and others took the stand that Ibn Mas'ud was not in
fact a denier of the Mu'awwidhatayn being Qur'anic but only refused to write them in the Mushaf.
For, according to him, only that which the Holy Prophet (upon whom be peace) had allowed, should
be written in the Mushaf, and Ibn Mas'ud did not receive the information that the Holy Prophet had
allowed this. But this stand is not correct, for according to sound evidence, it is confirmed that Ibn
Mas'ud (may Allah be pleased with him) had denied that these were Surahs of the Qur'an. Some
other scholars, for instance, Imam Nawawi, Imam Ibn Hazm and Imam Fakhr-ud-din Razi, regard this
as a pure lie and falsehood that Ibn Mas'ud had asserted any such thing. But to reject genuine
historical facts without sound evidence is unscientific.

Now, the question is: How can the blame that attaches to the Qur'an because of these traditions of
Ibn Mas'ud correctly refuted? This question has several answers which we shall give below in
sequence:

1. Hafiz Bazzar after relating these traditions of Ibn Mas'ud in his Musnad, has written that he is
solitary and isolated in his this opinion; no one from among the Companions has supported
this view.

2. The copies of the Qur'an which the third Caliph, Hadrat Uthman (may Allah be pleased with
him), had got compiled by the consensus of the Companions and which he had sent from the
Islamic Caliphate officially to the centers of the world of Islam contained both these Surahs.



3. The Mushaf which, since the sacred time of the Holy Prophet (upon whom be peace) till
today, has the seal of consensus of the entire world of Islam, contains both these Surahs. The
solitary opinion of only Abdullah bin Mas'ud, in spite of his high rank, has no weight against
this great consensus.

4. ltis confirmed by sound and reliable ahadith from the Holy Prophet (upon whom be peace)
that he not only recited these Surahs in the Prayer himself but instructed others also to
recite them, and taught them to the people as the Surahs of the Qur'an. Consider, for
instance, the following ahadith:

We have cited on the authority of Muslim, Ahmad, Tirmidhi and Nasai the tradition of Hadrat Ugbah
bin Amir that the Holy Prophet told him about Surah Al-Falag and Surah An- Nas, saying that those
verses had been revealed to him that night. A tradition in Nasai from Ugbah bin Amir is to the effect
that the Holy Prophet (upon whom be peace) recited both these Surahs in the Morning Prayer. Imam
Ahmad on sound authority has related in his Musnad the tradition from a Companion that the Holy
Prophet said to him, "When you perform the Prayer, recite both these Surahs in it."

In Musnad Ahmad, Abu Daud and Nasai this tradition of Ugbah bin Amir has been related: "The Holy
Prophet said to him: Should | not teach you two such Surahs as are among the best Surahs that the
people recite? He said: Do teach me, O Messenger of Allah. Thereupon the Holy Prophet taught him
the Mu'awwidhatayn. Then the Prayer began and the Holy Prophet recited the same two Surahs in it
also, and when after the Prayer the Holy Prophet passed by him, he said to him, 'O Ugbah, how did
you like it?' Then he instructed him to the effect: When you go to bed, and when you get up from
bed, recite these Surahs."

Nasai, Ibn Marduyah and Hakim have related this tradition also from Ugbah bin Amir: "Once the Holy
Prophet was riding on a conveyance and | was walking along with him with my hand placed on his
sacred foot. | said: Kindly teach me Surah Hud or Surah Yusuf. He replied: In the sight of Allah there is
nothing more beneficial for the servant than Qul a'udhu bi-Rabbil-falag."

Question of Holy Prophet's being affected by Magic

After the peace treaty of Hudaibiyah when the Holy Prophet (upon whom be peace) returned to
Madinah, a deputation of the Jews of Khaibar visited Madinah in Muharram, A.H. 7 and met a
famous magician, Labid bin Asam, who belonged to the Ansar tribe of Bani Zurayq. They said to him:
"You know how Muhammad (upon whom be Allah's peace and blessings) has treated us. We have
tried our best to bewitch him but have not succeeded. Now we have come to you because you are a
more skilled magician. Here are three gold coins, accept these and cast a powerful magic spell on
Muhammad."

In those days the Holy Prophet had a Jewish boy as his attendant. Through him they obtained a piece
of the Holy Prophet's comb with some hair stuck to it. Magic was worked on the same hair and the
teeth of the comb. According to some traditions, magic was worked by Labid bin Asam himself,
according to others, his sisters were more skilled than him and he got the spell cast through them.
Whatever be the case, Labid placed this spell in the spathe of a male date-tree and his it under a
stone at the bottom of Dharwan or Dhi Arwan, the well of Bani Zurayq.

The spell took one whole year to have effect upon the Holy Prophet (upon whom be peace). In the
latter half of the year the Holy Prophet started feeling as if was unwell. The last forty days became
hard on him, of which the last three days were even harder. But its maximum effect on him was that
he way melting away from within. He thought he had done a thing whereas, in fact, he had not done
it: he thought he had visited his wives whereas he had not visited them; and sometimes he would



doubt having seen something whereas, in fact, he had not seen it. All these effects were confined to
his own person; so much so that the other people could not notice what state he was passing
through. As for his being a Prophet, no change occurred in the performance of his duties.

There is no tradition to say that he might have forgotten some verses of the Qur'an in those days, or
might have recited a verse wrongly, or a change might have occurred in the assemblies and in his
counsels and sermons, or he might have presented a discourse as Revelation which may not have
been revealed to him, or he might have missed a Prayer and thought that he had performed it. God
forbid, if any such thing had happened, it would have caused a clamor and the whole of Arabia would
have known that a magician had overpowered the one whom no power had been able to overpower.
But the Holy Prophet's position as a Prophet remained wholly unaffected by it. Only in his personal
life he remained worried on account of it. At last, one day when he was in the house of Hadrat
Aishah, he prayed to Allah to be restored to full health. In the meantime he fell asleep or drowsed
and on waking he said to Hadrat Aishah: "My Lord has told me what | had asked of Him." Hadrat
Aishah asked what it was. He replied: "Two men (i.e. two angels in human guise) came to me. One
sat near my head and the other near my feet. The first asked: what has happened to him? The other
replied: Magic has been worked on him. The first asked: who has worked it? He replied: Labid bin
Asam. He asked: In what is it contained? He replied: In the comb and hair covered in the spathe of a
male date-tree. He asked: where is it? He replied: under a stone at the bottom of Dhi Arwan (or
Dharwan), the well of Bani Zurayq. He asked: what should be done about it? He replied: the well
should be emptied and it should be taken out from under the stone. The Holy Prophet then sent
Hadrat Ali, Hadrat Ammar bin Yasir and Hadrat Zubair: They were also joined by Jubair bin lyas az-
Zurgi (two men from Bani Zurayq). Later the Holy Prophet also arrived at the well along with some
Companions. The water was taken out and the spathe recovered. There they found that beside the
comb and hair there was a cord with eleven knots on it and a wax image with needles pricked into it.
Gabriel (peace be on him) came and told him to repeat the Mu'awwidhatayn. As he repeated verse
after verse, a knot was loosened and a needle taken out every time, till on finishing the last words all
the knots were loosened and all the needles removed, and he was entirely freed from the charm.
After this he called Labid and questioned him. He confessed his guilt and the Holy Prophet let him go,
for he never avenged himself on anyone for any harm done to his person.

Now, obviously this objection does not at all apply to a matter about which history confirms that the
magic spell had affected only the person of Muhammad (upon whom be peace) and not the
Prophethood of Muhammad (upon whom be peace), which remained wholly unaffected by it.

In this connection, another thing worthy of mention is that the people who regard magic as a kind of
superstition hold this view only because the effect of magic cannot be explained scientifically. But
there are many things in the world which one experiences and observes but one cannot explain
scientifically how they happen. If we cannot give any such explanation it does not become necessary
that we should deny the thing itself which we cannot explain. Magic, in fact, is a psychological
phenomenon which can affect the body through the mind just as physical things affect the mind
through the body.

Question of Reciting Charms and Amulets in Islam

The third thing that arises in connection with these Surahs is whether recitation of charms and
amulets has any place in Islam, and whether such recitation is by itself efficacious or not. This
guestion arises for in many ahadith it has been reported that the Holy Prophet (upon whom be
peace) at the time of going to bed every night, especially during iliness, used to recite the



Mu'awwidhatayn (or according to other reports, the Mu'awwidhat, i.e. Qul Huwa-Allahu Ahad and
the Mu'awwidhatayn) thrice, blow in his hands and then rub the hands on his body from head to foot
as far as his hands could reach. During his last illness when it was not longer possible for him to so
do, Hadrat Aishah recited these Surahs herself or by his command blew on his hands in view of their
being blessed and rubbed them on his body. Traditions on this subject have been related in Bukhari,
Muslim, Nasai, Ibn Majah, Abu Da'ud and Mu'atta of Imam Malik through authentic channels on the
authority of Hadrat Aishah herself beside whom no one could be better acquainted with the
domestic life of the Holy Prophet.

In this regard, one should first understand its religious aspect. In the Hadith a lengthy tradition has
been related on the authority of Hadrat Abdullah bin Abbas, at the end of which the Holy Prophet is
reported to have said: "The people of my Ummah to enter Paradise without reckoning will be those
who neither turn to treatment by branding, nor to enchanting, nor take omens, but have trust in
their Lord." (Muslim).

According to a tradition reported on the authority of Hadrat Mughirah bin Shubah, the Holy Prophet
said: "He who got himself treated by branding, or enchanting, became independent of trust in Allah."
(Tirmidhi). Hadrat Abdullah bin Mas'ud has reported that the Holy Prophet disapproved of ten things
one of which was recitation of charms and amulets except by means of

the Mu'awwidhatayn or Mu'awwidhat. (Abu Daud, Ahmad, Nasai, Ibn Hibban, Hakim).

Some ahadith also show that in the beginning the Holy Prophet had altogether forbidden recitation
of charms and amulets, but later he allowed it on the condition that is should not smack of
polytheism, but one should recite and blow by means of the holy names of Allah, or the words of the
Qur'an. The words used should be understandable and one should know that there is nothing sinful
in it, and one should not wholly rely on the recitation of charms but on Allah's will to make it
beneficial." After the explanation of the religious aspect, let us now see what the Hadith says in this
regard.

Tabarani in As-Saghir has related a tradition on the authority of Hadrat Ali, saying: "One the Holy
Prophet was stung by a scorpion during the Prayer. When the Prayer was over, he remarked: God's
curse be on the scorpion: it neither spares a praying one, nor any other. Then he called for water and
salt, and started rubbing the place where the scorpion had stung with salt water and reciting Qul ya
ayyuhal-kafirun, Qul Huwa Allahu ahad, Qul a'udhu bi-Rabbil-falag and Qul a'udhu bi-Rabbin-nas,
along with it."

Ibn Abbas also has related a tradition to the effect: "The Holy Prophet (upon whom be peace) used to
recite this invocation over Hadrat Hasan and Husain: U'idhu kuma bi-kalimat Allahit-tamati min kulli
shaitan-in wa hammati-wa min kulli ayt-in-lam nati: "l give you in the refuge of Allah's blameless
words, from every devil and troublesome thing, and from every evil look." (Bukhari, Musnad Ahmad,
Tirmidhi, lbn Majah).

A tradition has been related in Muslim, Muwatta, Tabarani and Hakim about Uthman bin al-As ath-
Thaqafi, with a little variation in wording, to the effect that he complained to the Holy Prophet (upon
whom be peace), saying: "Since | have become a Muslim, | feel a pain in my body, which is killing
me." The Holy Prophet said: "Place your right hand on the place where you feel the pain, then

recite Bismillah thrice, and A'udhu billahi wa qudratihi min sharri ma ajidu wa uhadhiru ("l seek
refuge with Allah and with His power from the evil that | find and that | fear") seven times, and rub
your hand."



Musnad Ahmad and Tahavi contain this tradition from Talqg bin Ali: "I was stung by a scorpion in the
presence of the Holy Prophet (upon whom be peace). The Holy Prophet recited something and blew
over me and rubbed his hand on the affected place."

Muslim contains a tradition from Abu Said Khudri, which says: "Once when the Holy Prophet (upon
whom be peace) fell ill, Gabriel came and asked: O Muhammad, are you ill? The Holy Prophet
answered in the affirmative. Gabriel said: | blow on you in the name of Allah from everything which
troubles you and from the evil of every soul and the evil look of every envier. May Allah restore you
to health. | blow on you in His name."

Imam Ahmad in his Musnad has related this tradition from Hafsah, mother of the Faithful: "One day
the Holy Prophet (upon whom be peace) visited me in the house and a woman, named Shifa, was
sitting with me. She used to blow on the people to cure them of blisters. The Holy Prophet said to
her: Teach Hafsah also the formula."

Muslim, Musnad Ahmad and Ibn Majah contain a tradition from Hadrat Jabir bin Abdullah, saying:
"The Holy Prophet (upon whom be peace) had forbidden us blowing to cure disease. Then the people
of the clan of Hadrat Amr bin Hazm came and they said: We had a formula with which we used to
blow on the people to cure them of scorpion's sting (or snake-bite). But you have forbidden us the
practice. Then they recited before him the words which they made use of. Thereupon the Holy
Prophet said: | do not see any harm in it, so let the one who can do good to his brother, do him
good."

According to Muwatta, Hadrat Abu Bakr went to the house of his daughter, Hadrat Aishah, and found
that she was unwell and a Jewish woman was blowing over her. Thereupon he said to her: "Blow
over her by means of the Book of Allah." This shows that if the people of the Book practice blowing
by means of the verses of the Torah and the Gospel, it is also permitted.

Relation between Surah Al-Fatihah and the Mu'awwidhatayn

The last thing which is noteworthy with regard to the Mu'awwidhatayn is the relation between the
beginning and the end of the Qur'an. Although the Qur'an has not been arranged chronologically, the
Holy Prophet (upon whom be peace) arranged in the present order the verses and Surahs revealed
during 23 years on different occasions to meet different needs and situations not by himself but by
the command of Allah Who revealed them. According to this order, the Qur'an opens with the Surah
Al-Fatihah and ends with the Mu'awwidhatayn.

In the beginning, after praising and glorifying Allah, Who is Lord of the worlds, Kind, Merciful and
Master of the Judgment Day, the servants submits: "Lord, You alone | worship and to You along | turn
for help, and the most urgent help that | need from You is to be guided to the Straight Way."

In answer, he is given by Allah the whole Qur'an to show him the Straight Way, which is concluded
thus: Man prays to Allah, Who is Lord of dawn, Lord of men, King of men, Deity of men, saying: "I
seek refuge only with You for protection from every evil and mischief of every creature, and in
particular, from the evil whisperings of devils, be they from among men or jinn, for they are the
greatest obstacle in following the Straight Way." The relation that the beginning bears with the end,
cannot remain hidden from anyone who has understanding and insight.



Bevezetés az Al-Falaq (Hajnalhasadas) Sziurahoz
Sayyid Abul Ala Maududi - Tafhim al-Qur'an — A Koran Jelentése c. munkaja nyoman

A kovetkezo bevezeté a 113. Al-Falaq (Hajnalhasadas) és 114. An-Nasz (Emberek) Szirakra
egyiitt érvényes

Elnevezés

Ez a két Szura két elkiiloniilt egység mas cim alatt, de tartalmuk hasonlosaga annyira 6sszekdti dket,
hogy mindkett6t kozos névvel is illetik: Mu’awwidhatayn (a két Szra, melyekkel Allahnal lehet
menedéket kérni). Imam Baihaqi a Dala il an-Nabuwat (A Profécia bizonyitékai) c. munkajaban irja,
hogy a két Szara egyszerre nyilatkoztatott ki, ezért kaphattak egy nevet: Mu ‘awwidhatayn. Ugyanazt a
bevezetot irtuk minkét Szirahoz, hiszen egy témat fednek le, de a kdvetkezokben kiilon-kiilon is
foglalkozunk veliik.

A Kkinyilatkoztatas ideje

Hasan Basri, Ikrimah, Ata és Dzsabir bin Zaid szerint Mekkai Szurak. Az Abdullah bin Abbas altal
kozolt Hadisz tAmogatja ezt a véleményt. De Abdullah bin Zubair és Qatadah Hadiszai szerint Medinai
Szarak. Talan Ugbah bin Amir eldontheti ezt a vitat, mert ra hivatkozva Muslim, Tirmidhi és Imam
Ahmad bin Hanbal ezt kozlik: ,,A Proféta (béke red) igy szolt hozza: Tudod, hogy milyen versek
nyilatkoztak ki ma éjjel ram? A4 ‘udhu bi-Rabbil-falaq és A ‘udhu bi-Rabbin-nas.” Ezt a Hadiszt
tekintettiik bizonyitékként ahhoz, hogy végiil Medinai Sztranak jeloljiik ezeket a verseket. A masik
ok, hogy Ugba bin Amir Medinéaban tért meg az Iszldmra, a Hidzrsa utan, amint ezt Abu Daud és
Nasai allitjak. Vannak tovabbi Hadiszok is Ibn Sa’d, Muhiyy-us-Sunnah Bagawi, Imam Nasafi, Imam
Baihaqi és masok nyoman, akik ugyanezt erdsitik azt allitva, hogy ez a két Szira akkor nyilatkoztatott
ki, amikor a Zsidok Medinaban magiat hajtottak végre a Profétan (béke rea) és ennek hatasara
megbetegedett. Ibn Sa’d azt allitotta, hogy ez a Hidzsra 7. évében tortént.

Ahogy az Al-Ikhlas Szaranal megjegyeztiik, amikor egy Szuraval kapcsolatban elhangzik egy allitas,
hogy ebbdl, vagy abbol az alkalombdl nyilatkoztatott ki, az nem azt jelenti, hogy csak akkor és soha
maskor nem hangzott el még egyszer. El6fordult, hogy ugyanaz a Szura, vagy egyes versek, tobb
kiilon alkalmakkor is arra inditottadk Allahot, hogy ugyanazokkal a sorokkal inspiralja a Profétat
masodszor, vagy tobbszor is. Az a véleményiink, hogy ugyanez térténhetett a Mu 'awwidhatayn
esetében is. A Szarak tartalma miatt allithatjuk, hogy eldszor Mekkaban nyilatkoztattak ki akkor,
amikor a Proféta egyre er6sodo ellendllasba iitkozott. Késébb, mikor Medinaban a Hipokritak, Zsidok
¢és balvanyimadok keriiltek szembe a Profétaval, Gjbdl kinyilatkoztathattak, ami megerdsiti Ugbah bin
Amer Hadiszat. Amikor pedig mindezek utan megbetegedett, leesett labarol, akkor Gabriel még
egyszer elhozhatta neki Allah ihletését ezekre a Szarakra. Ezért minden kommentatornak igazat lehet
adni, akar Mekkai, akar Medinai eredetiinek tiintetik fel ezeket. A magiara csak egyetlen verssor utal
az Al-Falaq (Hajnalhasadas) SzGraban, az An-Nasban ilyen hivatkozas nem szerepel.

Témakor

A két Szura kinyilatkoztatasakor Mekkaban a kdvetkezo helyzet volt. Amikor a Proféta hirdette az
Iszlamot, gy tiint, mintha a Mekkai tarsadalom minden rétegét provokalna. Ahogy terjedt az Uzenete,
ugy valtak Quraish hitetlen ellenzdi is intenzivebbé. Addig, mig csak bekiabalasokkal, utjan valo
akadalyoztatassal, intrikakkal hadakoztak a Proféta ellen, még nem beszélhetiink aktiv
ellenségeskedésrol résziikrol. Viszont, amikor a Proféta nem allt kotélnek, elutasitotta ajanlataikat,
nem ment bele a hitet érinté kompromisszumba és megszolalt az Al-Kafirun (Hitetlenek) Sztra



gondolata: ,,En nem imadkozom ahhoz, amihez ti imadkoztok és ti sem imadkoztok ahhoz, amihez én
imadkozom. Nektek a ti vallasotok, nekem az enyém", akkor az ellenségeskedés tetdfokara hagott.
Azok a csaladok, ahol egy csaladtag felvette az Iszlamot, kiilonds haragra gerjedtek a Profétaval
szemben. Elatkoztak, titkos dsszeeskiivéseken szottek terveket megdlésérol az éj fedésében ugy, hogy
Bani Hashim ne tudja meg ki volt az elkdvetd és ne tudjon bosszit allni. Mikodott ellene a magia,
varazslat, hogy megbetegitsék, vagy megbolonduljon. Ordogi 1ények elevenedtek meg tobb helyen,
hogy az emberek fiilébe sugjak szitkaikat a Koranrdl, bizonytalansagra, elutasitasra késztetve dket.
Sokan irigykedve néztek Mohammedre, mert nem tlirték, hogy egy masik csalad, vagy klan valami
miatt kitlinjon a tobbi koziil. Ennek okan allt szembe Abu Dzsahal is, aki ezt a kdvetkezOképpen
magyarazta: ,,Mi és Bani Manaf (a Proféta nemzetsége) egymas vetélytarsai voltunk. Ha 6k etettek
embereket, mi is etettiink. Ha szallitd alkalmatossagra volt az embereknek sziiksége és adtak nekik,
akkor mi is ezt tettiik, ha adomanyoztak, mi is adomanyoztunk, igy mindig egyformak voltunk
nemességben és méltosagban. Most azt allitjak, hogy van egy Profétajuk, aki az Egbél kap sugallatot.
Hogy tudnank veliik ebben versenyezni? Istenemre! Sohasem fogom 6t elismerni!” (Ibn Hisham, vol L.
337-339 0.).

Ez volt a helyzet akkor, mikor a Proféta azt az inspiraciot kapta, hogy nyilatkoztassa ki az
embereknek: ,,Menedéket keresek a hajnalhasadas Uraban, a gonosztol, mit O teremtett, a sotétség
gonoszatol, midén az beall, gonoszatol a magianak, férfinak és nének, az irigy gonoszatol, ha az
irigy.” Menj és mondd: ,,Menedéket keresek az emberek Uraban, az emberek Kiralyaban, az emberek
Istenében, az alattomos, sugdolodzo gonoszatol, ki az emberek kebelében sug-bug, a Dzsinnekrol és
emberekrdl.” Ezek a sorok megfeleltek Mozes mondatainak, melyeket a Faraonak mondott akkor,
amikor felfedte elotte, hogy meg akarja 6lni. ,,Menedéket keresek Uramnal, Aki a te Urad, a blindstdl,
aki nem hisz az Elszamolas Napjaban (Al-Mu’min: 27). ,,Menedéket keresek Uramban, Aki a Te
Urad, hogy meg ne tamadhass.” (Ad-Dukhan: 20).

Mindkét esetben Allah Profétai egy jol felszerelt, forrasokkal rendelkez6, hatalmas ellenséggel alltak
szemben. Mindkét esetben szilardak voltak az Igazsag iizenetének képviseletében, pedig nem allt
mogottilk semmilyen anyagi erd, tamogatas, amivel felvehették volna harcukat a f61di halmakkal
szemben. Mindkét Proféta semmibe vette a hatalmassagok fenyegetéseit, ellenséges nyilatkozatait:
,»Mi a Vilagok Uraban kerestiink menedéket ellened”, mondtak. Ezt a megrendithetetlen szilardsagot
csak az tudja felmutatni, aki teljes meggy6zddéssel bir Ura mindenek felettiségérdl, hogy Ové a
legfelsd hatalom, és minden mas f6ldi erddemonstracio jelentéktelen Mellette. Senki sem arthat
azoknak, akik Benne keresnek menedéket. Csak egy ilyen személy mondhatja: ,,Sosem hagyom abba
tanitasaimat az Igazsag Szavaval. Nem t6r6dom azzal, mit mondasz, mert a vilagok Uraban kerestem
menedéket, Aki a te Urad és az én Uram.”

Kérdés: A Mu’awwidhatayn a Koran része, vagy nem?

Léteznek olyan Hadiszok, melyek nem soroljak be a két Szurat a Koranba, ezért, ha el kivanjuk
oszlatni a kétségeket, jobb, ha ezt a kérdést itt tisztazzuk.

Ez a kérdés azért vetddott fel, mert a Proféta olyan hiteles kdvetdje, mint Abdullah bin Mas’ud ezt a
két Szurat nem tartotta a Muszhaf (Koran) részének. Imam Ahmad, Bazzar, Tabarani, Ibn Marduyah,
Abu Ya'la, Abdullah bin Ahmad bin Hanbal, Humaydi, Abu Nu'aim, Ibn Hibban és mas
kommentatorok Abdullah bin Mas’ud kozlését mas kozvetitdi lancokon keresztiil publikaltak. Ezek
alapjan, 6 nem csak nem tekintette ezeket a Koran Szarainak, hanem igy szolt: ,,Ne keverjétek 0ssze a
Korant azzal, ami nem Koran. Ez a két Szra nem tartozik a Koranhoz. Ezek csupan Allah
Profétajanak (béke red) szolo parancsolatok, hogy Allahban keressen menedéket.” Néhany Hadisz
szerint ezeket a Szirdkat nem recitaljak imadkozaskor.

A fenti Hadiszok miatt az [szlam ellenségei kételyeket fogalmaztak meg a Koran tisztasagaval
kapcsolatban és azt allitjak, hogy a Szentiras nem mentes a hamisitdsokt6l. Abdullah bin Mas’ud
magas rangja miatt el kell fogadnunk véleményét, de akkor sem tekinthetjiik a két Szarat a Koran
fiiggelékének. Hogy megszabaditsa a Korant ettél a kétkedéstdl, Qadi Abu Bakr Al-Bagilani, Qadi



Iyad és masok azon az allasponton voltak, hogy Ibn Mas’ud sohasem allitotta, hogy a két Szlira nem
Koran, hanem azt mondta, hogy nem tenné be a Mushaf-ba, azaz nem tenné be a kotetbe. Ibn
Mas’udnak nem volt felhatalmazasa a Profétatol, hogy mit tegyen be a kotetbe, mit nem, erre csak a
Profétanak volt joga és 6 elrendelte a Mu awidhatayn kotetbe rendezését. Van még egy baki. Senkinek
sincs szilard bizonyitéka arra, hogy Mas’ud azt allitotta, hogy a két Szira nem tartozik a Koranhoz.
Mas tuddsok, igy Imam Nawawi, Imam Ibn Hazm and Imam Fakhr-ud-din Razi, puszta hazugsagnak
tartjak mindezt, amit utélag Mas’ud szdjaba adnak. Szilard bizonyiték nélkiil, ugyanis a hivatkozas
minden tudomanyos alapot nélkiiloz.

A kérdés: A Korannal kapcsolatos kétely, amit Mas’ud Hadisza taplal, miként cafolhat6? Erre tobb
valasz adhato:

1. Hafiz Bazzar az Ibn Mas’ud hivatkozassal kapcsolatban megjegyzi, hogy Ibn Mas’ud egyediil
van ezzel a véleményével az dsszes tobbi Kdvetdvel szemben. Senki sem tamogatja ezt a
véleményt.

2. Az Uthman kalifa (béke red) altal elkészitett els6 Koranok, melyeket minden hiteles Kovetd
bevonésaval és megegyezésével allitottak 6ssze és melyek etalonjait minden Iszlam kdzpont a
Kalifatus terliletén megkapta, tartalmaztak ezt a két Szurat.

3. Az akdtet (Muszhaf), ami a Proféta szent ideje 6ta mind a mai napig megmaradt és
megegyezes pecsétjeként szolgal az egész Iszlam vilag szamara, mindkét Szarat tartalmazza.
Abdullah bin Mas’ud egyediili véleménye, akdrmilyen magas rangot t6ltdtt be, nem eshet
egyenlo stllyal latba a nagy konccenzussal szemben.

4. Szilard bizonyiték szol amellett, hogy a Proféta nem csak imadkozaskor mondta el ezt a két
Szarat, hanem instrukciot is adott masoknak ezek recitalasara. Azt tanitotta, hogy ez a két
Szura a Koranbol vald, amit Hadiszok is alatamasztanak:

Idézve Muslim, Ahmad, Tirmidhi és Nasai kommentatorokat, akik Ugbah bin Amir Hadiszat
publikaljak, kozlik, a Proféta elmondta neki, hogy az Al-Falaq és An-Nasz Szarak é&jjel nyilatkoztak ki
szamara. Nasai szerint a Proféta mindkét Szurat recitalta a hajnali imajaban. Imam Ahmad erds
bizonyitékkal timogatott Hadiszt kozol: ,,Mikor imara allsz, mondd el mindkét Szurat.”

Ahmad, Abu Daud és Nasai hivatkozasi lancaiban ekképpen emlitik meg Ugbah bin Amirt: ,,A Préféta
igy szolt hozza: Megtanitsak-e neked két Szarat, amit az embereknek recitalniuk kell? Igen, tanits 0,
Allah Profétaja. Ekkor a Proféta megtanitotta neki a Mu ‘awidataynt. Majd imadkoztak és ima
alkalméval is ez a két Szura ismétlodott. Veégiil megkérdezte: 6 Ugbah! Hogy tetszettek? Majd tigy
rendelkezett szamara, hogy ha lefekiidni tér, vagy ha reggel felkel, recitalja ezt a két Szhrat.

Nasai, [bn Mardiyah és Hakim egy masik Hadiszt kozolnek Ugbah bin Amirrdl: ,,Egyszer a Proféta
egy karavannal tevegelt, én mellette gyalogoltam és szentséges ldbara helyeztem kezem. igy szoltam:
Tanits meg a Hud és a Yuszuf (Jozsef) Szarakra. Ezt felelte: Allah Szine el6tt nincs jotékonyabb, mint
Qul a'udhu bi-Rabbil-falaq (113. Al-Falaq, Hajnalhasadas Szura).

A Préféta ellen magiat vetettek be

A Hudaybiyahi békeszerz6dés utan, a Proféta (béke red) visszatért Medinaba. Zsidok kiildottsége jott
Medinaba Khaibarbol a Hidzsra 7. évének Muharram havaban, hogy talalkozzanak Labid bin
Asammal, a hires magussal. Labid az Anszarokhoz, a Bani Zurayk torzsbe tartozott. igy széltak hozza:
,»Te jol tudod, miként bant el veliink Mohammed. Mindent megprobaltunk, hogy magiaval
hatastalanitsuk, de nem jartunk sikerrel. Hozzad jottiink, mert te vagy a legjobb magus. Itt van harom
aranypénz. Fogadd el ezeket és tedd ki Mohammedet egy erds varazslatnak.”

Akkoriban a Profétanak volt egy Zsido fiu kisérdje. Segitségével sikeriilt megszerezniiik a Proféta
féstijét, benne par szal hajaval. Magia ala vetették a hajat és a fésiit egyarant. Par Hadisz szerint maga
Labid folytatta le a szertartast, de voltak, akik szerint Labid novérei végezték, akik Labidnal
gyakorlottabbak voltak. Akarhogy is volt, a varazslat ala vetett targyakat Labid egy palma
burokleveleibe helyezte, azt pedig Dharwan kutjanak fenekére egy ko ala rejtette Bani Zurayq
torzsénél. A varazslat egy egész évig tartott, mig hatni kezdett a Profétanal (béke red). Az év elteltével
a Proféta nem érezte jol magat. Az év utolsd negyven napja, azon beliil is az utolsé harom volt a



legsulyosabb. A Proféta tobbszor nem volt maganal. Azt hitte, hogy megtett valamit, amit nem tett
meg, ugy gondolta, hogy meglatogatta a feleségeit, de nem volt naluk, olyasmit latott, amit nem
lathatott. Sokan lattak, hogy kiilonds dolgok torténnek a Proféta koriil, de azt senki sem tapasztalta,
hogy Profétai kotelességeinek ellatasaban csorba esett volna.

Arrdl egy Hadisz sem szol, hogy a Koranbol ezekben a napokban elfelejtett volna egy verset, vagy
rosszul idézett volna. Beszédeiben sem volt zavar, ellentmondas, nem vétett el imat. Ha ez
bekovetkezett volna, nem lehetett volna kimagyarazni Arabia egész teriiletén, hogy egy varazslo
maganéletében jelentkeztek zavarok. Egy napon Aisha hazaban volt és felgydgyulasaért imadkozott
Allahhoz. Majd elaludt és mikor felébredt igy szolt Aishahoz: ,,Uram megadta nekem azt, amit kértem
Toéle.” Aisha kérdezte, mi volt az, majd 6 igy felelt: ,,Két ember (Angyal) jott hozzam. Egyik a
fejemhez {ilt, a masik a labamhoz. Az egyik azt kérdezte: ki tette ezt? A masik mondta: Labid bin
Asam. Mivel tette? Valaszolt: Féstivel, amit palmalevelekbe tekert és Dharwan kutjanak mélyére
rejtette egy ko ald Bani Zurayq térzsénél. Mit lehet tenni? A masik igy szolt: A kutat ki kell iiriteni és
a targyakat ki kell onnan emelni a ko aldl.

A Proéféta elkiildte Alit, Ammar bin Yasirt és Zubairt, akikhez két {6 csatlakozott Bani Zurayq
torzsébol. Késobb a Proféta is megérkezett a kiithoz a kdvetdivel. A vizet eltavolitottak és megtalaltak
a palmalevelet. Kibontottak és benne volt a fésti a hajjal, ami mellet egy zsinor volt kilenc csomoval és
egy viaszfigura tiikkkel 6sszeszurkalva. Gabriel alaszallt és igy szolt: Ismételd el a Mu ‘awidataynt.
Amint a verseket ismételte, kibomlott egy csomo és kiesett egy tii. Amikor a két Szara utolso6 szavai is
elhangzottak, mind a kilenc csomo kioldodott, minden tii kiesett a viaszfigurabol és vége lett az
artasnak. Magéhoz rendelte Labidot és kérddore vonta. Mindent bevallott és a Proféta hagyta 6t
elmenni. Soha nem allt bosszit senkin, barmit is tettek ellene.

A magia Mohammed személyét (béke red) érintette, de a Profécian nem hagyott nyomot. Ezzel
kapcsolatban érdemes megjegyzést tenni a magiaval kapcsolatban, amit tudomanyos alapon nem lehet
megmagyarazni. Sok dolog van azonban, amit latunk, tapasztalunk, megéliink és tudomanyos
magyarazattal nem tudunk érvelni, valdjaban mi is torténik? Ha nem tudunk megmagyarazni valamit,
az nem jelenti automatikusan azt, hogy az a jelenség nem létezik. A magia egy pszichologiai jelenség,
ami hat a testre és az értelemre, ahogy fizikai dolgok is hatast gyakorolhatnak az értelemre a testen
keresztiil.

Réolvasasok, amulettek az IszlAm megitélésében

Tovabbi kérdést vet fel a két Szaraval kapcsolatban az, hogy van-e helye az Iszlamban a raolvasasnak,
varazslatnak és amuletteknek, van-e ezeknek egyaltalan hatasuk? Ez a kérdés tobb Hadiszban is
visszatér.

A Proféta (béke red) lefekvés el6tt minden este, kiilondsen, ha beteg volt, a Mu awidateynt recitalta
(egyes kozlések szerint a Mu awidateyn és pl. Qul huwa-Allahu-Ahad) haromszor, majd belefujt a
tenyerébe €s tenyereivel végigdorzsolte testét, fejétol egészen a labaig. Amikor olyan beteg volt, hogy
ezt nem tudta megtenni, akkor Aisha recitalta a Szlrdkat, majd a Proféta kérésére belefijt az 6
tenyerébe és azokkal bedorzsolte testét. Ezt erdsiti meg Bukhari, Muslim, Nasai, Ibn Madzsah, Abu
Da’ud Hadisza és Imam Malik Mu’attaja. Ok mind Aishat jelolik meg forrasként, mint aki a Proféta
maganéletét a legjobban ismerte.

Mik a legfontosabb vallasi aspektusok, amiket mindenképpen ismerniink kell? Szamos Hadiszban
Abdullah bin Abbasz kozli a Profétardl a kovetkezO mondast: ,,Az én Ummam emberei kozil azok
jutnak be szamadas nélkiil a Mennyorszagba, akik nem bélyegeznek meg senkit, nem foglalkoznak
varazslattal, nem vesznek magukra 6meneket, amuletteket, hanem Allahra hagyatkoznak.” (Muslim).
Mughira bin Shubah kozlése szerint a Proféta igy szolt: ,,Aki maga is raolvasassal, varazslattal
kezelteti magat, fiiggetleniti bizalmat Allahtol.” (Tirmidhi). Abdullah bin Mas’ud arrdl tudésitott,
hogy a Proféta helytelenitett tiz dolgot, melyek koziil az egyik a gyogyitd biivdletre és amulettekre
vald raolvasas, ahol a Mu ‘awidataynt recitaltak. (Abu Daud, Ahmad, Nasai, Ibn Hibban, Hakim).



Néhany Hadisz azt igazolja, hogy az elején a Proféta megtiltotta a gyogyito raolvasast és amulettet, de
késobb engedélyezte azzal a feltétellel, ha a politeizmus jegyei nem keriilnek be a gyakorlatba.
Mindenképpen Allah neveit és a Korant kell recitalni. Minden szonak érthetonek és jol kivehetonek
kell lennie, semmi biinre utalo kifejezés nem alkalmazhato. Fontos, hogy senki sem hagyatkozhat
magdra a raolvasasra, mert mindent Allah akarata dont el, nem a rdolvasés. Nézziik, mit mondanak a
Hadiszok.

Tabarani és As-Saghir kozolte Alira hivatkozva a kdvetkezot: ,,Egyszer a Profétat ima kézben
megmarta egy skorpio. Amikor véget ért az ima, a Proféta ennyit szolt: Allah atka a skorpiora. Nem
kiméli az imadkozot, se mast. Sot és vizet kért, majd beddrzsolte a maras helyét vizzel és soval,
mikdzben ezt recitalta: Qul ya ayyuhal-kafirun, Qul Huwa Allahu ahad, Qul a'udhu bi-Rabbil-

falag és Qul a'udhu bi-Rabbin-nas, mindegyiket végigmondva.”

Ibn Abbas kozolte a kdvetkezot: ,,A Proféta (béke red) Hasan és Husein (unokai) f61é hajolva igy
konyorgott: U'idhu kuma bi-kalimat Allahit-tamati min kulli shaitan-in wa hammati-wa min kulli ayt-
in-lam nati: ,,Allah feddhetetlen szavaira bizlak titeket minden gonosztol, aggodalomtol és minden
artd tekintett6l.” (Bukhari, aki Ahmad, Thirmidi és Ibn Madzsah hivatkozasi lancat hasznalja.)

Muslim, Muwatta, Tabarani és Hakim emlitik meg Uthman bin al-As’ath-Thagafit csak par szo
eltéréssel, de a Iényeget tekintve hasonlé modon: ,,Elkisértem a Profétat (béke red) és igy szoltam
hozza: Amiota Muszlim vagyok, fajdalmat érzek a testemben, ami meg akar 6lni. A Proféta erre igy
szolt: Helyezd a jobb kezedet oda, ahol a fajdalmat érzed és mondd: Bismillah haromszor, majd
A'udhu billahi wa qudratihi min sharri ma ajidu wa uhadhiru (Menedéket keresek Allahban és az O
hatalmaban a gonosztdl, amit itt talalok, ami félelemben tart) hétszer, majd dorzsold meg a kezed.”
Ahmad és Tahavi hivatkozik Talq bin Alira: ,,Megmart egy skorpio a Proféta (béke red) jelenlétében.
O recitalt valamit és kezeivel bedorzsélte a maras helyét.”

Muslim egy Hadiszt kozol Abu Said Khudritdl: ,,Egy alkalommal a Proféta megbetegedett. Eljott
hozza Gabriel és igy szolt: ,,0, Mohammed, beteg vagy? A Proféta jelezte, hogy igen. Gébriel
folytatta: Rad fujok Allah nevében, hogy gydgyulj ki abbol, mi bajodat okozza, minden gonosz 1élek
gonoszatdl és az irigy arto tekintetétél. Allah llitsa helyre egészségedet. Rad fujok az O nevében.”
Imam Ahmad kozli Hafsa, a ,,Hliség anyjanak™ hivatkozasat: Egy napon a Proféta meglatogatott
engem a feleségei hazaban és vele volt egy asszony, akit Shifanak hivtak. Az emberek bérén levo
holyagokat meg tudta gyogyitani rafujassal. A Proféta meghagyta neki, hogy tanitsa meg Hafsat is
erre.”

Ahmadre és Ibn Madzsahra hivatkozva Muslim egy Hadiszt kdzol Dzsabir bin Abdullahtol: ,,A
Proféta (béke red) megtiltotta, hogy rafijassal gyogyitsunk. Az emberek Amr bin Hazm klanjabol
eljottek hozza és igy szoltak: ,,Egykor volt egy formulank, amit mi rafujassal alkalmaztunk, amikor
skorpio, vagy kigyomarast gyogyitottunk. De te betiltottad ezt a gyakorlatot. Majd recitaltak a
formulat, amit hasznaltak. A Proféta igy szolt: ,,Nem latok semmi rosszat benne. Aki jot tud tenni
testvérének, az tegye meg.”

Muwatta kozli, hogy Abu Bakr elment a lanya, Aisha hazaba és latta, hogy rosszul van. Egy Zsid6
asszony kezelte 6t rafujassal. Abu Bakr igy szolt: ,,Ugy fijj ra, ha rdolvasol, Allah Kényvét hasznald
Ez azt mutatja, hogy az frds Népe a Torat és az Evangéliumot hasznaltik raolvasasra, ami szintén
megengedett volt.

'7’

A Fatiha Szira és a Mu’awidatayn kozti kapcsolat

Erdemes odafigyelni a Koran kezdetére és végzddésére, illetve a ketté kozti kapcsolatra. A Koran
Szarai nem idérendben alltak Gssze. A Proféta (béke red) rendezte a verseket, melyek 23 éven
keresztiil nyilatkoztak ki, ebbe a sorrendbe, ami mind a mai napig valtozatlan. A kinyilatkoztatasok
kiilonbozé alkalmakkor, kiilonbozo sziikségletekre adtak Utmutatast Allah parancsolasabol. A Koran a
Fatiha Szaraval kezdddik és a Mu’awidataynnel zarul. A kezd6 sorok, Allahot dicsoitik, Aki a Vilagok
Ura, a Megbocsajtd, a Konydoriiletes, a Végitélet Napja Birtokosa. A szolgal6 alaveti magat: ,,Uram!



Csak Hozzad imadkozom, és csak Benned keresek menedéket. A legsilirgdsebb segitség, amit kérek,
hogy vezess engem az Egyenes Osvényre.” Vélaszképpen Allah lebocsatja az egész Korant. Az ember
Allahhoz imadkozik, Aki a Hajnal Ura, az emberek Ura, az emberek Kiralya, az emberek Istene,
mondvan: ,,Csak Benned keresek menedéket és védelmet a gonosztol, minden teremtmény
félrevezetésétdl, kiillondsen az 6rdogok sugdoldzasatol, legyenek azok akar emberek, vagy Dzsinnek,
mert 6k az Egyenes Osvény kovetésének legnagyobb akadalyai!” fgy nem maradhat senki ért6,
gondolkodo hivé elétt rejtve, hogy a kezdet és vég Osszefiigg, egymast hordozzak.

113. Al-Falaq 113. Al-Falaq

THE DAYBREAK HAJNALHASADAS
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In the name of God, Most Gracious, Most Merciful

A Mindenhato és Konyoriiletes Allah nevében
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1. Say: I seek refuge with the Lord of the Dawn!
1. Mondd: Menedéket keresek a Hajnalhasadds Urdban’,
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L1n Allah's created world, there are all kinds of forces and counter-forces, especially those put in motion by
beings who have been endowed with some sort of will. The forces of good may be compared to light, and those
of evil to darkness. Allah can cleave the depths of darkness and produce light (6:96), and therefore we should
cast off fear and take refuge in divine guidance and goodness. Falaq is the Dawn or Daybreak, the cleaving of
darkness and the manifestation of light.

Allah teremtette a Foldet, ahol rengeteg hatalom ¢és ellen-hatalom miikodik, verseng. Ezek akkor aktivizalodnak,
ha olyan lénnyel akadnak Gssze, aki a szabad akarat aldasaval rendelkezik. A j6 eréi a vildgossagé, a rosszak a
sotétségé. Allah képes arra. hogy meghasitsa az Ej sotétjét és vilagossagot hozzon el benne (6:96), ezért minden
félelmiinket el kell vetniink a sotét gonoszatol és Allahra Josagara, Utmutatasara kell tamaszkodnunk. ,,Falaq”
Hajnalhasadast fejez ki, tehat pont azt a folyamatot, amikor Allah ,,fényt hasit” az éjszakaban.
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2. From the mischief of created things?;
2. A teremtett dolgok gonoszitol?,

AT < 1Y Gule 55 03
3. From the mischief of Darkness as it overspreads?;
3. A Sotétség gonoszitdl, ha az bedll?,
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4. From the mischief of those who practise secret arts*;
4. A csomdkra fiijok gonoszatdl*,
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5. And from the mischief of the envious one as he practises envy®.
5. Az irigy gonoszatol, mikor az irigy°.

2 Qur trust in Allah is the refuge from every kind of fear and superstition, every kind of danger and evil. Three
special kinds of mischief are specified in the next three verses, against which our best guard is our trust in
Allah, the Light of the heavens and the earth. They are: 1. physical dangers, typified by darkness. 2. physical
dangers within us, typified by Secret Arts, and 3. physical dangers from without us, resulting from a perverted
will, which seeks to destroy any good that we enjoy.

Allah menedékét kell kerestiink a babonak, hiedelmek és minden gonosz veszélyétdl. Haromféle félrevezetésre
hivjak fel a kovetkezd versek a figyelmet: 1. Fizikai veszélyek, melyeket a sotét rejt magaban. 2. Olyan fizikai
veszélyek, melyek 6nmagunkon beliil vannak. Ilyenek a titkos iizelmek, magiak, szemfényvesztések. 3. Rajtunk
kiviil eso fizikai veszélyek, melyek guzsba kotik szabad akaratunkat és minden jo elpusztitasara torekszenek,
miben 6romiinket leljiik.

3 The darkness of the night, physical darkness, is a good type of physical dangers and difficulties. Many people
are afraid of physical darkness, and all are afraid of physical injuries, accidents, and calamities.

Az Ej sotétje fizikai sotétség, mely veszélyeket és meglepetéseket rejthet. Sokan félnek a sotétségtdl emiatt.
Tartanak az akkor bekovetkezd sériilésektdl, nem vart eseményektdl, balesetektdl, balszerencsétol.

4 Those (feminine) who blow on knots', this having been a favourite form of witchcraft practised by perverted
women. Such secret arts cause psychological terror. They may be what is called magic, or secret plottings, or
the display of false and seductive charms (3:14), or the spreading of false and secret rumours or slanders to
frighten men or deter them from right action. There is fraud in such things, but men are swayed by it.

,,Csomokra fjok” Ziillott asszonyok altal bevett szokas, mellyel atkot szortak, magiat miiveltek. Ez valdjaban
lelki terror, de épp elég az is. Ok voltak azok, akiket igénybe vettek osszeeskiivések erdsitésére, csabitoerdk
kiildésére, stb. (3:14), de lejaratasok, szobeszédek ,,élessé tételében” is aktiv szerepet jatszottak. Ez egyszer(i
csalas, de mégis képesek voltak az embereket félelemben tartani.

5 Malignant envy, translated into action, seeks to destroy the happiness or the material or spiritual good
enjoyed by other people. The best guard against it is trust in Allah with purity of heart.

Az irigység, az emberekben 1€v6 anyagi €s spiritudlis jo, 6rom ellen iranyul. A legjobb menedék eldle Allah, aki
megtisztitja ettdl sziviinket



