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Introduction to Surah Yusuf (Joseph)
Sayyid Abul Ala Maududi - Tafhim al-Qur'an - The Meaning of the Qur'an

When and Why Revealed?

The subject matter of this Surah indicates that it was revealed during the last stage of the Holy
Prophet's residence at Makkah, when the Quraish were considering the question of killing or exiling
or imprisoning him. At that time some of the unbelievers put this question to test him: “Why did the
Israelites go to Egypt?" This question was asked because they knew that their story was not known to
the Arabs for there was no mention of it whatever in their traditions and the Holy Prophet had never
even referred to it before. Therefore they expected that he would not be able to give any satisfactory
answer to this question or would first evade it, and afterwards try to inquire about it from some Jew,
and thus he would be totally exposed. But, contrary to their expectations, the tables were turned on
them, for Allah revealed the whole story of Prophet Joseph then and there, and the Holy Prophet
recited it on the spot. This put the Quraish in a very awkward position because it not only foiled their
scheme but also administered a warning to them by aptly applying it to their case, as if to say, "As
you are behaving towards this Prophet, exactly in the same way the brothers of Prophet Joseph
behaved towards him; so you shall meet with the same end."

Objects of Revelation

From the above it is clear that this Surah was sent down for two objects:

The first object was to give the proof of the Prophethood of Muhammad (Allah's peace be upon him),
and that too, the one demanded by the opponents themselves so as to prove conclusively that his
knowledge was not based on mere hearsay, but was gained through Revelation. This aspect has been
stated explicitly in its introductory verses and explained plainly in its concluding portion.

The second object was to apply it to the Quraish and warn them that ultimately the conflict between
them and the Holy Prophet would end in his victory over them. As they were then persecuting their
brother, the Holy Prophet, in the same way the brothers of Prophet Joseph had treated him. The
Quraish were told indirectly that they would also fail in their evil designs just as the brothers of
Prophet Joseph had failed in his case, even after casting him into the well. This is because none has
the power to defeat the Divine will. And just as the brothers of Prophet Joseph had to humble
themselves before him, so one day the Quraish shall have to beg forgiveness from their brother
whom they were then trying to crush down. This, too, has been made quite plainin v. 7: "Indeed
there are signs in this story of Joseph and his brothers for these inquirers from among the Quraish."
The fact is that by applying this story to the conflict, the Quran had made a bold and clear prophecy,
which was fulfilled literally by the events that happened in the succeeding ten years. Hardly two
years had passed after its revelation, when the Quraish conspired to kill the Holy Prophet like the
brothers of Prophet Joseph, and he had to emigrate from Makkah to Al-Madinah, where he gained
the same kind of power as Prophet Joseph had gained in Egypt. Again, in the end the Quraish had to
humble themselves before him just like the brothers of Prophet Joseph, when they humbly
requested, "Show mercy to us for Allah rewards richly those who show mercy" (v. 88), and Prophet
Joseph generously forgave them, (though he had complete power to wreak vengeance on them,)



saying, " today no penalty shall be inflicted on you. May Allah forgive you: He is the greatest of all
those who forgive" (V. 92). The same story of mercy was repeated, when after the conquest of
Makkah, the crest fallen Quraish stood meekly before the Holy Prophet, who had full power to wreak
his vengeance on them for each and every cruelty committed by them. But instead, he merely asked
them, "What treatment do you expect from me now?" They replied, "You are a generous brother and
the son of a generous brother." At this, he very generously forgave them, saying, "l will give the same
answer to your request that Joseph gave to his brothers: “...today, no penalty shall be inflicted on
you: you are forgiven."

Topics of Discussion

Moreover, the Quran does not relate this story as a mere narrative but uses it, as usual, for the
propagation of the Message in the following ways:-

Throughout the narrative the Quran has made it clear that the Faith of Prophets Abraham, Isaac,
Jacob and Joseph (Allah's peace be upon them all) was the same as that of Prophet Muhammad
(Allah's peace be upon him) and they invited the people to the same Message to which Muhammad
(Allah's peace be upon him) was inviting them.

Then it places the characters of Prophet Jacob and Prophet Joseph side by side with the characters of
the brothers of Joseph, the members of the trade caravan, the court dignitary; Al Aziz of Egypt and
his wife, the "ladies" of Egypt and the rulers of Egypt and poses a silent question to the reader, as if
to say, "Contrast the former characters molded by Islam on the bedrock of the worship of Allah and
accountability in the Hereafter with the latter molded by kufr and "ignorance" on the worship of the
world and disregard of Allah and the Hereafter, and decide for yourselves which of these two
patterns you would choose."

The Quran has used this story to bring forth another truth: whatever Allah wills, He fulfills it anyhow,
and man can never defeat His plan with his counterplans nor prevent it from happening nor change it
in any way whatever. Nay, it often so happens that man adopts some measure to fulfill his own
design and believes that he has done that very thing which would fulfill his design, but in the end he
finds to his dismay that he had done something which was against his own and conducive to the
Divine purpose. When the brothers of Prophet Joseph cast him into the well, they believed that they
had once for all got rid of the obstacle in their way but in fact, they had paved the way for the Divine
purpose of making him the ruler of Egypt, before whom they would have to humble themselves in
the end. Likewise, the wife of Aziz had sent Prophet Joseph to the prison, floating over the thought
that she had wreaked her vengeance on him, but, in fact, she had provided for him the opportunity
for becoming the ruler of Egypt and for putting herself to the shame of confessing her own sin
publicly.

And these are not the solitary instances which prove the truth that even if the whole world united to
bring about the down fall of the one whom Allah willed to raise high, it could not succeed. Nay, the
very "sure and effective" measures that were adopted by the brothers to degrade Joseph were used
by Allah for the success of Joseph and for the humiliation and disgrace of his brothers. On the other
hand, if Allah willed the fall of one, no measure, howsoever effective, could raise him high : nay, it
helped to bring about his fall and the disgrace of those who adopted them.



Moreover, the story contains other lessons for those who intend to follow the way of Allah. The first
lesson it teaches is that one should remain within the limits, prescribed by the Divine Law, in one's
aims and objects and measures, for success and failure are entirely in the hands of Allah. Therefore if
one adopts pure aims and lawful measures but fails, at least one will escape ignominy and disgrace.
On the other hand, the one who adopts an impure aim and unlawful measures to achieve it, shall not
only inevitably meet with ignominy and disgrace in the Hereafter, but also runs the risk of ignominy
and disgrace in this world.

The second lesson it teaches is that those who exert for the cause of truth and righteousness and put
their trust in Allah and entrust all their affairs to Him, get consolation and comfort from Him, for this
helps them face their opponents with confidence and courage and they do not lose heart, when they
encounter the apparently terrifying measures of the powerful enemies. They will persevere in their
task without fear and leave the results to Allah.

But the greatest lesson this story teaches is that if the Believer possesses true Islamic character and is
endowed with wisdom, he can conquer a whole country with the strength of his character alone. The
marvelous example of Prophet Joseph teaches us that a man of high and pure character comes out
successful even under the most adverse circumstances. When Prophet Joseph went to Egypt, he was
only a lad of seventeen years, a foreigner, all alone and without any provisions; nay, he had been sold
there as a slave. And the horrible condition of the slaves during that period is known to every student
of history. Then he was charged with a heinous moral Crime and sent to prison for an indefinite term.
But throughout this period of affliction, he evinced the highest moral qualities which raised him to
the highest rank in the country.

Historical and Geographical Background

Prophet Joseph was a son of Prophet Jacob and a grandson of Prophet Isaac and a great grandson of
Prophet Abraham (Allah's peace be upon them all). The Bible says (and the allusions in the Quran
also confirm this) that Prophet Jacob had twelve sons from four wives. Prophet Joseph and his
younger brother Benjamin were from one wife and the other ten from the other wives. Prophet
Jacob had settled at Hebron (Palestine) where his father Prophet Isaac and before him Prophet
Abraham lived and owned a piece of land at Shechem as well.

According to the research scholars of the Bible, Prophet Joseph was born in 1562 B. C. He was
seventeen when he saw the dream and was thrown into the well. This well was near Dothan to the
north of Shechem according to Biblical and Talmudic traditions, and the caravan, which took him out
of the well, was coming from Gilead (Trans-Jordan), and was on its way to Egypt.

At that time Fifteenth Dynasty ruled over Egypt, whose rulers are known in history as the Hyksos
kings. They belonged to the Arab race, but had migrated from Palestine and Syria to Egypt in or
about 2000 B. C. and taken possession of the country. The Arab historians and the commentators of
the Quran have given them the name of Amaliq (the Amalekites), and this has been corroborated by
the recent researches made by the Egyptologists. They were foreign invaders who had got the
opportunity of establishing their kingdom because of the internal feuds in the country. That is why



there was no prejudice in the way of Prophet Joseph's ascendancy to power and in the subsequent
settlement of the Children of Israel in the most fertile region of Egypt.

They could gain that power and influence which they did, because they belonged to the same race as
the foreign rulers of Egypt.

The Hyksos ruled over Egypt up to the end of the fifteenth century B. C., and practically all the
powers remained in the hands of the Israelites. The Quran has made a reference to this in v. 20 of Al-
Ma'idah: “...He raised Prophets among you and made you rulers.” Then there arose a great
nationalist movement which overthrew the power of this dynasty and exiled 250,000 or so of the
Amalekites. As a result of this, a very bigoted dynasty of Copts came into power and uprooted
everything connected with the Amalekites. Then started that persecution of the Israelites which has
been mentioned in connection with the story of Prophet Moses.

We also learn from the history of Egypt that the "Hyksos kings" did not acknowledge the gods of
Egypt and, therefore, had imported their own gods from Syria, with a view to spreading their own
religion in Egypt. This is the reason why the Quran has not called the king who was the contemporary
of Prophet Joseph by the title of "Pharaoh," because this title was associated with the religion of the
original people of Egypt and the Hyksos did not believe in it, but the Bible erroneously calls him
"Pharaoh." It appears that the editors of the Bible had the misunderstanding that all the kings of
Egypt were "Pharaohs."

The modern research scholars who have made a comparative study of the Bible and the Egyptian
history are generally of the opinion that Apophis was the Hyksos king, who was the contemporary of
Prophet Joseph.

At that time Memphis was the capital of Egypt, whose ruins are still found on the Nile at a distance of
4 miles south of Cairo. Joseph remained in the house of Aziz for three years and spent nine years in
prison, and then became the ruler of the land at the age of thirty and ruled over Egypt independently
for eighty years. In the ninth or tenth year of his rule he sent for his father, Prophet Jacob, to come
from Palestine to Egypt with all the members of his family and, according to the Bible, settled them
in the land of Goshen, where they lived up to the time of Prophet Moses. The Bible says that before
his death, Prophet Joseph bound his kindred by an oath: "when you return from this country to the
house of your forefathers you must take my bones out of this country with you. So he died a hundred
and ten years old, and they embalmed him..."

Though the story of Prophet Joseph as given in the Quran differs very much in its details from that
given in the Bible and the Talmud, the Three generally agree in regard to its component parts. We
shall explain the differences, when and where necessary, in our Explanatory Notes.



Bevezetés a Yusuf (Jozsef) Szharahoz
Sayyid Abul Ala Maududi - Tafhim al-Qur'an — A Koran Jelentése c. munkaja nyoman

A Kinyilatkoztatas ideje

A Proféta Mekkai tartozkodasanak vége felé keletkezett, amikor Quraish végsé elhatarozasra jutott,
hogy valamilyen modon megszabadul a Profétatol, akar ugy is, hogy bebortonzi, elizi, vagy megoli 6t.
A hitetlenek koziil paran tesztelni probaltadk Mohammedet (béke red) és ezzel a kérdésekkel zaklattak:
»Miért mentek a Zsidok Egyiptomba?” Azért kérdezték, mert tudtak, hogy az Arabok nem ismerik
Jozsef torténetét és a Proféta sem hivatkozott kordbban erre a tradiciokban. Ugy gondolték, hogy ezért
nem is fog megfeleld valaszt adni a kérdésre, ezért a helyi Zsidokat kell majd megkérdezni, akikkel
szemben a Proféta nem tud majd errdl érvelni. De varakozasukkal ellentétben, fordult a kocka, Allah
Jozsef Proféta egész torténetét kinyilatkoztatta és Mohammed (béke red) azon nyomban recitalta a
helyszinen. Quraish kellemetlen helyzetbe keriilt, mert nem sikeriilt zavarba hozni a Profétat, sot a
Szara végkicsengése oket vadolta, hiszen Jozsefet testvérei arultak el, ahogy Quraish is elarulta a
Profétat.

A Kkinyilatkoztatas targya

Az el6z6ekbdl vilagos, hogy a Szira két okbol nyilatkoztatott Ki:

Az elsd, hogy bizonyitékot adjon Allah a Proféta (béke red) kezébe. Ellenzo6i gyakran tamadtak, hogy
tudasa nem Isteni kinyilatkoztatdson, hanem szobeszéden alapszik. Ezt célozzak a Szara bevezetd
versei. A masodik ok, hogy jelezze Quraish felé, hidba van keziikben f6ldi hatalom, aminek egyik
eszkoze szamukra az intrika, a végs6 gy6zelem a Profétaé lesz. Ahogy Jozsef testvérei bantak
Jozseftel, ezt élte meg a Proféta is Quraishel. Hidba vetették Jozsefet kutba, testvérei terve meghitsult,
mert senkinek nincs hatalma arra, hogy feliilkerekedjen az Isteni szandékon. Amint Jozsef testvéreinek
kellet megalazkodniuk elétte a sok szenvedés elviselése utan, eljon az id6 és Qurasish is meg fog
alazkodni a Proféta el6tt, szégyellve azt, hogy el akartak tiporni. A 7. versben erre hangzik el nyilt
célzas: ,,Mert, bizony Jozsef és testvérei bizonysagok az azt fiirkészéknek.” A fiirkészok ebben az
esetben Quraisht jelentik.

Jozsef torténetével 6sszhangban, amivel a Koran egy tiszta Proféciat ir le annak allomasaival,
megjovendoli a Proféta elkovetkezendod tiz évét, amikor szinte sz6 szerint ezekkel egybevago
megprobaltatasokon ment at. A kinyilatkoztatas utan hozzavetéleg két évvel Quraish eldontdtte, hogy
merényletet hajt végre a Proféta ellen. Az tildoztetés el6l Mekkabol Medinaba kellett menekiilnie, ahol
Mohammed olyan Profétai hatalomra tett szert, amilyen Jozsefnek adatott meg Egyiptomban. Végiil
Quraishnek éppugy meg kellett eldtte hunyaszkodnia, mint a testvéreknek Jozsef elott. Emlékezetes,
ahogy kérlelték, bocsasson meg nekik és adjon élelmet (v. 88): ,,.. 1égy joszivii felénk. Allah
megjutalmazza a josziviieket.” Jozsef nagylelkiien megbocséjtott. Foldi hatalma beteljesiilt felettiik,
azt tehette volna veliik, amit akar, de mindent feliilirt megbocsajtasa, irgalma. ,, Ne legyen riadalom
rajtatok ma. Allah megbocsajt nektek, O a kegyelmet osztok legkegyelmesebbje.” (v. 92). Ugyanez a
jelenet ismétlodott meg Mekka visszafoglalasakor, amikor Quraish cimere porba hullott és
meghunyaszkodva vartak, mit tesz veliik a Proféta. Vajon bosszut all-e rajtuk a sok kegyetlenségért,
amit elkovettek vele szemben? Ehelyett 6 hozzajuk fordult és szeliden megkérdezte: ,,Milyen
banasmodra szamittok télem?” Igy feleltek: ,, Te nagylelkii fivériink vagy, aki egy nagylelkii fivériink
fia.” Megenyhiilt feléjiik és igy szolt: ,,Ugyanazt a valaszt adom nektek, mint amit Jozsef adott a
fivéreinek: Ne legyen riadalom rajtatok ma... megbocsajtok nektek.”

Targyalt témak

A Koréan nem a torténet narrativajara helyezi a hangstlyt, hanem az Uzenet tovabbitasara alkalmas
szempontokat emeli ki:



A Korén elbeszélése alapjan tiszta, hogy Abraham, Izsak, Jakob és Jozsef (Allah békéje rajuk)
Profétak hite egy és ugyanaz volt Mohammed Proféta (béke red) hitével. Ok mind ugyanarra az
Uzenetre hivtak az embereket.

Jakob és Jozsef Profétak karaktereit egy oldalra helyezi, és veliik szembe allitja Jozsef testvéreit, a
karavan embereit, bir6i méltosagokat, Egyiptom Azizat, feleségét, Egyiptom urholgyeit és Egyiptom
uralkodoit. Majd egy hallgatolagos felszdlitast intéz az olvaséhoz, mintha ezt mondana: ,,allitsd
szembe az Iszlam altal megmintazott karaktereket, melyek Allah imadataban, a Tulvilag
szdmontartasdban gyokereznek azokkal, melyeket a hitetlenség és tudatlansag mintdz meg, ami az
Evilagi élvezeteket kutatja, elutasitja Allahot és a Tulvildgot. Dontsd el, melyiket valasztod
magadnak.”

A Koran ezt a torténetet egy masik igazsag bemutatasara is hasznalja: Ha Allah akarmit akar, azt
végrehajtja barmi aron. Ember nem akadalyozhatja, vagy valtoztathatja meg az O tervének
beteljesiilését sajat ellenterveivel. Gyakran el6fordul, hogy az ember intézkedést hoz, hogy sajat tervét
megvalositsa. Meg van gy6zddve arrol, hogy a legtobbet megtette és a legjobb intézkedéseket hozta.
Végiil megdobben, hogy terve visszdjara siil el. Nem az, hanem egy teljesen mds Isteni Terv valosul
meg. Amikor Jozsefet fivérei kutba vetették, azt hitték, megszabadulnak téle. Ezzel ellentétben, pont e
tettiikkel nyitottak utat neki ahhoz, hogy beteljesiiljon Isten terve és J6zsefbdl Egyiptom kormanyzdja
legyen, aki el6tt végiil megalazkodnak. Hasonldo modon Aziz felesége Jozsefet bortonbe zaratta, hogy
bosszut alljon rajta. A valdsag ezzel szembement és pont evvel adott neki lehetéséget Egyiptom
foldjeinek kormanyzosagara. Végiil nyilvanosan, megszégyeniilve vallotta meg biinét, amit Jozseftel
szemben elkovetett.

Ezek nem egyedi esetek, mik bizonyitjak, hogy ha valakinek az egész vilag a vesztét akarja, de
Allahnak mas Terve van, akkor az emberi szamitasok nem vezetnek sikerre. S6t. A dolgok visszajara
fordulnak. Jozsef testvéreinek terve az 6 megalazasara végiil sajat megalaztatasukhoz vetetett. Mindez
a masik iranyban is igaz. Ha Allah valakinek a vesztét akarja, teljesen mindegy, milyen magassagban
van, milyen hatalommal bir, el fog veszni.

Aki Allah utjan figyelmes, annak rejteget még tovabbi tanulsagokat is a torténet. El0szor is az ember
sajat keretei kozott kell, hogy maradjon, mely kereteket Isten Torvénye és Terve jeldli ki szamara. Ha
valaki tisztaba keriil sajat készségeivel, kvalitasaival, tehetségével, intellektusaval, akkor pontosan
tudja, mit adott neki Allah és milyen helyet kell maga szamara talalni. Ha tll6 a célon, feliilértékeli
Onmagat, sajat tervét és nem veszi figyelembe Allah tervét, akkor konnyen elbukik és megalaztatas var
ra. Ugyanez igaz a modszerekre is. Hidba van meg a készség, a talentum, ha nem tisztességes a terv, a
megvalositas utja, akkor megalaztatas var az emberre a Talvilagon és az Evilagon egyarant.

A masodik tanulsag, hogy ha valaki teljes odaadassal van az Igazsag, joravalé 1€t irant, bizalmat
Allahba helyezi, mindent nevében tesz, neki ajanl, annak O megszilarditja tetteit, szandékait,
megtdmogatja Iépteit. Ellenfelei nem gydznek felette, hidba van az anyagi vilagban erejiik, hatalmuk,
eszkoziik. Ezek az odaadok végigvezetik kiildetésiiket, nem ismernek félelmet és az eredmény
beteljesitését Allahra bizzak.

A legnagyobb tanulsag pedig: ha egy hivo valos Iszlam karakterrel bir és bolcs, akkor egyediil is
szembe tud szallni a kihivasokkal és gy6zedelmeskedhet akar egy orszag felett. Jozsef hatalmas
példaja arra tanit, hogy tiszta, allhatatos karakterrel a legnagyobb viszontagsagot is tul lehet élni, majd
gy6ztesen lehet abbol kikeriilni. Amikor Jozsef Egyiptomba keriilt, csupan egy tizenhét éves ifju volt,
aki kiilfoldiként, tamogatd nélkiil vagott az életbe, s6t, rabszolganak adtak el. A kor rabszolgainak
szOrnyl sorsa ismeretes mindenki szamara. Kegyetlen erkolcsi vaddal illették, ami miatt hatarozatlan
iddre bebortonozték. A megprobaltatasok ellenére a legmélyebb moralis kvalitasokkal élte meg éveit,
ami az orszag legmagasabb rangjaba emelte.

Torténelmi és foldrajzi hattér



Jozsef, Jakob fia, Izsak unokéja és Abraham dédunokéja volt (Allah békéje reajuk). A Biblia (a Koran
ezeket az allitasokat megerdsiti) ismerteti, hogy Jakob Profétanak tizenkét fia volt négy feleségétol.
Jozsef és Gcese, Benjamin egy feleségétdl sziilettek, a tobbi tiz, a tobbi feleségétdl. Jakob Hebronban
(Palesztina) telepedett le, de itt élt Izsdk és Abraham is egy Shechem nevii foldon.

A Bibliakutatok és hittudosok szerint Jozsef az i. e. 1562-ben sziiletett. Tizenhét éves koraban, eshetett
meg vele testvéreinek dsszeeskiivése, amikor a kutba vetették. A kut A Bibliai és Talmudi hagyomany
szerint Dothan kézelében, Shechemtél északra volt. A karavan, ami kimentette, Gileadbol (Transz
Jordénia) tartott Egyiptom felé.

Ebben az idoben Egyiptomot a XV. Dinasztia uralta, akiket a torténelem Hykszosz kiralyok néven
jegyez. Arab-sémi népek voltak, akik Palesztinabol és Sziriabol emigraltak Egyiptomba az i. e. 2000
koril, majd atvették az orszag feletti hatalmat. Az Arab torténészek és Koran kommentatorok
Amalekitaknak titulaljak oket, amit az Egyiptologusok kutatasai is alatdmasztanak. Idegen behatolok
voltak, akik megragadtak az Egyiptomot stijtd bels6 viszalyok altal kinalt alkalmat és megszalltak az
orszagot. A Hykszosz uralkodok részérél nem meriilt fel Jozseffel és leszdrmazottaival kapcsolatban
elditélet, magas pozicidkba tudtak keriilni és zavartalanul le tudtak telepedni Egyiptom termékeny
foldjén. Hatalomba juthattak, hiszen hasonl6 etnikumba tartoztak Egyiptom idegen uraival.

A Hykszosz Dinasztia az i. e. XV. szazadig volt hatalmon. Ekkorra az Izraelitak toltotték be a
legjelentésebb poziciokat. A Koran erre az 5. Al-Maeda (Asztal) Szaraban utal: ,,O) Megtett titeket
Profétakka és helytartokka a Foldon.” Ezt kovetden egy ,,nacionalista” helyi Egyiptomi kopt
mozgalom elsdporte a Hykszosz uralkodohazat és 250.000 Amalekita menekiilni kényszeriilt. Ekkor
vette kezdetét a leszamolas az Izraelitdkkal, fordult sorsuk becstelené, megalaztatottd. Innen élik meg
gyotrelmiiket Mozesig, aki majd kivezeti oket.

Egyiptom torténelmébdl tudjuk, hogy a Hykszosz kirdlyok nem ismerték el az Egyiptomi istenségeket,
ehelyett sajat isteneiket importaltak Sziriabol azzal a szdndékkal, hogy vallasukat elterjesztik
Egyiptomban. Ez az oka annak, hogy a Koran, a Jozsef idején uralkodott kiralyt soha nem nevezi
faraonak. A faraé ugyanis egyet jelentett Egyiptom hitvilaga altal felruhdzott hatalommal, amiben a
Hykszosz kirdlyok nem hittek. A Biblia ennek ellenére kdvetkezetesen faraot emlit. Lehet, hogy a
Biblia kiadéi tigy gondoljak, hogy Egyiptom uralkododi székében csak farad lehetett.

A Bibliaval foglalkozé komparativ vallastudomanyok, valamint az Egyiptologia egyontet(i allaspontja,
hogy Jozsef idején Aphosis volt a Hykszosz uralkodohéz kiralya.

Egyiptom f6évarosa akkor Memphisz volt, melynek romjait Kair6 belvarosatol délre, 8 km-re meg
lehet tekinteni. Jozsef Aziz palotajaba Keriilt harom évig, majd kilenc évet t61t6tt bortonben. Ezutan,
harminc évesen valt beldle a foldek kormanyzoja. Ezt a poziciot toltdtte be nyolcvan éven keresztiil.
Hatalomba keriilésének kilencedik, vagy tizedik évében kiildott el apjaért, Jakobért, majd letelepitette
6t és fivéreit Goshenben, ahol a Zsidok egészen Mozes idejéig éltek. A Biblia megemliti, hogy Jozsef,
halala el6tt megeskette csaladtagjait, hogy: ,,amikor visszatértek ebbol az orszagbol dsatyaitok
foldjére, csontjaimat vigyétek magatokkal innen. Igy halt meg szaztiz éves koraban és 6k
bebalzsamoztak testét.”

A Koran altal kozolt Jozsef torténet, sok tekintetben eltér a Biblia és Talmud altal elbeszélt
részletektdl, az alaptorténetben azonban egyezség van. Az eltérésekre az adott versek magyarazatakor
tériink ki



12.Yusuf 12. Juszuf

JOSEPH OZSEF

paadll (Al Al
In the name of God, Most Gracious, Most Merciful

A Mindenhato és Konyoriiletes Allah nevében

§Vp ol QS gl )
1. A.L.R. These are the symbols (or Verses) of the perspicuous Book.
1. Alif. Lém. Ra. Ezek a megnyilvnité Konyv Aydi,-

§¥ Osluad &hal Guse UT sUl 1)

2. We have sent it down as an Arabic Qur'an, in order that ye may learn wisdom?.

2. Mit Arab Kordnként nyilatkoztattuk ki, hdtha tan feléritek’.
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3. We do relate unto thee the most beautiful of stories, in that We reveal to thee this
(portion of the) Qur'an: before this, thou too was among those who knew it not?.

1 Quran means: something - to be read, or 5 - recited, or - proclaimed. It may apply to a verse, or a Surah, or to
the whole Book of Revelation.

A Koran jelentése: Valami, amit 1. olvasni, 2. recitalni, 3. kinyilatkoztatni lehet. Vonatkozhat egy versre, egy
Szurara, de az egész Kinyilatkoztatott Kdnyvre is.

2 Most beautiful of stories: see Introduction to this Surah. Eloquence consists in conveying by a word or hint
many meanings for those who can understand and wish to learn wisdom. Not only is Joseph's story "beautiful"
in that sense, Joseph himself was renowned for manly beauty; the women of Egypt, called him a noble angel
(12:31), and the beauty of his exterior form was a symbol of the beauty of his soul.

Legszebb torténetek: csodalatos felvezetés, mert a szép szonak sok jelentése koziil, itt utal azokra, akik meg
akarjak érteni €s tanulni a bolcsességet, ill. magara Jozsefre, aki a szépség megtestesitdje volt. Az Egyiptomi ndk
nemes angyalnak” nevezték 6t (12:31), mert szépsége belsdé gyonydrébdl fakadt.
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3. Elbeszéljiik neked (6 Mohammed) a legszebb tiorténeteket, midltal ezt a Kordnt sugalljuk neked,
s te ezelott tudatlan voltal®.
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4. Behold! Joseph said to his father: "O my father! I did see eleven stars and the sun and
the moon: I saw them prostrate themselves to me3!"

4. Mikor Jézsef igy szdlt atyjahoz: , O atydm! Littam tizenegy csillagot, a Napot és a Holdat,

mind lattam eléttem leborulni®.”
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5. Said (the father): "My (dear) little son! relate not thy vision to thy brothers, lest they
concoct a plot against thee: for Satan is to man an avowed enemy*!

3 For the Parable all that is necessary to know about Joseph is that he was one of the Chosen Ones of Allah. His
father was Jacob, also called Israel the son of Isaac, the younger son of Abraham, (the elder son having been
Isma'il, whose story is told in 2:124-129. Abraham may be called the Father of the line of Semitic prophecy.
Jacob had four wives. From three of them he had ten sons. In his old age he had from Rachel (Arabic Rahil) a
very beautiful woman, two sons Joseph and Benjamin (the youngest).The place where Jacob and his family and
his flocks were located was in Canaan, and is shown by tradition near modern Nablus (ancient Shechem), some
thirty miles north of Jerusalem. The traditional site of the well into which Joseph was thrown by his brothers is
still shown in the neighbourhood.

Joseph was a mere lad. But he was true and frank and righteous; he was a type of manly beauty and rectitude.
His father loved him dearly. His half-brothers were jealous of him and hated him. His destiny was prefigured in
the vision. He was to be exalted in rank above his eleven brothers (stars) and his father and mother (sun and
moon), but as the subsequent story shows, he never lost his head, but always honoured his parents and repaid
his brothers' craft and hatred with forgiveness and kindness.

A torténet példabeszéd jellege miatt fontos megérteni, hogy Jozsef, Allah Kivalasztottjai kdzt van! Atyja, Jakob,
akit Izrael néven is emlitenek, Izsik fia, aki pedig Abraham fiatalabb gyermeke volt. Az id3sebb gyermek volt
Izmael, akinek torténetét a 2:124-129-ben talaljuk. Abraham volt a Sémi Préfécia ésatyja. Jakobnak négy
felesége koziil haromtol tiz fia sziiletett. Oreg korara a gyonyorii Raheltdl (arabul Rahil) sziiletett Jozsef és
Benjamin, a legfiatalabb. A csalad Kénaanban ¢élt, Nablusz mellett (akkori nevén Shechem) kb. 50 km-re,
északra Jeruzsalemtdl. Ennek szomszédsagaban még ma is lathat6 az a kat, melybe Jozsefet testvérei
belevetették.

Jozsef egy egyszerii legény volt, de ennek ellenére igazszivii és egyenes. Megtestesitette a férfiti szépséget és
erényt. Atyja megkiilonboztetett szeretetet érzett iranta, ezért féltestvérei féltékenyek voltak ra és beliil
gylilolték. Sorsat latomasa jovendoli meg. Tizenegy testvére (csillagok), atyja és anyja (nap és hold) koziil
kiemelkedett, de ahogy a torténet jelzi, sohasem vesztette el fejét, mindig tisztelte sziileit. Testvérei gytildletét,
féltékenységét, pedig megbocsajtassal, szeretettel fizette vissza.

4 The young lad Yusuf was innocent and did not even know of his brothers' guile and hatred, but the father
knew and warned him. These wicked brothers were puppets in the hands of Evil. They allowed their manhood
to be subjugated by Evil, not remembering that Evil was the declared opposite or enemy of the true nature and
instincts of manhood.

A fiatal Jozsef artatlansagara utal, hogy fel sem tételezte testvéreirdl a féltékenységet. Apja tudott errdl és
figyelmeztette.



5. Mondta: , O fiam! Ne beszélj ldtomdsodrol testvéreidnek, nehogy csaldrd tervet széjenek
ellened. Mert bizony, a Sdtan, az embernek valdsagos ellensége*.”
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6. "Thus will thy Lord choose thee and teach thee the interpretation of stories (and
events) and perfect His favour to thee and to the posterity of Jacob - even as He

perfected it to thy fathers Abraham and Isaac aforetime! for Allah is full of
knowledge and wisdom?®."
6. , Ekképpen vdlaszt ki Urad, hogy megtanitsa neked értelmezni a torténéseket, majd beteljesitse
rajtad és Jakob Nemzetségén azt, amit beteljesitett eldtted atydidon, Abrahdmon és Izsdkon. Mert
bizony, Urad a Mindentudd, a Bolcs.”
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7. Verily in Joseph and his brethren are signs (or symbols) for seekers (after Truth).
7. Mert Jozsef és testvérei Jelek az (azt) fiirkészoknek.
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8. They said: "Truly Joseph and his brother are loved more by our father than we: But
we are a goodly body! really our father is obviously wandering (in his mind)°!

Biinbe esett testvérei a Satan jatékszerei lettek. Hagytak, hogy az legyen urra kibontakoz6 férfiassagukon,
megfeledkezve arrdl, hogy a Satan a férfini erény és egyenesség ellensége.

51f Joseph was to be of the elect, he must understand and interpret Signs and events aright. The imagination of
the pure sees truths, which those not so endowed cannot understand. The dreams of the righteous prefigure
great events, while the dreams of the futile are mere idle futilities. Even things that happen to us are often like
dreams. The righteous man receives disasters and reverses, not with blasphemies against Allah, but with
humble devotion, seeking to ascertain His Will. Not does he receive good fortune with arrogance, but as an
opportunity for doing good to friends and foes alike. His attitude to histories and stories is the same; he seeks
the edifying material which leads to Allah. In Joseph's case he could look back to his fathers, and to Abraham,
the True, the Righteous, who through all adversities kept his Faith pure and undefiled, and won through.

Ha Jozsef a kivalasztott, akkor értenie kell a Jelekbdl és jelenségekbdl, tudnia kell azokat magyarazni. A tiszta
gondolatok igazat latnak, amelyet nem értenek azok, kik a tisztasaggal nincsenek felruhazva. Az erényes ember
alma nagy torténéseket vetit elére, mig a felszines ember alma megragad a felszinen. Szamos esetben a veliink
valosagban megtortént események alomnak tiinnek. Az egyenes embert szamos megprobaltatas éri, de ezeket
sohasem Allah megtagadasaval, kdromlasaval mulja feliil, hanem alazatos odaadassal, keresve az O akaratanak
teljesiilését. A jo szerencsét sem elvarasként ¢li meg, hanem lehetéségként, ami utat nyit jotéteményekhez
baratok ¢és ellenségek szamara egyarant. Hozzaallasa minden torténéshez ugyanaz: lesi, miként érkezik Allahhoz.
Jozsef, hogy a tiszta igazsagot meglassa, vissza tudott tekinteni satyjaira, koztik Abrahamra, aki szamos
megprobaltatason ment keresztiil, de mindig megmaradt Allah utjan.

5 The ten brothers envied and hated their innocent younger brothers Joseph and Benjamin. Jacob had the
wisdom to see that his young and innocent sons wanted protection and to perceive Joseph's spiritual
greatness. But his wisdom, to them, was folly or madness of imbecility, because it touched their self-love, as



8. Mikor mondtdk: , Bizony, Jozsef és testvére kedvesebb atydnknak, mint mi, akik erds csapat
vagyunk. Atyank nyilvanvalo tévelygésben van®.”
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9. "Slay ye Joseph or cast him out to some (unknown) land, that so the favour of your
father may be given to you alone: (there will be time enough) for you to be righteous
after that’!"

9., Oljétek meg Jozsefet, vagy hajtsdtok el eqy (ismeretlen) Foldre, hogy atydtok figyelme rdtok

terelodjon, s ezutdn jok lehessetek”.”
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10. Said one of them: "Slay not Joseph, but if ye must do something, throw him down to
the bottom of the well: he will be picked up by some caravan of travellers."

10. Mondta egy koziiliik: ,,Ne Oljétek meg Jozsefet, de ha mégis tesztek (valamit), akkor vessétek 6t

a kut mélyére. Majd egy karavin dsszeszedi 6t.”
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truth often does. And they relied on the brute strength of numbers-the ten hefty brethren against old Jacob,
the lad Joseph, and the boy Benjamin!

A tiz testvér gyllolte Jozsefet és Benjamint. Jakob latta Jozsef nagysagat és spiritualis képességeit, ezért féltette
artatlan fiait. Ezek a képességek a tobbi tiz szamara gyengeelméjiiségnek tiintek. Ok sajat magukat szerették. A
brutalis er6ben hittek egyediil. Azzal, hogy 6k tizen vannak, izmos, erds fiatalemberek, ugyan mit jelenthet veliik
szemben Jakob, Jozsef és Benjamin!

7 There seems to be some irony here, consistent with the cynical nature of these callous, worldly-wise
brethren. The goodness of Joseph was a reproach to their own wickedness. Perhaps the grieved father
contrasted Joseph against them, and sometimes spoke of it: "Why don't you be good like Joseph?" This was gall
and wormwood to them. Real goodness was to them nothing but a name. Perhaps it only suggested hypocrisy
to them. So they plotted to get rid of Joseph. In their mean hearts they thought that would bring back their
father's love whole to them. But they valued that love only for what material good they could get out of it. On
the other hand their father was neither foolish nor unjustly partial. He only knew the difference between gold
and dross. They say in irony, "Let us first get rid of Joseph. It will be time enough then to pretend to be 'good’
like him, or to repent of our crime after we have had all its benefits in material things"!

Guinyos mondatok. melyek csak az Evilagban lato, érzéktelen emberek szajabol hangozhatnak el. Jozsef josaga
szemiikbe vetette sajat gyengeségiiket. Talan az aggodo atya szamara Jozsef ellenpélda volt. Lehet, hogy 6t
hozta fel, allanddan: ,,Miért nem vagytok olyanok, mint J6zsef?”” Nem szivesen hallhattadk. A joravalésag nem
jelentett szamukra semmit. Taldn mindez képmutatasra 0sztondzte 6ket. Elhataroztak, hogy megszabadulnak
Jozseftol. Sziviik mélyén azt sejtették, hogy ezzel visszakeriilnek majd atyjuk szeretetébe. De a szeretetet
Osszetévesztették az anyagi dolgok iranti vonzddassal és az érdekekkel, amit abbdl ki tudnak nyerni. Masrészt
apjuk nem volt bolond, vagy részrehajlo. Csupan tudta, mi az arany és mi a salak. Mar gunnyal igy
gondolkodhattak: ,,E18szor szabaduljunk meg Jozseftdl. Ezutan lesz elég idonk azt szinlelni, hogy ,,jok”
vagyunk, akar 6, vagy megbanhatunk mindent, miutan hasznot hiiztunk az esetbdl.”



11. They said: "O our father! why dost thou not trust us with Joseph,- seeing we are
indeed his sincere well-wishers®?
11. Mondtdk: ,O atydnk! Miért nem bizod rdnk Jézsefet, hiszen mi jéakardk vagyunks!”
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12. "Send him with us tomorrow to enjoy himself and play, and we shall take every care

of him."
12. ,Kiildd el 6t veliink holnap, hogy dromét lelje, jatsszon, és mi rd vigydzunk.”
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13. (Jacob) said: "Really it saddens me that ye should take him away: I fear lest the wolf
should devour him while ye attend not to him."

13. Mondta (Jikob): , Bizony elszomorit engem, hogy elmentek vele és félek, hogy felfalja 6t a

farkas, mig ti nem torddtok vele”
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14. They said: "If the wolf were to devour him while we are (so large) a party, then
should we indeed (first) have perished ourselves®!"
14. Mondtdk: , Ha fel akarnd falni 6t a farkas, hdt mi erds csapat vagyunk és (inkdbb) magunk
vesznénk oda’.”
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8 The plot having been formed, the brethren proceed to put it into execution. Jacob, knowing the situation, did
not ordinarily trust his beloved Joseph with the brethren. The latter therefore remonstrate and feign brotherly
affection.

Az dsszeeskiivés terve 1étrejott, a testvérek nekilattak kivitelezni. Jakob értette a helyzetet és nem akarta rajuk
bizni Jozsefet, de 6k testvérként jottek, mintha a szeretet vezette volna 6ket Jozsef elhivasaban.

% Jacob's objections as stated could be easily rebutted, and the brethren did so. They would be eleven in the
party, and the ten strong and grown-up men would have to perish before the wolf could touch the young lad
Joseph! So they prevailed, as verbal arguments are apt to prevail, when events are weaving their web on quite
another Plan, which has nothing to do with verbal arguments. Presumably Benjamin was too young to go with
them.

Jakob ellenkezését konnyen elharitottak. Tizenegyen kelnek utra, akik koziil tiz erds, fiatal férfi. A farkasnak
el6ébb veliik kell elbannia, mieldtt Jozsethez érne. Az apjukkal folytatott szocsataban feliilkerekedtek és a
szalakat tovabb sz6tték. De Allah is Tervet sz6tt és az O Tervében az események teljesen mas fordulatot vettek.
Feltehet6leg Benjadmin erre az utra nem ment testvéreivel, mert ehhez tul kicsi volt.



15. So they did take him away, and they all agreed to throw him down to the bottom of
the well: and We put into his heart (this Message): 'Of a surety thou shalt (one day)
tell them the truth of this their affair while they know (thee) not'

15. Mikor elvitték magukkal megegyeztek, hogy bevetik 6t a kiit mélyére. Mi sugallatot kiildtiink

rd: , Bizony, ki fogod egy napon hirdetni nekik e dolgukat, mig 6k nem fogjik érzékelni (ki is

vagy)™.”
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16. Then they came to their father in the early part of the night, weeping.
16. Az este sirva jottek el atyjukhoz.
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17. They said: "O our father! We went racing with one another, and left Joseph with our
things; and the wolf devoured him.... But thou wilt never believe us even though we
tell the truth!."

17. Mondtdk: ,O atyink! Versengeni mentiink, Jozsefet hditrahagytuk dolgainkkal és felfalta 6t a
farkas. De te nem hiszel nekiink, még ha igazat is mondunk™.
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10 Allah was with Joseph in all his difficulties, sorrows, and sufferings, as He is with all His servants who put their
trust in Him. The poor lad was betrayed by his brothers, and left, perhaps to die or to be sold into slavery. But
his heart was undaunted. His courage never failed him. On the contrary he had an inkling, a presentiment, of
things that were to be-that his own rectitude and beauty of soul would land him on his feet, and perhaps some
day, his brothers would stand in need of him, and he would be in a position to fulfil that need, and would do it
gladly, putting them, to shame for their present plotting and betrayal of him.

Allah Jézseffel volt minden nehézségben, banatban és szenvedésben, ahogy O minden Benne bizé hivével ott
van! Szegény ifjut testvérei elarultak. Hagytak volna meghalni, vagy rabszolgasorsra jutni. Jozsef szive toretlen
és rettenthetetlen volt. Batorsdga nem hagyta el. Ellenkezdleg, érezte, hogy a benne lakozd erény és josag egy
napon olyan koriilményeket teremt szamara, hogy testvéreinek sziiksége lesz ra és 6 lesz olyan helyzetben lesz,
hogy tud segiteni. Ezt 6rommel tenné. Akkor szégyenkezhetnek az arulasért, amit most ellene elkovettek!

11 And Jacob's fears about the wolf (12:13 above) made them imagine that he would swallow the wolf story
readily. They were surprised that Jacob received the story about the wolf with cold incredulity. So they grew
petulant, put on an air of injured innocence, and bring out the blood-stained garment described in the next
verse.

Jakob félelme a farkas tamadasatol (12:13 az el6bbiekben) azt sejtette veliik, hogy ezt a sztorit kell vele
,,megetetni”. Meglepddtek, hogy a farkas tdmadasrol sz616 meséjiiket Jakob hideg érzéktelenséggel hallgatta.
Ingerlékenyek lettek, sértett artatlansagot kellet eljatszaniuk. Egy véres inget hoztak bizonyitékként. Kovetkezd
vers.



18. They stained his shirt with false blood. He said: "Nay, but your minds have made up
a tale (that may pass) with you, (for me) patience is most fitting: Against that which
ye assert, it is Allah (alone) Whose help can be sought'?"..

18. Elhoztdk ingét a hamis vérrel. Mondta: ,,Mi tobb! Ti magatok hordtitok Ossze ezt a dolgot. De

a tiirelem szép. Allah az, Ki menedéket nyiijt mindattdl, mit elmondotok™.”
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19. Then there came a caravan of travellers: they sent their water-carrier (for water), and
he let down his bucket (into the well)...He said: "Ah there! Good news! Here is a (fine)
young man!" So they concealed him as a treasure! But Allah knoweth well all that
they do®!

12 Joseph wore a garment of many colours, which was a special garment peculiar to him. If the brethren could
produce it blood-stained before their father, they thought he would be convinced that Joseph had been killed
by a wild beast. But the stain on the garment was a stain of "false blood", -not the blood of Joseph, but the
blood of a goat which the brethren had killed expressly for this purpose. Their device, however, was not quite
convincing because, as some Commentators have pointed out the garment was intact which is unconceivable if
a wolf had indeed devoured Joseph. Jacob saw that there had been some foul play, and he did not hesitate to
say so. In effect he said "Ah me! The tale you tell may be good enough for you, who invented it! But what
about me, your aged father? What is there left in life for me now, with my beloved son gone? And yet what can
| do but hold my heart in patience and implore Allah's assistance? | have faith, and | know that all that He does
is for the best!"

Jozsef inge tobbszini volt, de csak 6 hordta, senki mas. Testvérei ugy gondoltak, ha ezt vérrel beszennyezik,
akkor eljatszhatjak, hogy Jozsefet farkas tamadta meg. De a vér hamis volt. Nem Jozsef vére volt, hanem erre a
célra egy kecskét vagtak le. Nem voltak meggy6z6ek. Néhany kommentator megjegyzi, hogy egy vérfolt
onmagaban nem bizonyiték, ha az ing sértetlen és marcangolasnak semmi nyoma. Jakob latta, hogy egy Oriilt
jatszma zajlodik és megjegyezte: ,,Oh, jaj, nekem! A mese, amivel elém jéttetek, jo nektek, akik kitalaltatok! De
mi lesz velem, 6reg apatokkal? Mi marad szamomra az életben, ha szeretett flam elment? Csak azt tehetem, hogy
tiirelemmel varom Allah kozbenjarasat. Van hitem és tudom, hogy O a legjobbat fogja kihozni!

13 Then comes the caravan of unknown - travelers Midianite or Arab merchants traveling to Egypt with
merchandise, such as the balm of Gilead in Transjordania. In accordance with custom the caravan was
preceded by advance parties to search out water and pitch a camp near. They naturally went to the well and let
down their bucket. Some Commentators think that "Bushra", the Arabic world for "Good news", is a proper
noun, the name of the companion to whom he shouted. It was a caravan of merchants, and they think of
everything in terms of the money to be made out of it! Here was an unknown, unclaimed youth, of surpassing
beauty, with apparently a mind as refined as was his external beauty. If he could be sold in the opulent slave
markets of Memphis or whatever was the capital of the Hyksos Dynasty then ruling in Egypt, what a price he
would fetch! They had indeed lighted upon a treasure. Bidha'at: stock-in-trade; capital; money; wealth;
treasure.

Megérkezik az ismeretlen utazokbol all6 karavan. Medianitak, vagy Arab kereskeddk lehettek, akik Egyiptomba
tartottak. Olyan cikkekkel kereskedtek, mint pl. a Transzjordaniabol, Gileadbol szarmazé balzsam. A karavan
el6tt mindig ment egy felderitd, aki vizet, vagy taborhelyet keresett. A kutat megvizsgaltak, leengedték vodriiket.
Néhany kommentator szerint ,,Bushra”, amit 6romhirt jelent, egyben név is. Olyan értelmezgs is lehetséges, hogy
a karavan egyik emberének kialtott, akit igy hivtak. A karavan kereskeddi csak pénzben, haszonban tudtak
gondolkodni. Egy fiatal, gyonyori ifjat talaltak a kutban, aki sugarzott a kiils6 és belsd szépségtdl. Milyen arat
kaphatnéanak érte, ha eladjak Memphisben, vagy akarhol mashol a rabszolgapiacon? Ekkor Egyiptomot a Hyksos
Dinasztia uralta. Ugy tekintettek a fiura, mint egy kincsre, rura. Az arab szovegben szereplé Bidha’at is arut
jelent. Ezt Jozsefre értették.



19. Jott a karavin és elkiildték vizvevdjiiket, ki megmeritette meritdjét. Mondta: ,Ej! Orémhir!
Egy gyermek! Titkon darunak tekintették ot. Allah a Legjobb Tuddja annak, mit tesznek?.
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20. The (Brethren) sold him for a miserable price, for a few dirhams counted out: in such

low estimation did they hold him!
20. (A testvérek) nyomorult dron szabadultak meg tole, par Dirhameért. Olcson vesztegették el™.
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21. The man in Egypt who bought him, said to his wife: "Make his stay (among us)
honourable: may be he will bring us much good, or we shall adopt him as a son."
Thus did We establish Joseph in the land, that We might teach him the interpretation
of stories (and events). And Allah hath full power and control over His affairs; but
most among mankind know it not'.

14 Dirham: from Greek, drachma, a small silver coin, which varied in weight and value at different times and in
different States. There was mutual deceit on both sides. The Brethren had evidently been watching to see what
happened to Joseph. When they saw the merchants take him up and hide him, they came to claim his price as a
run away slave, but dared not haggle over the price, lest their object, to get rid of him, should be defeated. The
merchants were shrewd enough to doubt the claim in their own minds; but they dared not haggle lest they
should lose a very valuable acquisition. And so the most precious of human lives in that age was sold into
slavery for a few silver pieces!

Dirham: A gorog drachmabdl ered, kis eziistérme, melynek sulya és értéke id6rdl idére valtozott a kiillonbozo
Allamokban. Mindkét oldalon becsaptak egymast. A testvérek tavolrol figyelték, mi torténik Jozseffel. Amikor
lattak, hogy a kereskeddk kiemelik 6t a kutbol és elrejtik, eldjottek. Pénzt koveteltek Jozsefért, mintha egy t6litk
megszokott rabszolga lenne, de nem merték az arat magasra tartani. Céljuk az volt, hogy megszabaduljanak tdle,
ezért alacsony arat szabtak. A kereskeddk atlattak, kétségeik voltak a mesével kapcsolatban, de 6k se mertek
alkuba bocsatkozni, nehogy elveszitsék az értékes arut. Az emberi élet akkor ennyit ért: par eziistpénzt.

15 Joseph is now clear of his jealous brethren in the land of Canaan. The merchants take him to Egypt. In the city
of Memphis (or whatever was the Egyptian capital then) he was exposed for sale by the merchants. The
merchants had not miscalculated. There was a ready market for him; his handsome presence, his winning ways,
his purity and innocence, his intelligence and integrity, combined with his courtesy and noble manliness,
attracted all eyes to him. There was the keenest competition to purchase him, and in the highest Court circles.
Every competitor was outbid by a high court official, who is called in verse 30 below "the 'Aziz"- (the Exalted in
rank). The 'Aziz's motive was perhaps worldly. Such a handsome, attractive, intelligent son would get him more
honour, dignity, power and wealth.

Jozsef tavol keriilt féltékeny testvéreitdl, akik Kénaanban maradtak. A kereskeddk Egyiptomba vitték és
Memphiszben, vagy barhol mashol, eladtdk egy rabszolgapiacon. A kereskeddk jol mérték fel, j6 arat kaptak
érte. Szépsége, intelligenciajanak sugarzasa, tisztasaga, artatlansaga keresetté tette. A legmagasabb rangt korben
keriilt arverésre. Itt az udvar magas beosztasu tisztvisel6i licitaltak, akiknek kijart a Fenség, ,,Aziz”” megszolitas.
Ezt a 30. versben latjuk. Aziz célja vilagi. Egy ilyen intelligens, sz&p ifjuval nagyobb megbecsiiltségre, tisztségre
tehet szert a tarsadalomban.



21. Aki meguette 6t EQyiptomban, igy szolt asszonyihoz: , Becsiild meg ittlétét, mert meglehet,
hogy hasznunkra lesz, vagy fiunknak vessziik 6t.” Ekképpen helyeztiik el Jozsefet a Foldon, hogy
megtanithassuk 6t a torténések értelmezésére. Allah Feliigyelete alatt tartja azt, mit elrendel, de a
legtobb ember nem tudja®®.
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22. When Joseph attained His full manhood, We gave him power and knowledge: thus
do We reward those who do right'®.
22. Mikor Jozsef elérte teljességét (férfivd lett), Mi megadtuk neki a bolcsességet és tuddst.
Ekképpen jutalmazzuk a jotét lelkeket™®.
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23. But she in whose house he was, sought to seduce him from his (true) self: she
fastened the doors, and said: "Now come, thou (dear one)!" He said: "(Allah) forbid!
truly (thy husband) is my lord! he made my sojourn agreeable! truly to no good come
those who do wrong!”!"

23. Kiforditotta 6t magabdl (csdbitotta) a nd, kinek 6 (Jozsef) a hizdban volt. Razdrta az ajtdkat és

mondta: , Rajta hat!” Mondta (Jozsef): , Allahban keresek menedéket! (Férjed) az én uram széppé

tette ittletem! Nem boldogulnak a biindsok.”

16 When Joseph left Canaan, he was a young and immature lad, but his nature was innocent and good. Through
the vicissitudes of his fortune in Egypt, he grew in knowledge, judgment, and power.

Amikor Jozsef elhagyta Kanaant, csak egy éretlen ifji, de természete artatlan és jo volt. Megprdbaltatasai
Egyiptomban megnyitottak eldtte a tudas, igazsag és hatalom kapuit.

17 The 'Aziz had treated Joseph with honour; he was more his guest and son than his slave. In trying to seduce
Joseph in these circumstances, his wife was guilty of a crime against Joseph's own honour and dignity. And
there was a third fault in her earthly love. True love blots Self out: it thinks more of the loved one than of the
Self. The 'Aziz's wife was seeking the satisfaction of her own selfish passion, and was in treason against Joseph's
pure soul and his high destiny. It was inevitable that Joseph should repel the advances made by the wife of the
courtier. Joseph's plea in rejecting her advances is threefold: 1. ‘l owe a duty, and so do you, to your husband,
the 'Aziz; 2. the kindness, courtesy, and honour, with which he has treated me entitled him to more than mere
gratitude from me; 3. in any case, do you not see that you are harbouring a guilty passion, and that no good
can come out of guilt? We must all obey laws, human and divine.'

Aziz megbecsiilte Jozsefet, tisztességgel bant vele és inkabb fianak, mint rabszolganak tekintette. Feleségének
kisérlete, hogy elcsabitsa 6t, Jozsef becsiilete és méltosaga elleni biin volt. Volt azonban egy harmadik hiba is,
amit elkovetett. Az igazi szerelem nem tekint a sajat Egora. A szeretett félre tekint, és azért inkabb felaldozza az
Egot. Aziz felesége az 6nos foldi oromoket kereste és figyelmen kiviil hagyta Jozsef tiszta lelkét, emberi
méltosagat. Teljesen egyértelmil, hogy Jozsefnek vissza kell utasitania az asszony kozeledését. Jozsef érvei: 1.
Feladatom van és neked is, ami kotelez Aziz, a férjed felé. 2. Az a nagylelkiiség és megbecsiilés, amivel Aziz a
hazaba fogadott, tobbre kételez, mint egyszerii hala. 3. Nem veszed észre, hogy biinds szenvedélynek hodolsz,
amibdl nem fog semmi j6 kijonni? Engedelmeskedniink kell a térvényeknek. Emberi és isteni torvényeknek
egyarant.
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24. And (with passion) did she desire him, and he would have desired her, but that he
saw the evidence of his Lord: thus (did We order) that We might turn away from him
(all) evil and shameful deeds: for he was one of Our servants, sincere and purified's.

24. A (n6) megkivdnta 6t és 0 is megkivdnta volna a nét, ha nem ldatta volna meg Ura

bizonysdgdt. Ekképpen (rendeltiik), hogy letéritsiik rola a rosszat és ledérséget. Mert 6 a Mi odaado

szolgalonk?s.
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25. So they both raced each other to the door, and she tore his shirt from the back: they
both found her lord near the door. She said: "What is the (fitting) punishment for one
who formed an evil design against thy wife, but prison or a grievous chastisement!*?"

25. Versengtek 6k ketten az ajtdig, s a nd elszakitotta az 6 (Jozsef) ingét a hitdn.

Szembetaldlkoztak a nd urdval az ajtoban. Mondta (a né): , Mi mds biintetése lehet annak, ki meg

akarja rontani csalddodat, mint borton, vagy fdjdalmas szenvedés'?”

18 He was human after all, and her passionate love and her beauty placed a great temptation in his path. But he
had a sure refuge,-his faith in Allah. His spiritual eyes saw something that her eyes, blinded by passion, did not
see. She thought no one saw when the doors were closed. He knew that Allah was there. That made him strong
and proof against temptation.

Jozsef emberbdl volt és a nd szenvedélye, szépsége valos kisértést jelentett szamara. De volt egy biztos
menedéke: hite Allahban. A spiritualitasban latd szemeivel észlelte azt, amit a nd, szenvedélyei altal
elhomalyositva nem latott. Azt hitte, hogy senki sem veszi észre majd Oket, ha az ajtot bezarja. Allah akkor is ott
volt. Ez tette Jozsefet erdssé és ellenallova a kisértéssel szemben.

19 With his master's wife in her mad passion, the situation became intolerable, and Joseph made for the door.
She ran after him to detain him. She tugged at his garment to detain him. As he was retreating, she could only
catch hold of the back of his shirt, and in the struggle she tore it. He was determined to open the door and
leave the place, as it was useless to argue with her in her mad passion. When the door was opened, it so
happened, that the 'Aziz was not far off. We need not assume that he was spying, or had any suspicions either
of his wife or Joseph. We can imagine his wife's consternation. One guilt leads to another. She had to resort to
a lie, not only to justify herself but also to have her revenge on the man who had scorned her love. Slighted
love (of the physical kind) made her ferocious, and she lost all sense of right and wrong.

Héziura feleségével, annak oriilt szenvedélyével, a helyzet elviselhetetlenné valt. Jozsef az ajtéd felé indult. A n6
utdna rohant, hogy feltartdztassa. Megragadta ingét és visszarantotta, az ing elszakadt. Jozsef tovabbra is el akart
onnan menni, elszantan torekedett az ajtd felé, el akarta hagyni a helyet. Az ajto kinyilt és Aziz all ott. Aziz nem
volt messze, lehet, hogy leskel6dott, hiszen gyanus lehetett neki felesége, vagy Jozsef. El lehet képzelni az
asszony zavartsagat. Egyik blin jon a masik utan. Hazugsaggal, amivel fedezte magat, nem csak magat védte,
hanem bosszut allt Jozsefen, aki nem viszonozta szerelmét. A foldi szerelem kegyetlenné tette, elvesztette
itéloképességét jo és rossz kozott.
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26. He said: "It was she that sought to seduce me - from my (true) self." And one of her
household saw (this) and bore witness, (thus):- "If it be that his shirt is rent from the
front, then is her tale true, and he is a liar®!

26. Mondta: ,O (a n6) forditott ki magambdl (csdbitott).” EQy tanii hiza népébdl (azt) vallotta,

ha inge eldl szakadt el, a né mond igazat és 6 (Jézsef) hazug®.”
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27. "But if it be that his shirt is torn from the back, then is she the liar, and he is telling the
truth?!!"

27. ,,De ha inge hdtul szakadt el, a nd hazudott és 6 (Jozsef) igazat mond®.”
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28. So when he saw his shirt,- that it was torn at the back,- (her husband) said: "Behold! It
is a snare of you women! truly, mighty is your snare?!
28. Mikor meglatta ingét, hogy az hdtul szakadt el, mondta (a férj): , Mert bizony, ilyen a ti
fondorlatotok (nék)! A (ndk) fondorlata hatalmas®?!
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20 |n the nature of things there was no eye-witness to what had happened between them. But as there was a
scene and the whole household collected, wisdom came through one who was not immediately concerned.
They say it was a child. If so, it illustrates the truth that the most obvious things are not noticed by people who
are excited, but are plain to simple people who remain calm. Wisdom comes often through babes and
sucklings.

Valdjaban nem volt szemtant arra, hogy mi tortént kettejiik kozott. Az egész haz dsszegyiilekezett és egy bodlcs
javaslat hangzik el egy olyan személytdl, aki kozvetleniil nem volt benne az eseményben. Lehet, hogy egy
gyerek volt. Ha igy van, akkor az azt mutatja, hogy a legnyilvanvalobb dolgok nem mindig a legmagasabb
helyekr6l hangzanak el. Sokszor oda kell figyelni egyszerii emberek, sot gyermekek észrevételeire.

21 |If Joseph's shirt was torn at the back, he must obviously have been retreating, and the wife of the 'Aziz must
have been tugging from behind. No one could doubt who was the guilty party. Everybody saw it, and the 'Aziz
was convinced.

Jozsef inge a hatan szakadt el. Ez csak igy torténhetett, ha menekiilében volt és Aziz felesége hatulrol
megragadta. Senkinek sem volt kétsége afeldl, hogy ki kovette el a biint. Mindenki tudta, Aziz is.

22 \When the real fact became clear to every one, the 'Aziz as head of the household had to decide what to do.
His own position was difficult, and it was made ridiculous. Was he going to proclaim to the world that his wife
was running after a slave? He was probably fond of her, and he saw the innocence, loyalty, and sterling merit of
Joseph. He must treat the whole affair as a woman's prank.

Amikor fény deriilt az ligyre, Aziznak, a csaladfének dontenie kellett, mit tegyen. Magas pozicidja miatt
kellemetlen helyzetbe keriilt volna, ha kideriil az eset. Nem hozhatta nyilvanossagra, hogy felesége egy
rabszolga utan rohan! Emellett szerette a ndt, ugyanakkor latta Jozsef artatlansagat, hiiségét is. Ugy kellett
kezelnie a dolgot mintha az egy egyszerii asszonyi csiny lett volna.



9. "O Joseph, pass this over! (O wife), ask forgiveness for thy sin, for truly thou hast
been at fault®!"
29. 0 Jozsef, tekints el ett6l! (O asszony), konyordgj biinbocsanatért vétked miatt, mert bizony,
te vagy a hibds?!”
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30. Ladies said in the City: "The wife of the (great) 'Aziz is seeking to seduce her slave
from his (true) self: Truly hath he inspired her with violent love: we see she is
evidently going astray."

30. A vdrosban a ndk igy szdltak: ,, A (nagy) Aziz asszonya kiforditotta nmagabol (elcsdbitotta)

ifjui szolgadlojdt, 6 meg szerelemre gyiijtotta 6t (a nét). Bizony, mi valdsigos tévelyedésben litjuk 6t

(andt).”
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31. When she heard of their malicious talk, she sent for them and prepared a banquet for
them: she gave each of them a knife: and she said (to Joseph), "Come out before
them." When they saw him, they did extol him, and (in their amazement) cut their

hands: they said, "(Allah) preserve us! no mortal is this! this is none other than a
noble angel?!"

23 As was only fair, he apologized to Joseph and begged him to give no further thought to the injury that had
been done to him, - first by the love-snare of his wife, - secondly, by the utterly false charge made against him,
and - thirdly, by the scene, which must have been painful to a man of such spotless character as Joseph. That
was not enough. He must ask his wife humbly to beg Joseph's pardon for the wrong that she had done him.

Aziz mentegetdzott Jozsef elott. 1. A feleségének szerelmi zaklatdsa miatt. 2. A hamis vad miatt, amivel felesége
illette 6t. 3. A helyzet miatt, ami egy szeplételen jellem szdmara, mint Jozsef, kellemetlen volt. Ez nem elég.
Feleségét felszolitotta, kérjen Jozseftdl bocsanatot a sok rosszért, amit vele szemben elkdvetett.

24 When her reputation began to be pulled to pieces, the wife of 'Aziz invited all ladies in society to a grand
banquet. We can imagine them reclining at ease after the manner of fashionable banquets. When dessert was
reached and the talk flowed freely about the gossip and scandal which made their hostess interesting, they
were just about to cut the fruit with their knives, when, behold! Joseph was brought into their midst. Imagine
the consternation which his beauty caused, and the havoc it played with their hearts! "Ah!" thought the wife of
'Aziz "now is your hypocrisy self-exposed! What about your reproaches to me? You have yourselves so lost your
self-control that you have cut your fingers!"

Aziz asszonyanak rossz hire ment, ezért a tarsadalom magas rangu holgyeit egy lakomara hivta magéahoz. El
lehet képzelni ezeket a pompas banketteket, konnyed cseverészéseket. Amikor a desszertet kinaltak, pletykak
kaptak ldbra a haz urnéjének botranyos dolgarél. Eppen a gyiimélcsot daraboltak fel késeikkel, amikor megjelent
Jozsef. Az ifjubol sugarzo szépség lenyligozte dket. Ellenallhatatlanul megdobogtatta sziviiket. Na, most elgjott a
ti képmutatdsotok, mondta Aziz felesége. Mit pletykéalkodtok rélam, amikor 6t 1atva elvesztitek dnuralmatokat és
0ssze-vissza vagdossatok kezeiteket?



31. Mikor (a né) meghallotta csaldrdsdgukat, elkiildott értiik és lakomdt készitett nekik.
Mindegyiknek adott egy kést. Mondta (Jozsefnek): ,, Gyere ki hozzdjuk!” Mikor meglattik 6t,
magasztaltik és meguigtik kezeiket. Mondtdk: , Allah 6vjon meg minket! Ez nem halando! Mert
bizony, ez nemes Angyal®*!”
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32. She said: "There before you is the man about whom ye did blame me! I did seek to
seduce him from his (true) self but he did firmly save himself guiltless!....and now, if
he doth not my bidding, he shall certainly be cast into prison, and (what is more) be
of the company of the vilest®!"

32. Mondta (a nb): , Ez hdt az (a férfi), kivel engem szdba hoztatok. Kiforditottam onmagabdl

(elcsabitottam), de 6 megtartoztatta magit. Es most, ha nem teszi meg azt, ami parancsolva van

neki, bizony bortonbe véttetik és a hitvanyak kozt lesz?.”
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33. He said: "O my Lord! the prison is more to my liking than that to which they invite
me: Unless Thou turn away their snare from me, I should (in my youthful folly) feel
inclined towards them and join the ranks of the ignorant?."

33. Mondta (Jozsef): ,Uram! A bortont jobban szeretném anndl, mint mire hivnak. Ha Te nem

hdritod el rélam fortélyukat, feléjiik hajlok és a tudatlanok kozt leszek?.
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34. So his Lord hearkened to him (in his prayer), and turned away from him their snare:
Verily He heareth and knoweth (all things).
34. Vilaszolt neki Ura és elhdritotta réla fortélyaikat. Mert bizony, O a Meghallgatd, a
Mindentudo.
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25 Her speech is subtle, and shows that any repentance or compunction she may have felt is blotted out by the
collective crowd mentality into which she has deliberately invited herself to fall. Poor, deluded, fallen creature!

Az asszony beszédébdl vilagos, hogy megbanasat, blintudatat, lelkiismeret furdalasat azzal kivanja csillapitani,
hogy biinét kollektivvé teszi. Ezzel az asszony az eddigieknél is mélyebbre siillyed. Szegény, esendd
teremtmény!

26 "To which they invite me." Notice it is now "they" not "she". Where there was the snare of one woman
before, it is now the collective snare of many women - of womankind! Joseph's speech is characteristic. Like a
true Prophet of Allah, he takes refuge in Allah. He knows the weakness of human nature.

... mire hivnak”. Most mar nem 6, hanem 6k. Az el6bb egy n6 fondorlatarol volt szo, itt a n6k fondorlatarol
beszéliink, altalaban! Jozsef hozzaallasa jellegzetes. Ahogy Allah Igaz Profétajahoz illik, Allahban keres
menedéket. Ismeri az emberi természet gyengeségét.



35. Then it occurred to the men, after they had seen the signs, (that it was best) to
imprison him for a time?.
35. Majd fel6tlott benniik, miutan littak az Aydkat, hogy bebortonozik ey ideig?.
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36. Now with him there came into the prison two young men. Said one of them: "I see
myself (in a dream) pressing wine." said the other: "I see myself (in a dream) carrying
bread on my head, and birds are eating, thereof." "Tell us" (they said) "The truth and
meaning thereof: for we see thou art one that doth good (to all)®."

36. Két ifjii is vele ment a bortonbe. Igy szt az egyik: , Lattam (dlmomban), hogy préselem a bort

(bornak valot).” Mondta a masik: , Lattam (dlmomban), hogy fejemen kenyeret hordok, mibdl

maddr eszik. Beszéld el, mi ennek jelentése, mert mi téged jéravalonak latunk?s.”
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2\When Joseph's character was completely vindicated, there was no disgrace to him in being sent to prison
after that. On the contrary the blame now would attach to those who for their own selfish motives restricted
his liberty for a time. Not for the first nor for the last time did the righteous suffer plausibly for the guilt of the

guilty.

Mikor Jozsef jelleme mindenki szamara beigazolddott, nem volt szégyen szamara felvallalni a bortont.
Ellenkezdleg, azokra esik a vad és a szégyen, akik 6nos céljaik miatt korlatoztak 6t a szabadsagaban egy ideig.
Nem ez az els6 és utolso6 alkalom, hogy a jonak kell blinhddnie a biinds vétkéért.

28 Now opens another chapter in Joseph's life. The Plan of Allah develops. - The wicked might plot; - the weak
might be swayed by specious arguments; but everything is used by the Universal Plan for its own beneficent
purposes. - Joseph must get into touch with the Pharaoh, in order to work out the salvation of Egypt, and yet it
must be through no obligation to smaller men. - And he must diffuse his personality and teach the truth to men
of all sorts in prison.

Two men came to the prison about the same time as Joseph. They were both apparently officers of the king
(the Pharaoh), who had incurred his wrath. - One was a cup-bearer (or butler or chief steward) whose duty was
to prepare the king's wines and drinks. - The other was the king's baker, whose duty was to prepare the king's
bread. They were both in disgrace. - The former dreamed that he was again carrying on his duties and pressing
wine; - the latter that he was carrying bread, but it did not reach his master, for the birds ate of it.

Egy uj fejezet nyilik Jozsef életében. Allah Terve tovabb fejlodik. A gyenge cselt szohet, fortélyt eszelhet ki, egy
ideig ugy tiinhet, hogy gydz, de az Univerzalis Fortély mindent feliilir és végiil a jo iranyaba tolédnak el a
dolgok. Jozsefnek iidvoziilnie kell Egyiptomban és ehhez nem kisebb emberre, mint a kiralyra van sziiksége.
Csodalatos egyéniségének, kisugarzasanak érvényesiilnie kell ahhoz, hogy az Igazsag utat talaljon az emberek
kozott, akar a bortonben is.

Két bortontarsa Jozseffel egy idoben kertilt bortonbe. Azeldtt mindkettd a kirdly szolgalatdban allt. Maguk ellen
boszitették az uralkodot. Az egyik a poharnoka volt, akinek a kiraly italait, borait kellett elkésziteni. A masik
udvari pék volt, aki a kiraly kenyerét siitotte. Mindketten kegyvesztetté lettek. Az els6 arr6l almodott, hogy
visszakeriil hivataldba, tovabb késziti a kiraly borait. A masik kenyeret hordott, de az nem ért el urdhoz, mert a
madarak megették.



37. He said: "Before any food comes (in due course) to feed either of you, I will surely
reveal to you the truth and meaning of this ere it befall you: that is part of the (duty)
which my Lord hath taught me. I have (I assure you) abandoned the ways of a people
that believe not in Allah and that (even) deny the Hereafter®.

37. Mondta: ,,Miel6tt még ételt kapndtok, mivel elldtnak titeket, s az ideérne hozzitok, kihirdetem

nektek ennek jelentését. Ez abbol van, mire Uram tanitott. Elhagytam a népet, kik nem hitték

Allahot és a Tulvilagot tagadtak®.”
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38. "And I follow the ways of my fathers,- Abraham, Isaac, and Jacob; and never could
we attribute any partners whatever to Allah. that (comes) of the grace of Allah to us
and to mankind: yet most men are not grateful.

38. , Kovettem atydim iitjat, Abrahdmét, Izsikét és Jakobét. Soha nem dllitottunk Allahnak tdrsat,

egydltalan! Ez Allah kivdltsdgabdl fakad, mit rank és az emberekre draszt, de a legtobb ember nem

ad haldt.”
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39. "O my two companions of the prison! (I ask you): are many lords differing among
themselves better, or the One Allah, Supreme and Irresistible?
39. , 0 bortontdrsaim! Az dsszekiilonbozé urak jobbak-e, vagy az Egy Isten, az Abszoliit?”
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40. "If not Him, ye worship nothing but names which ye have named,- ye and your

}}o
A.uu

G
"é:

fathers,- for which Allah hath sent down no authority: the command is for none but

29 The dream of one foreboded good to him, and of the other, evil to him. It was good that each should prepare
for his fate. But Joseph's mission was far higher than that of merely foretelling events. He must teach the truth
of Allah and the faith in the Hereafter to both men. He does that first before he talks of the events of their
phenomenal life. And yet he does it so tenderly. He does not tantalize them. In effect he says. "You shall learn
everything before our next meal, but let me first teach you Faith!"

These men were Egyptians, perhaps steeped in materialism, idolatry, and polytheism. He must teach them the
Gospel of Unity. And he does it simply, by appealing to his own experience.

Az egyiknek jot hozott a jovenddlés, a masiknak rosszat. Mindkettdnek késziilnie kellett sajat sorsara. Jozsef
kiildetése egy jovendémondasnal messze tobb volt. Allah igazsagat, a Talvilagban valo hitet kellett megtanitania
mindkettéjiiknek. Ezt tartja elsédlegesnek, ezért miel6tt még sajat jovenddjiiket elmondana, tanitasba kezd. Nem
gyotri 6ket, hanem szeliden ratér: ,,Mindent meg fogtok tudni, de még miel6tt kovetkezo ételiink ideér, a Hitr6l
tanitalak titeket.”

A bortontarsak Egyiptomiak voltak, talan at voltak itatodva az Egyiptomiakra akkor jellemz6 metarializmussal,
balvanyimadassal, politeizmussal. Jozsefnek el kellett juttatnia hozzajuk az Monoteizmus Evangéliumat.
Finoman, kedvesen lat hozza, kezdve sajat tapasztalataival.



Allah. He hath commanded that ye worship none but Him: that is the right religion,
but most men understand not¥...
40. ,,Ha nem Hozza, akkor csak nevekhez imddkoztok, mi neveket ti adtatok és atyditok! Nem
bocsdtott le Allah ezeknek hatalmat! Az [télet csak Allahé. Elrendelte, hogy ne imddkozzatok
mdshoz, csak Hozzd. Ez az Egyenes Hitvallds, de a legtobb ember nem tudja®.”
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41. "O my two companions of the prison! As to one of you, he will pour out the wine for
his lord to drink: as for the other, he will hang from the cross, and the birds will eat
from off his head. (so) hath been decreed that matter whereof ye twain do enquire3!"...

41. ,0 bértontdrsaim! Egyiketek borral fogja itatni urdt, de a mdsikat keresztre feszitik és

madarak fognak a fejérol enni. Elrendeltetett a dolog, amirdl kérdeztetek3!.”
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30 If you name other gods, they are nothing but your inventions, -names which you and your fathers put
forward without any reality behind them. Who gave you authority to do any such thing? The only reality is
Allah. Authority can come from Him alone. It is only for Him to command. And He has distinctly commanded
you to worship none other than Him. That is the only religion that is right, -that has stood and will stand and
endure forever. He has revealed it at all times by His Messengers and by His Signs. If men fail to understand, it
is their own fault.

Ha mas isteneket neveztek meg, azok csak kitalaciok. Nevek, miket ti és atyaitok adtatok minden valosagalap
nélkdil. Ki adott erre felhatalmazast nektek? Az egyediili valosag Allah és csak Tdle szarmazhat felhatalmazas,
parancsolas, elrendelés. O elrendelte, hogy csak Hozza imadkozzunk. Ez az egyetlen igazi hitvalls, ami 6rokké
volt és 6rokre fenn is marad. O ezt minden idSben kinyilvéanitotta Profétainak és Jeleket adott nekik. Ha az
emberek nem értik meg ezeket, az sajat hibajuk.

31 Having fulfilled his great duty, that touching the things of the spirit, Joseph now passes on, and comes to
the things in which they were immediately interested, - the questions which they had asked him about their
dreams and what they prognosticated of their immediate future. Notice how Joseph again puts himself into
sympathy with them by repeating the phrase of camaraderie. "my two companions of the prison!" For one he
has good news, and for the other, bad news. He does not mince matters or waste words. He just barely tells
the truth, hoping that the higher spiritual truths of which he has spoken will appear in their eyes, too, as of
more importance than mere earthly triumphs or disasters.

A lelket érint6 tanitast kovetden Jozsef ratér bortontarsainak személyes dolgéra, az almaikra, mikrdl kérdezték.
Az almok jovoikrdl szoltak. Jozsef személyhez szdl itt is, akar az el6z6 versekben. Bortontarsaimnak szolitja
Oket, semmi kiilonbséget nem téve maga és 6kozottiik. Az egyik szdmara jo hire van, a masiknak rossz. Nem
szaporitja a sz6t, nem szépit, tdmoren beszél, mivel az Igazsag is tomor, egyszeri. Reméli, hogy a spiritudlis
igazsag fényt gyljt benniik és az feliilir barmilyen foldi gy6zelmet, vagy karhozatot.



42. And of the two, to that one whom he consider about to be saved, he said: "Mention
me to thy lord." But Satan made him forget to mention him to his lord: and (Joseph)
lingered in prison a few (more) years32.

42. Mondta (Jozsef) annak, kirdl 1igy vélte, hogy meg fog menekiilni kettejiik koziil: , Emlits meg

majd uradnak!” De a Sdtin elfeledtette vele, hogy megemlitse 6t (Jozsefet) urdnak. Es J6zsef még

évekig bortonben maradt>.
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43. The kmg (of Egypt) said: "I do see (in a vision) seven fat kine, whom seven lean ones
devour, and seven green ears of corn, and seven (others) withered. O ye chiefs!
Expound to me my vision if it be that ye can interpret visions®."

43. (Egyiptom) kirdlya igy szolt: , Lattam (dlmomban) hét hizott tehenet, melyeket hét soviny

felfalt. Hét zold kaldszt és msik hét szdrazat. O féemberek! Fejtsétek meg, mi dll latomdsomban,

|4

ha a ldtomdsok értelmezdi vagytok®!
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44. They said: "A confused medley of dreams: and we are not skilled in the interpretation

of dreams."
44. Mondtak: ,Kusza almok! Nem vagyunk az dlmok értelmezésében jartasak!”
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45. But the man who had been released, one of the two (who had been in prison) and

who now bethought him after (so long) a space of time, said: "I will tell you the truth
of its interpretation: send ye me (therefore)*."

32 The eternal Plan does not put Allah's Prophets under obligations to men commanding mere worldly favour or
earthly power. If they are given a chance, the obligation is on the worldly men, however highly placed ... In this
case, the poor cup-bearer was but human. When he was in the midst of the Court, he forgot the poor fellow-
prisoner languishing in prison. In this he yielded to the lower part of his nature, which is guided by Satan

Allah Terve nem helyezi a Profétakat olyan helyzetbe, hogy emberek foldi jolétét legyenek kdtelesek szolgalni.
Ha egyszer lehetdséget kaptak, Allah tervét kell szemiik el6tt tartaniuk. Az emberek egymassal szembeni
kotelezettségeibe a Satan beleszol. Elfeledtet dolgokat. Ez a helyzet llt elé a poharnokkal is. O is csupan egy
ember, akit ha mas hatas ért, hamar felejtett. Jozsefet is elfelejtette egy darabig.

33 The King is holding a Council. His confidential adviser the cup-bearer is present. The Pharaoh relates his
double dream, -of seven fat kine being devoured by seven lean ones, and of seven fine full green ears of corn
(presumably being devoured) by seven dry withered ears.

A kiraly tanacsot iil. Bizalmasai, koztiik a poharnok is jelen vannak. Elmeséli almat a hét hizott tehénrél, melyek
felfaltak a hét sovany tehenet, a hét zold kalaszrol és a hét szarazrol.

34 At length the cup-bearer's conscience was awakened. He thought of Joseph. He (Joseph) was a truthful man,
and the cup-bearer knew by personal experience how skillful he was in the interpretation of dreams. Perhaps
he could get him released at this juncture by getting him to interpret the king's dream. If he had been frank,
straight, and direct, he would have mentioned Joseph at once, and presented him to King. But he had worldly



45. Mondta az, amelyik kettejiik koziil megmenekiilt és jo idd elteltével emlékezett rd: , Elmondom
nektek értelmét, hat kiildjetek el>*!”
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46. "O Joseph!" (he said) "O man of truth! Expound to us (the dream) of seven fat kine
whom seven lean ones devour, and of seven green ears of corn and (seven) others
withered: that I may return to the people, and that they may understand®."

46. , O Jozsef! O te Igazmondd! Fejtsd ki mi az a hét hizott tehén, ami felfal hét sovinyat és hét

z0ld kaldsz, a masik meg hét szdraz? Vissza kell térnem az emberekhez, hogy taldn megtudjik®.
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47. (Joseph) said: "For seven years shall ye diligently sow as is your wont: and the
harvests that ye reap, ye shall leave them in the ear,- except a little, of which ye shall
eat®.

subtlety. He wanted some credit for himself, at the same time that he fulfilled an old obligation. His petty
conscience would be satisfied if he got Joseph's release, but meanwhile he wanted to see how much attention
he could draw to himself in the court. So he just asked permission to withdraw in order to find the
interpretation. He went straight to the prison, and addressed himself to Joseph, as in the following verse.

Egyszerre csak feléledt a poharnok lelkiismerete. Hirtelen felotlott benne a tisztaéletii Jozsef. A pohdrnok sajat
tapasztalatbol tudta, hogy Jozsef rendelkezik azzal a képességgel, hogy megfejtse az almot. Ezen a ponton, akar
el tudta volna érni azt is, hogy a kiraly szabadon engedje 6t, ha almat megfejti. Ha &szinte és egyenes lett volna,
megemlitette volna Jozsefet a kiralynak. Ot inkabb a foldi dolgok vonzottak. Sajat maga szdmara akart elénydket
kovacsolni, mialatt kotelességét is teljesiti. Csekély lelkiismeretét kielégithette volna, ha eléri Jozsef szabadon
engedését, de Ot jobban érdekelte, hogy az Udvar figyelmét magara terelje. Csak arra kért engedélyt, hogy
tavozhasson, majd 6 megtalalja az alom megfejtését. Egyenesen a bortonbe ment, ahol Jozseffel beszélt.

35 The speech must have been longer, to explain the circumstances. We are just given the points. From Joseph
he conceals nothing. He knows that Joseph knows more than himself. He tells Joseph that if he got the
meaning, he would go and tell the Council. It would be impertinent for the cup-bearer to hold out to Joseph,
the Prophet of Allah, the bribe of the hope of his release. Notice how blandly he avoids referring to his own
lapse in having forgotten Joseph so long, and how the magnanimous Joseph has not a word of reproach, but
gets straight on with the interpretation.

Kettejiik parbeszéde nyilvan hosszabb ideig tartott, ahol a poharnok ismertethette a koriilményeket. Mi csak a
konkrétumokkal szembesiiliink. A poharnok tudja, hogy Jozsef tobbet tud, mint 6. Elmondja, ha Jozsef megfejti
az almot, visszasiet az udvari tanacshoz. Szemtelenség lett volna részérdl bezsarolni Jozsefet, Allah Profétajat
azzal, hogy szabadon engedése fejében tegye meg ezt a szolgalatot. Nem ezt teszi. Lealacsonyodik és kér, de
kdzben nem tér ki arra, hogy hosszl id6n keresztiil megfeledkezett Jozsefr6l. Jozsef boles, nem a sértddottség
beszél belble, hanem tomdren kozli a magyarazatot.

36 Joseph not only shows what will happen, but, unasked, suggests the measures to be taken for dealing with
the calamity when it comes. There will be seven years of abundant harvest. With diligent cultivation they
should get bumper crops. Of them they should take a little for their sustenance and store the rest in the ear,
the better to preserve it from the pests that attack corn-heaps when they have passed through the threshing
floor.



47. Mondta (Jozsef): , Vessetek hét évig szorgalmasan és mit learattok, hagyjdtok kaldszdban, csak
azt a keveset nem, amit megesztek3.”
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48. "Then will come after that (period) seven dreadful (years), which will devour what ye
shall have laid by in advance for them,- (all) except a little which ye shall have
(specially) guarded?¥.

48. ,Majd ezutdn jon hét sziik esztendo, ami feléli azt, mit erre elokészitettetek, csak azt a keveset

nem, mit elraktaroztok3”.”

< A o~ . s 4% :5, T8 R - < o~ . ..i/ &i
€88 Gsduars 48y Gl Sl b 2le b s e (2L &
49. "Then will come after that (period) a year in which the people will have abundant
water, and in which they will press (wine and oil)®."

49. ,Majd jon ezutdn egy év, benne boséges esével az embereknek, mikor préselhetnek (bort,
olajat)3s.”
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Jozsef nem csak azt mondja el, mi fog bekdvetkezni, hanem azt is, hogy milyen intézkedéseket kell tenni, miel6tt
a katasztrofa idszaka eljon. Hét évig boséges aratas igérkezik. Szorgalmas munkaval rengeteg terményhez
juthatnak. Ebbdl csak keveset szabad elfogyasztaniuk. A zomét a gabona sajat kalaszaban el kell raktarozniuk,
mert igy jobban eltarthato.

37 There will follow seven years of dreadful famine, which will devour all the stores which they will have laid by
in the good years. They must be careful, even during the famine, not to consume all the grain; they must by
special arrangement save a little for seed, lest they should be helpless even when the Nile brought down
abundant waters from the rains at its sources.

Ezt hét év szarazsag és éhinség koveti, ami alatt kiiiriilnek a jo évek alatt feltoltott raktarok. Ovatosnak kell
lenniiik! Még inség idején sem szabad minden gabonat felélni. Mindig félre kell tenni legalabb annyit, hogy
maradjon vetdanyag arra az idére, ha a Nilus forrasai es6t kapnak és a foly6 aradni kezd.

38 This is a symbol of a very abundant year, following the seven years of drought. The Nile must have brought
abundant fertilising waters and silt from its upper reaches, and there was probably some rain also in Lower
Egypt. The vine and the olive trees, which must have suffered in the drought, now revived, and yielded their
juice and their off, among the annuals, also, the oil seeds such as, sesame, and the castor oil plant, must have
been grown, as there was irrigated land and to spare from the abundant grain crops. And the people's spirits
revived, to enjoy the finer products of the earth, when their absolute necessities had been more than met in
their grain crops.

Ez a jelképe a bdséges évnek, ami a hét sziik esztendd utan kdvetkezik. A Nilus felsé medencéi az esdk miatt
megtelnek vizzel és az als6 folyasban megindul az aradas, melyhez még hozzajarul a Nilus altal hozott hordalék
termékenyité hatasa. Eletre kelnek a sz616, szezam és olivafik a hosszu szarazsag utan. Kiadjak tartalmukat,
leveiket, olajaikat. Erhetnek az éveld termények és magukban az emberekben is 1j élet kezddhet.



50. So the king said: "Bring ye him unto me." But when the messenger came to him,
(Joseph) said: "Go thou back to thy lord, and ask him, 'What is the state of mind of the
ladies who cut their hands'? For my Lord is certainly well aware of their snare®."

50. Mondta a kirdly: ,Hozzitok elém!” Mikor a kiildott eljott hozzd, (Jozsef) mondta: ,, Menj

vissza uradhoz és kérdezd 0t, mi lett az asszonyokkal, akik megudgtik kezeiket? Mert bizony, az én

Uram Ismerdje fortélyaiknak®.”
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51. (The king) said (to the ladies): "What was your affair when ye did seek to seduce
Joseph from his (true) self?" The ladies said: "(Allah) preserve us! no evil know we
against him!" Said the 'Aziz's wife: "Now is the truth manifest (to all): it was I who
sought to seduce him from his (true) self: He is indeed of those who are (ever) true
(and virtuous)*.

51. Igy szdlt (a kirdly az asszonyokhoz): ,Mi vitt rd titeket arra, hogy Jozsefet kiforgassitok

magabdl (elcsdbitsdtok)?” Mondtik (az asszonyok): ,Ovjon meg minket Allah! Nem tudunk

felhozni ellene semmi rosszat! Aziz asszonya igy szdlt: ,Most deriiljon ki az igazsdig: én forgattam
ki magabdl (csdbitottam el) 6t és 6, bizony 1gaz*!

39 The cup-bearer must have reported Joseph's interpretation to the king, and the king naturally wanted to see
Joseph himself. He sent a messenger to fetch him. The king's messenger must have expected that a prisoner
would be only too overjoyed at the summons of the king. But Joseph, sure of himself, wanted some assurance
that he would be safe from the sort of nagging and persecution to which he had been subjected by the ladies.
We saw in verse 33 above that he preferred prison to their solicitations. He must therefore know what was in
the mind of the women now. If the king ("thy Lord") did not know of all the snares which had been laid for
Joseph by the ladies. Allah ("my Lord") knew all their secret motives and plots.

s

elkiildott érte. A kiraly kiildotte azt varta, hogy a rab kitéré drommel fogja fogadni a kirdly hatarozatat. De
Jozsef el6bb biztositékot akart, hogy ne keriiljon ugyanabba a megalazo helyzetbe, amit a ndk fortélya okozott
neki azel6tt. A 33. versben lattuk, hogy Jozsef a bortont jobbnak tartotta, minthogy ki legyen téve
szenvedélyeiknek. Ezért el6bb tudni szerette volna, mi van a fejiikben. Ha a kiraly ,,urad” nem tudja milyen
fortéllyal éltek a ndk Jozseffel szemben, Allah az ,,Uram” tudja titkaikat és cselszovéseiket.

40 Joseph's message was conveyed by the messenger to the king, who sent for the ladies concerned. Among
them came the wife of the 'Azlz. "What was this affair?" said the king: "tell me the whole truth”. The wife of
the 'Aziz stood by, while the other ladies answered. Their answer acknowledged the truth of Joseph's
innocence and high principles. When they had done, she began. She did not mince matters. She acknowledged
her own guilt, freely and frankly. This was no time for her even to refer to other ladies - their jealousy, their
gross mindedness, their encouragement of all that frail or evil in herself.

Jozsef lizenetét a kiildott tovabbitotta a kiralynak, aki elkiildott a ndkért. Koztiik ott volt Aziz felesége is. ,,Mi
tortént? Mi az igazsag? Ki vele!”, fordult hozzajuk a kirdly. Az asszonyokon volt a sor, ez alatt Aziz felesége
csondben vart. Beszdmoltak az igazsagrol, Jozsef artatlansagarol és jellemének feddhetetlenségérdl. Amikor
befejezték, Aziz felesége kért szot. Nem kertelt, beismerte biindsségét. Tomoren, egyenesen. Ez nem a
féltékenység, a blinds szenvedélyek kibeszélésének alkalma volt, hanem a beismerésé és a biinbocsanaté.



g (ulal) T o0 ¥ a &y cudly 247 o i Al e
52. "This (say I), in order that He may know that I have never been false to him in his
absence, and that Allah will never guide the snare of the false ones*'.

52. ,Ez hat, hogy megtudja: nem hagyom 6t cserben tavollétében és Allah nem vezeti az drulok
cselszovésett.”
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53. "Nor do I absolve my own self (of blame): the (human) soul is certainly prone to evil,
unless my Lord do bestow His Mercy: but surely my Lord is Oft- forgiving, Most
Merciful."

53. ,Nem mentem ki magam: a lélek hajlamos a rosszra, mig Uram kegyelme el nem jon. Mert

bizony, Uram a Megbocsdjto, a Kegyelmes.”
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54. So the king said: "Bring him unto me; I will take him specially to serve about my own
person.” Therefore when he had spoken to him, he said: "Be assured this day, thou
art, before our own presence, with rank firmly established, and fidelity fully proved#!

41| construe verses 52 and 53 to be a continuation of the speech of the 'Aziz's wife and have translated
accordingly. There is both good reason and authority (e.g., lbn Kathir) for this. But the majority of
Commentators construe verses 52-53 to be spoken by Joseph, in which case they would mean that Joseph was
referring to his fidelity to the 'Aziz, that he had never taken advantage of his absence to play false with his wife,
although he (Joseph) was human and liable to err. In my view the 'Aziz's wife while fully reprobating her own
guilty conduct, claims that she has at least been constant, and that she hopes for mercy, forgiveness, and the
capacity to understand at last what true love is. Whatever false charge she made, she made it in a moment of
passion and to his face, (never in cold blood, or behind his back).

Az 52-53 verset felfogasom szerint Aziz feleségének beszéde tolti ki, ennek megfelelden forditottam. Ebben
tobb kommentator egyetért, koztiik Ibn Kathir. De vannak olyan magyarazok is, akik ezt a szoveget Jozsef
szajaba adjak. Jozsef kifejezi Aziz iranti hiiségét, akinek tavollétét sohasem hasznalta ki, hogy feleségével
kikezdjen. Véleményem szerint ez a szoveg Aziz feleségétél hangzik el, aki binbanatot gyakorol, ezzel
illeszkedik az el6z6 vers mondanivaldjahoz. Kifejezi, hogy megértette blinét, kéri a megbocsajtast, felfogta mi az
igazi szerelem. Amikor hamisan vadolta Jozsefet, a szenvedély vette el az eszét, nem hideg szamitasbol tette.

42 Joseph had not yet appeared before the king. The king's order in the same terms in verse 50 above had led to
a message from Joseph and the subsequent public proceedings with the ladies. Now that Joseph's innocence,
wisdom, truth, and trustworthiness had been Proved, and confirmed by the splendid tribute of the courtier's
wife, and Joseph's own manly bearing before the king, the king was much impressed, and took him specially to
serve about his own person as his trusty and confidential Wazir. If, as is probable, the 'Aziz had by this time
died (for he is never mentioned again) Joseph succeeded to his office, and he is addressed as 'Aziz in verse 78
below. But Joseph got more than his rank and powers, as specially selected to carry out a great emergency
policy to meet the very difficult times of depression that were foretold.



54. Mondta a kirdly: ,Hozzdtok elém! Magam mellé veszem!” Mikor beszélt vele, mondta:
»Bizony, ma sziniink elott biztos poszton dallsz*2.”
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55. (Joseph) said: "Set me over the store-houses of the land: I will indeed guard them, as

one that knows (their importance)."
55. Mondta (Jozsef): , Tegyél meg engem a Foldek tarhdzai folé, miket jartassiggal megorzok.”
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56. Thus did We give established power to Joseph in the land, to take possession therein
as, when, or where he pleased. We bestow of our Mercy on whom We please, and We
suffer not, to be lost, the reward of those who do good*.

56. Ekképpen alapoztuk meg Jozsefet a Foldon, amivel azt tett, amit akart. Azt részesitjiik

kegyelmiinkben, akit Mi akarunk, és nem vesztegetjiik el a jéravalck bérét®.
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57. But verily the reward of the Hereafter is the best, for those who believe, and are

constant in righteousness.
57. De a Tulvildg bére jobb azoknak, kik hisznek és drizkednek.
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Jozsef eddig még nem jelent meg a kiraly el6tt. Az 50. versben Jozsef még csak {izent, aminek kdvetkezménye
volt a kiraly talalkozoja az asszonyokkal. Fény deriilt Jozsef artatlansagara, bolcsességére és igazmondésara. Az
asszonyok megerdsitették tisztasagat, ami 6t a kiraly el6tt magasba emelte. Lenytigozte a kiralyt jelleme, ezért
vezirré tette meg, ami egy magas bizalmi poszt volt az uralkodé mellett. Talan erre az idére Aziz meghalhatott,
mert tobbet nem kertil el6 a neve. Jozsef sikeresen latta el feladatat, és ahogy a 78. versben latjuk, neki is kijart
az Aziz titulus. Jozsef tobbet kapott, mint rang és hatalom. Tehetsége egy olyan idészakban mentette meg az
embereket az ¢hinségtdl, amikor Egyiptomra természeti csapas sujtott.

4 What a wonderful example of the working of divine Providence! The boy whom his jealous brothers got rid of
by selling him into slavery for a miserable price becomes the most trusted dignitary in a foreign land, chief
minister in one of the greatest empires of the world of that day. And this not for himself only, but for his family,
and for that noble example of righteousness and strenuous service, which he was to set for all time. According
to tradition, Joseph's age was barely 30 at that time! He had almost absolute powers, but as his fidelity was
fully proved (12:53) these powers were for service rather than for self.

Csodalatos példaja az Isteni Gondoskodasnak! A fit, akitdl testvérei meg akartak szabadulni, alacsony aron
eladtak rabszolganak, egy idegen fold leghatalmasabb méltdsaga, fominisztere lesz, a kor egyik leghatalmasabb
birodalmaban. Ezt mind toretlen jellemével, tisztasagaval, bolcsességével érte el. A hagyomény szerint Jozsef
ekkor 30 éves volt! Majdnem abszolut hatalmat kapott. Hiisége rendithetetlenségével (12:53) és hatalmaval
szolgalt, nem forditott semmit ezekbdl sajat hasznara.



58. Then came Joseph's brethren: they entered his presence, and he knew them, but they
knew him not*.
58. Eljittek Jozsef testvérei, s elé jarultak. O felismerte bket, de 6k 6t nem ismerték fel.
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59. And when he had furnished them forth with provisions (suitable) for them, he said:
"Bring unto me a brother ye have, of the same father as yourselves, (but a different
mother): see ye not that I pay out full measure, and that I do provide the best
hospitality*?

59. Mikor felszerelte ket ellatmdanyukkal, mondta: ,,Hozzdtok el nekem fivéreteket atydtoktdl.

Nem ldtjatok tdn, hogy jol feltéltom a mértéket és a legjobb vendéglité vagyok*?”

4 vears pass; the times of prosperity go by: famine holds the land in its grip; and it extends to neighbouring
countries. Joseph's preparations are complete. His reserves are ample to meet the calamity. Not only does
Egypt bless him, but neighbouring countries send to Egypt to purchase corn. All are received with hospitality,
and corn is sold to them according to judicious measure. Now there has been one sorrow gnawing at Joseph's
heart. His poor father Jacob! How he must have wept, as indeed he did, at the loss of his beloved Joseph! And
Joseph's little brother Benjamin, born of the same mother as himself; would the other ten brothers, not by the
same mother, have any affection for him, or would they treat him, as they treated Joseph? How would the
whole family be in these hard times? A sort of answer came when the ten selfish brothers, driven by famine,
came from Canaan to buy corn. Joseph, though so great a man, kept the details of the famine department in his
own hands, otherwise there might have been waste. But to the public he was a mighty Egyptian administrator,
probably in Egyptian dress, and with all the paraphernalia of his rank about him. When his brothers came, he
knew them, but they did not know he was Joseph. In their thoughts was probably some menial slave in a
remote household, perhaps already starved to death in these hard times!

Evek mulnak, a béség ideje tavolba vész. Ehinség, szarazsag koszont a foldekre, igy a szomszédos orszagokra is.
Jozsef megtette a sziikséges intézkedéseket. Raktarait feltoltotte. Nem csak Egyiptomot tudja ellatni, hanem a
szomszédos orszagokat is. Mindenkit szivélyesen fogad. Jutanyos aron, mindenkinek bdséggel kimérik adagjat.
Jozsef szive mégis szomora. Apjara, Jakobra gondolt. Mennyit kdnnyezhetett apja, az 6 elvesztése miatt! Mi
lehet Benjaminnal, testvérével, akit vele k6zos anya sziilt! Megbantak-e tobbi testvérei azt, amit tettek vele? Mi
lehet az egész csaladdal ezekben a nehéz idékben? Ilyen és ehhez hasonld kérdések foglalkoztattak, amikor
testvérei, az éhinségtdl vezérelve eljottek Kanaanbol, hogy gabonat vegyenek. Jozsef, pozicidjanal fogva
kezében tartotta az ellitmanyok sorsat. Az idegenek szemében, 6 egy magas rangu Egyiptomi tisztviselo volt,
feltehetdleg Egyiptomi 61t6zékben, akit sajat emberei kovettek. Amikor testvérei megjelentek, 6 felismerte oket,
de azok nem ismerték fel 6t. Gondolataikban Jozsef rabszolgaként sinyl6dhetett valahol.

% Joseph treated his brothers liberally. Perhaps he condescended to enter into conversation with these
strangers, and enquired about their family. Had they left a father behind them? What sort of a person was he?
Very aged? Well, of course he could not come. Had they any other brothers? Doubtless the ten brothers said
nothing about their lost Joseph, or told some lie about him. But perhaps their host's kindly insistence brought
Benjamin into the conversation. How old was he? Why had they not brought him? Would they bring him next
time? Indeed they must, or they would get no more corn, and he-the great Egyptian Wazir-would not even see
them.

Jozsef liberalisan kezelte testvéreit. Talan furcsanak tiinhetett, hogy leereszkedett ezekhez az idegenekhez és
csaladjukrol faggatozott. Hatrahagytak-e apjukat? Milyen ember 6? Nagyon oreg? Biztosan, ezért nem tudott
eljonni. Van-e még testvériik? A tiz testvér nem sz6lt Jozsefrdl, vagy ha széltak, nem az igazat mondtak.
Vendéglatdjuk szoba hozta a legfiatalabb testvért. Miért nem hoztak magukkal? Mennyi idés? Legkdzelebb 6t is
hozniuk kell, mert ha ezt nem teszik, nem kapnak tobb ellatmanyt és 0, a nagyvezir nem akarja latni 6ket tobbé
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60. "Now if ye bring him not to me, ye shall have no measure (of corn) from me, nor shall

ye (even) come near me."
60. “Ha nem hozzitok el 6t, akkor nem jdr nektek télem adag és ne kozeledjetek felém.”

I F sl a8 e
1V Gsleldl Bl sl A% 3,5 5l
61. They said: "We shall certainly seek to get our wish about him from his father: Indeed

we shall do it#."
61. Mondtdk: , El probaljuk nyerni 6t atyjatol és mi ezt megtessziik*!”
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62. And (Joseph) told his servants to put their stock-in-trade (with which they had
bartered) into their saddle-bags, so they should know it only when they returned to
their people, in order that they might come back*".
62. Mondta (Jozsef) a szolgdjinak: , Tegyétek portékdikat nyeregtdskdikba, hogy csak akkor vegyék
eszre azokat, amikor visszatértek csalddjaikhoz, talan igy visszajonnek.”
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46 The brothers said: "Certainly, we shall try to beg him of our father, and bring him away with us; we shall
certainly comply with your desire." In reality they probably loved Benjamin no more than they loved Joseph.
But they must get food when the present supply was exhausted, and they must humour the great Egyptian
Wazir. Note that they do not call Jacob "our father" but "his father"; how little they loved their aged father,
whom they identified with Joseph and Benjamin! Their trial and their instruction in their duties is now being
undertaken by Joseph.

A testvérek mondtak: ,,Természetesen, elkérjiik 6t atyjatol és legkdzelebb elhozzuk. Teljesitjiik kivansagodat.”
Valojaban nem szerették Benjamint jobban, mint Jozsefet. Elelemre volt sziikségiik, sajat ellatmanyuk kimeriilt,
kénytelenek a nagy Egyiptomi Vezir kedvében jarni. Figyeljiik meg, hogy Benjamint nem ,,mi atyankt6l”, hanem
harmadik személyben ,,0 atyjatol” kérik el, ennyire kevés szeretetet éreztek Jakob irant, akit azonositottak
Benjaminnal és Jozseffel. Kotelezettségiiket Jozsef kijelolte!

47 Bidha'at: stock in trade; capital with which business is carried on; money-when it is used as capital for trade.
It is better here to suppose that they were bartering goods for grain. 12:19.

It was most important for Joseph's plan that they should come back. If they came back at all, they could not
come without Benjamin after what he had told them. As an additional incentive to their coming back, he
returns the price of the grain in such a way that they should find it in their saddle-bags when they reach home.

Bidha’at: itt portékanak forditottam, de cserearut jelen. T6keként viselkedett, ha nem volt pénz. Feltehet6leg
valamilyen arut hoztak, hogy azt lebarterezzék gabonara. 12:19.

Jozsef szamara az volt a fontos, hogy visszajojjenek. Ha visszajonnek, most mar biztos, hogy Benjamint is
hozzak, ahogy meghagyta nekik. Tovabbi 6sztonzés visszatérésiikre az, hogy visszaadta a gabona arat, a
fizetésre hozott portékaikat elrejtette nyeregtaskaikba, igy ha hazamennek meg fogjak azokat talalni.



63. Now when they returned to their father, they said: "O our father! No more measure
of grain shall we get (unless we take our brother): So send our brother with us, that
we may get our measure; and we will indeed take every care of him?*."

63. Mikor visszatértek atyjukhoz, mondtdk: ,O atydnk! Meg fogjik tagadni téliink az adagot.

Kiildd el veliink fivériinket, hogy kimérjék nekiink (az adagot) és mi vigydzni fogunk rd*.”
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64. He said: "Shall I trust you with him with any result other than when I trusted you
with his brother aforetime? But Allah is the best to take care (of him), and He is the
Most Merciful of those who show mercy*!"

64. Mondta: ,Ugy bizzam-e 6t rdtok, ahogy fivérét biztam rdtok azel6tt? Allah a Legjobb

Megérz6 és O a keqyelmet osztok Legkegyelmesebbje®!”

e Ly o2 (a5 o Bl 5 i gll) &35 agfe Loay Tk 2o 1,338

§0% Jaud UK A s UK 31355 GIAT Jadss Gl fuaiy L) &3

65. Then when they opened their baggage, they found their stock-in-trade had been
returned to them. They said: "O our father! What (more) can we desire? this our
stock-in-trade has been returned to us: so we shall get (more) food for our family; We
shall take care of our brother; and add (at the same time) a full camel's load (of grain
to our provisions). This is but a small quantity®.

48 On their return they no doubt told Jacob all that had transpired. But to beg Benjamin of him was no easy
matter, as Jacob did not trust them and had no cause to trust them after their treatment of Joseph, So they use
the argument of urgent necessity for all it is worth.

Visszatérésiik utan beszamoltak Jakobnak a veliik torténtekrol. Nem volt konnyti elkérni Benjamint, mivel Jakob
nem bizott benniik és nem is volt oka a bizalomra azok utan, amit Jozseffel tettek. Ezért 6k a vészhelyzetet
hasznaltak érvként.

4 | construe Jacob's answer to be a flat refusal to let Benjamin go with them. It would be like the former
occasion when he trusted Joseph with them and they lost him. Did they talk of taking care of him? The only
protection that he trusted was that of Allah. He at least showed mercy to old and young alike. Did man show
such mercy?

Jakob valasza elutasitas. Nem engedi Benjamint veliilk menni. Megismétlddne ugyanaz, ami Jozseffel, amikor
rajuk bizta 6t, és 6k elvesztették. Hogy vigyazzanak ra akkor? Egyediil Allah védelmében bizhatott. O fiatalt és
oreget egyarant kegyelemben részesit. Tud ember ilyen kegyelmet adni?

0 The ten brothers did not take their father's refusal as final. They opened their saddle-bags, and found that
the price they had paid for their provisions had been returned to them. They had got the grain free! What more
could they desire? The spell which Joseph had woven now worked. If they only went back, this kind Wazir
would give more grain if they pleased him. And the only way to please him was to take back their younger
brother with them. It would cost them nothing. Judging by past experience they would get a whole camel's
load of grain now. And so they stated their case to the aged father.

A tiz fivér nem tekintette véglegesnek Jakob elutasitasat. A nyeregtaskakat kinyitva, megtalaltak portékaikat,
miket fizetésre szantak. Lattak, hogy visszaadtak azokat nekik. A gabonat ingyen kaptak! Mi tobbet



65. Mikor kinyitottik csomagijaikat megtalaltdk portékdikat, miket visszakaptak. Mondtdk: ,O
atydnk! Mi (tobbet) kivanhatunk? Ezek itt portékdink, miket visszakaptunk, hogy elldssuk
csalddjainkat. Vigydzunk fivériinkre és egy malhdstevényivel noveljiik az adagot. Ez az adag
konnyen jon0.”
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(Jacob) said: "Never will I send him with you until ye swear a solemn oath to me, in
Allah's name, that ye will be sure to bring him back to me unless ye are yourselves
hemmed in (and made powerless). And when they had sworn their solemn oath, he
said: "Over all that we say, be Allah the witness and guardian!>'"

66. Mondta (Jikob): ,, Soha nem kiildom veletek fivéreteket, mig meg nem eskiisztok Allahra, hogy
visszahozzatok 6t, hacsak nem vagytok akadalyoztatva. Mikor megeskiidtek, mondta: ,, Allah
legyen érizé’je annak, mint mondunk>.”
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67. Further he said: "O my sons! enter not all by one gate: enter ye by different gates. Not
that I can profit you aught against Allah (with my advice): None can command
except Allah. On Him do I put my trust: and let all that trust put their trust on Him32."

kivanhatnanak? Jozsef elképzelése miikodott. Ha visszamennek, ez a jolelkii Vezir még tobb gabonat fog adni,
csak kedvében kell jarni és el kell vinni Benjamint is. Ez résziikr6l semmibe sem keriil! Ha igy lesz, akkor még
egy tevényi rakomannyal megtoldva johetnek vissza. Mar igy érveltek apjukkal.

51 The appeal to the family's needs in the time of famine at length made Jacob relent, but he exacted a solemn
promise from the brothers, under the most religious sanctions, that they would bring Benjamin back to him,
unless they were themselves prevented "by an act of God," so that they became really powerless. To that
promise Jacob called Allah to witness.

A csalad sziikségleteire valo hivatkozas, az éhinség kellés kdzepén hatott. De Jakob a legszigortibb eskiit
kényszeritette ki fiaibol, hogy Benjamint visszahozzak, feltéve, ha nem ,,Allah altal bekovetkezett” dolog
akadalyozza meg 6ket ebben, amivel szemben teljesen tehetetlenek. Jakob, Allahot hivta Tanunak eskiijiikre.

52 The Commentators refer to a Jewish or Eastern custom or superstition which forbade members of a
numerous family to go together in a mass for fear of "the evil eye". But apart from East or West, or custom or
superstition, it would be ridiculous for any large family of ten or eleven to parade together in a procession
among strangers. But there was even a better reason in this particular case, which made Jacob's advice sound,
and Jacob was, as stated in the next verse, a man of knowledge and experience. Here were eleven strangers
dressed alike, in a dress not of the country, talking a strange language, coming in a time of stress, on an errand
for which they had no credentials. Would they not attract undue attention and suspicion if they went together?
Would they not be taken for spies? - or for men bent on some mischief, theft, or organized crime? Such a
suspicion is referred to in verse 73 below. By entering separately they would attract little attention. Jacob very
wisely tells them to take all human precautions. But like a Prophet of Allah he warns them that human
precautions would be no good if they neglect or run counter to far weightier matters-Allah's Will and Law.
Above all, they must try to understand and obey this, and their trust should be on Allah rather than on human
usages, institutions, or precautions, however, good and reasonable these might be.

A szOvegmagyarazok egy régi Zsido, vagy keleti szokasra, babonara utalnak, ami megtiltja, hogy egy
nagyszamu csalad egyiitt menjen valahova, nehogy az ,,0rdog szeme” rajuk vetddjon. Akar tradicio, vagy



67. Mondta: , O fiaim! Ne egy kapun menjetek be, hanem térjetek be kiilonbozé kapukon. Allahhal
szemben semmi nem haszndl nektek. Az Itélet csak Allahé. Ré hagyatkoztam és Rd hagyatkoznak
azok, kik Benne biznak®2.
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68. And when they entered in the manner their father had enjoined, it did not profit them
in the least against (the plan of) Allah. It was but a necessity of Jacob's soul, which he
discharged. For he was, by our instruction, full of knowledge (and experience): but
most men know not®.

68. Mikor bementek, ahogy apjuk parancsolta nekik, nem haszndlt nekik Allahhal szemben semmi.

Ez nem volt mds, mint Jakob lelke szerinti sziikség, mit elrendelt. Mert 6 birtokdban volt a

tudasnak, mit Mi megtanitottunk neki, de a legtobb ember nem tud>.
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69. Now when they came into Joseph's presence, he received his (full) brother to stay

with him. He said (to him): "Behold! I am thy (own) brother; so grieve not at aught of
their doings®."

babona, nevetséges, ha egy tiz, tizenegy fobdl allé nagycsalad egyiitt paradézik az idegenek kdzott. Volt azonban
ennél nyomosabb ok is, ami miatt Jakob tanacsat érdemes volt megfogadni és a kovetkezd versben erre talalunk
utalast. Jakob bolcs és tapasztalt ember volt. Megjelenik tizenegy idegen, egyforma 6ltézékben, ami nem az
orszag viselete, mas nyelvet beszélnek, inséges idében jonnek és nincs naluk éket hitelesité okmany, sem olyan
személy, aki Oket hitelesitené. Nem vonjak-e magukra f6loslegesen a figyelmet, ha egyiitt vannak? Nem kémek
0k? Vagy nem olyanok-e, akik blindzni jottek? A 73. versben ez a gyant kap hangot. Ha kiilon mennek oda, nem
keltik fel az emberek figyelmét. De Allah Profétajaként intette 6ket, hogy az emberi el6vigyazatossag mit sem
ér, ha fittyet hanynak Allah Akaratara és Torvényére. Mindenek f6l6tt ennek engedelmeskedjenek. Ember és
emberi intézmények helyett Allahba helyezzék bizalmukat.

53 Though they scrupulously observed their father's injunctions to the letter, their hearts were not yet pure,
and they got into trouble, as the later story will show. They had the hardihood to cast aspersions on Joseph,
not knowing that they were in Joseph's power. And Joseph took a noble revenge by planning a reunion of the
whole family and shaming the ten brothers into repentance. He was the instrument for the fulfilment of Allah's
Plan.

Apjuk lelkiismeretes utra bocsajtasat és rendelkezéseit a testvérek feliiletesen kezelték, mert sziviik még nem
tisztult meg. Ez majd bajt hoz rajuk, ahogy a késébbiekben latni fogjuk. Nem tudtak, hogy Jozsef hatalméaban
vannak. Jozsef nemes elégtételt vett, végiil (jraegyesitette a csaladot, megbanasra késztetve tiz fivérét. O volt
Allah kezében az eszkoz, hogy Terve megvalosuljon.

54 The ten brothers, with Benjamin, arrived in Egypt, and waited on the great Wazir. Joseph again received
them hospitably, even more so than before, as they had complied with his request to bring Benjamin. No doubt
many shrewd and probing questions were asked by Joseph, and no doubt it was clear that Benjamin was one
apart from the other ten. After the feast the question of lodgings arose. They were to be accommodated two



69. Mikor betértek Jozsefhez, 6 magdhoz vonta fivérét (Benjamint), mondta: ,En a fivéred vagyok,
és ne keseregj azon, mit tettek>.”
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70. Atlength when he had furnished them forth with provisions (suitable) for them, he
put the drinking cup into his brother's saddle-bag. Then shouted out a crier: "O ye
(in) the caravan! behold! ye are thieves, without doubt®!"

70. Mikor elokészitette malhdjukat, az ivokupdt fivére (Benjamin) nyeregtdskdjiba tette, majd

kidltott a kikidlté: , O, ti tevehajcsirok! Bizony, ti tolvajok vagytok®!”
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71. They said, turning towards them: "What is it that ye miss?"
71. Mondtdk és feléjiik fordultak: ,, Mit kerestek?”
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72. They said: "We miss the great beaker of the king; for him who produces it, is (the
reward of) a camel load; I will be bound by it."

72. Mondtdk: ,Nem talaljuk a kirdly serlegét. Aki elhozza, annak egy tevényi malha jar, ezért én
(Jozsef) kezeskedem.”
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by two. Again Benjamin was the odd one. What more natural than that the Wazir should take him to himself He
thus got a chance of privacy with him. He disclosed his identity to him, charging him to keep it a secret, and to
take no notice of any strange doings that might occur.

A tiz fivér Egyiptomba érkezett és a Nagy Vezirnél varakoztak. Jozsef szivélyesen fogadta 6ket. Eldadtak, hogy
teljesitették a kérést, elhoztak Benjamint. Rengeteg kérdés hangzott el Jozsef részérdl, aki tisztan akarta latni,
valdban dccesét hoztak-e el, de bebizonyosodott, hogy 6 az. A fogadtatas utan elhelyezkedtek. Kettesével kaptak
szallast, de Benjamin egymaga maradt. Ot Jozsef magahoz vitte, igy volt alkalma intim beszélgetésre. Felfedte
kilétét, de kérte, maradjon ez titokban a testvérek el6tt, ne mutassa ki, hogy tudja ki a Nagy Vezir, barmi is
torténik.

55 Joseph's plan was to play a practical joke on them, which would achieve two objects. - Immediately it would
put them into some consternation, but nothing comparable to what he had suffered at their hands. When the
plan was unraveled, it would make them thoroughly ashamed of themselves, and dramatically bring home their
guilt to them. - Secondly, it would give him an excuse to detain Benjamin and bring their aged father into Egypt.
He contrived that a valuable drinking cup should be concealed in Benjamin's saddle-bag. When it was found
after an ostentatious search, he would detain the supposed culprit, and attain his object, as the story relates
further on.

Jozsef meg akarta tréfalni testvéreit, amivel két célt ér el. 1. Megrazkodtatas érje Oket, de ne abban a formaban,
amit 6 €It at drulasuk miatt. R4 akarta dobbenteni ket tettiikre, fel akarta kelteni szégyenérzetiiket és
btintudatukat. 2. Kifogast akart talalni, ami miatt Benjamint maganal tarthatja és koros atyjat Egyiptomba
hozathatja. Eltervezte, hogy egy értékes ivokupat elrejt Benjamin nyeregtaskajaba. Egy alapos keresgélés utan
megtalaljak az ivokupat és eléri céljat, ahogy az a tovabbiakban folytatodik.



73. (The brothers) said: "By Allah. well ye know that we came not to make mischief in
the land, and we are no thieves®!"

73. Mondltdk (a testvérek): ,, Allahra! Nem rontani jottiink erre a Foldre és nem vagyunk

tolvajok>!”

- .« Z 2 2 22 7< . <z § 3 -~
&VEp GnilK S ) 5l b 1l
74. (The Egyptians) said: "What then shall be the penalty of this, if ye are (proved) to
have lied>”?"

74. Mondtdk (az EQyiptomiak): ,, Mi biintetése ennek, ha bizony hazugok vagytok>’?”

§Yop Cnallall (gHnn S 33 548 4ld) A 3af (e s5Da 15l
75. They said: "The penalty should be that he in whose saddle-bag it is found, should be
held (as bondman) to atone for the (crime). Thus it is we punish the wrong- doers®!"
75. Mondtdk: , Biintetése annak, kinek nyeregtdskdjaban megtaldljik, hat legyen 6 maga a
biintetés. Ekképpen adunk viszonzdst a biindsoknek>s.”

56 As strangers in a strange land, they were liable to be suspected as spies or men who meditated some
unlawful design, or some crime, such as theft, which would be common in a season of scarcity. The brothers
protested against the absurdity of such a suspicion after they had been entertained so royally by the Wazir.

Idegenként idegen foldon, gyanus lehet mindenki. Kiilondsen, ha természeti csapas sujt, és az emberek
szenvednek, sokan rakényszeriilnek a lopasra, blindzésre. Nem furcsa tehat a vad, de a testvérek tiltakoztak,
kikérték maguknak, kiilondsen azok utan, hogy 6k a Vezir vendégszeretetét élvezték.

57 "That might be all very well," said the Egyptians, "but what if it is found by a search that you have in fact
abused the Wazir's hospitality by stealing a valuable cup?"

Rendben, mondtak az Egyiptomiak, de mi van akkor, ha visszaéltetek a Vezir vendégszeretetével és elloptatok
értékes ivokupajat?

8 We must try to picture to ourselves the mentality of the ten. They understood each other perfectly, in their
sins as well as in other things. For themselves, the search held out no fears. Besides they had had no
opportunity of stealing. But what of that young fellow Benjamin? They were ready to believe anything against
him, the more so as the Wazir's partiality for him had lent a keen edge to their jealousy. Judging by their own
standards, they would not be surprised if he had stolen, seeing that he had had such opportunities-sitting at
the High Table and staying with the Wazir. This was their family custom. It was of course long anterior to the
Mosaic Law, which laid down full restitution for theft, and if the culprit had nothing, he was to be sold for his
theft (Exod. 22:5). But here the crime was more than theft. It was theft, lying, and the grossest abuse of
confidence and hospitality. While the ten felt a secret satisfaction in suggesting the penalty, they were
unconsciously carrying out Joseph's plan. Thus the vilest motives often help in carrying out the most beneficent
plans.

A tiz fivér helyébe kell képzelniink magunkat. Ertették egymast jol, ismerték egymas biineit és erényeit.
Szamukra a serleg utani kutatas nem jelentett kockazatot, hiszen nem volt alkalmuk lopni. De mi van
Benjaminnal? Vele kapcsolatban készek volta elhinni a vadat, mert a Vezir magahoz vette, nala lakott, masrészt
pedig irigyek voltak ra és legbeliil még oOriiltek is, ha Benjaminnal torténik valami. Sajat magukbol indultak ki és
ez alapjan nem csodalkoztak, ha lopott volna.

A Mozesi torvények az okozott karért teljes karpotlast irtak el6. Ha a tettes nem tudta kifizetni a kart, 6t magat
adtak el. (Exodus, 22:5). A blintény tobb volt lopasnal. Lopas, hazugsag, és ami ezt is feliilmulja,
vendégszeretettel vald visszaélés. Mig Ok tizen beliil elégedettek voltak az itélettel, ontudatlanul is J6zsef
tervének kivitelezdivé valtak. El6fordul, hogy a leghitvanyabb motivacio, a legnemesebb tervet valdsitja meg.
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76. So he began (the search) with their baggage, before (he came to) the baggage of his
brother: at length he brought it out of his brother's baggage. Thus did We plan for
Joseph. He could not take his brother by the law of the king except that Allah willed
it (so). We raise to degrees (of wisdom) whom We please: but over all endued with
knowledge is one, the All-Knowing®.

76. Hozzdldtott poggydszukhoz, fivére poggydsza el6tt, majd elGvette azt fivére poggydszabdl.

Ekképpen széttiink tervet Jozsefnek. Nem tudta volna a kirdly torvénye szerint magdhoz venni

fivérét, ha Allah nem igy akarta volna. Mi fokozatokkal emeljiik azt, kit mi akarunk, Minden tudds

felett dll a Mindenek Tuddja>.
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77. They said: "If he steals, there was a brother of his who did steal before (him)." But
these things did Joseph keep locked in his heart, revealing not the secrets to them. He
(simply) said (to himself): "Ye are the worse situated; and Allah knoweth best the
truth of what ye assert®!"
77. Mondtdk: ,,Ha lop, hdt volt egy bdtyja el6tte, az is lopott.” Magdban rejtette ezt Jozsef, nem
fedte fel azt nekik. Mondta: , Rossz iton jartok! Allah a Legjobb Tuddja annak, mit kijelentetek®.”
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5%)Joseph was a Prophet of Allah, but he could not have carried out his plan or taken the first step, of detaining
his brother, except with the will and permission of Allah, Whose Plan is universal and for all His creatures.

Jozsef Allah Profétaja volt. Nem tehette volna meg a terve megvaldsitasahoz vezet6 elsé 1épést sem Allah
engedélye nélkiil, Akinek Terve Univerzalis, és minden mas terv felett all.

0 The hatred of the Ten for Joseph and Benjamin comes out again. They are not only ready to believe evil of
Benjamin, but they carry their thoughts back to Joseph and call him a thief as well. They had injured Joseph;
and by a false charge of this kind they salve their conscience. Little did they suspect that Joseph was before
them under another guise, and their falsehood and treachery, would soon be exposed.

A tiz fivér gytldlete jon el6 Gjbol, amit Jozsef és Benjamin irant éreznek. Nem csak elhiszik, hogy Benjamin
bilings, de vadoljak is, és Jozsefet is emlitik, mint tolvajt. Mélyen megsértették Jozsefet a hamis vaddal, egyben
tantibizonysagat adtak lelkiismeretlenségiiknek. Nem sejtették, hogy Jozsef el6tt allnak és arulasuk, bineik
nemsokara leleplezédnek



78. They said: "O exalted one! Behold! he has a father, aged and venerable, (who will
grieve for him); so take one of us in his place; for we see that thou art (gracious) in
doing good®!."

78. Mondtik: ,O Aziz! Az 6 atyja aggastydn, végy helyébe ey misikat koziiliink. Mi jéravalonak

latunket.”
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79. He said: "(Allah) forbid that we take other than him with whom we found our
property: indeed (if we did so), we should be acting wrongfully.
79. Mondta: ,Allah 6vjon, hogy ne azt biintessiik, kinél megtalaltuk tulajdonunkat. Mert
kiilonben, biinosok lennénk.”
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80. Now when they saw no hope of his (yielding), they held a conference in private. The
leader among them said: "Know ye not that your father did take an oath from you in

Allah's name, and how, before this, ye did fail in your duty with Joseph? Therefore
will I not leave this land until my father permits me, or Allah commands me; and He

——0\

is the best to command®2.

61| have translated the title of 'Aziz here as "the exalted one" when addressed to Joseph in order not to cause
confusion with the other man, the 'Aziz the Courtier, who had bought Joseph on arrival in Egypt. See 12:30
above.

A magyar szovegben azzal a fenntartassal hagytam meg az Aziz kifejezést, hogy az olvas6 nem keveri 0ssze a
korabbiakban szereplé Azizzal. Ugyanis Aziz egy megszolitas, ami magas rangl Egyiptomiaknak jart, kb.
Fenség (12:30). Most Jozsefet kell alatta érteni.

62 Kabir may mean the eldest. But in 12:78 above, Kabir is distinguished from Sheikh, and | have translated the
one as "venerable" and the other as "aged". In 20:71 Kabir obviously means "leader" or "chief", and has no
reference to age. | therefore translate here by the word "leader", that brother among them who took the most
active part in these transactions. His name is not given in the Quran. The eldest brother was Reuben. But
according to the biblical story the brother who had taken the most active part in this transaction was Judah,
one of the elder brothers, being the fourth son, after Reuben, Simeon, and Levi, and of the same mother as
these. It was Judah who stood surety to Jacob for Benjamin (Gen. 43:9). It is therefore natural that Judah
should, as here, offer to stay behind.

The pledge he had given was to his father, and in Allah's name. Therefore he was bound both to his father, and
to Allah. He must await his father's orders and remain here as pledged, unless Allah opened out some other
way. For example the Egyptian Wazir might relent; if so, he could go back with Benjamin to his father, and his
pledge would be satisfied.

Kabir azt jelenti, legidésebb. A 12:78-ban sheikh aggastyant, dreget, vént jelent, ha korra értjiik. A Kabirt itt
mégis legnagyobbnak forditottam, mert pl. a 20:71-ben vezetd, fénok értelmet is nyer a szd, igy nincs
sziikségszerlien Osszefiiggés a korral. A ,,Jegnagyobb” tehat itt a legaktivabb testvér, aki ebben az esetben Juda
volt. A Kordn nem emliti nevét, de a Bibliaban talalunk erre hivatkozast. A legiddsebb testvér Reubén volt, 6t
kovette Simeon, Lévi és Juda, ugyanattdl az anyatdl. Juda jatszott aktiv szerepet akkor is, amikor Benjamint el
kellet kérni Jakabtol (Genezis 43:9). Feltehetden itt is 6 tanacsolta, hogy gondolkodjanak, beszéljék meg.



80. Mikor reményiiket vesztették feldle, értekeztek maguk kozt. A legnagyobb koziiliik igy szolt:
,Nem tudjdtok-e, hogy atydtok Allahra megesketett titeket azeldtt és miként buktatok el Jozsef
dolgiban? Nem hagyom el ezt a Foldet addig, mig atyim azt nem engedi, vagy Allah nem
parancsolja azt. O a Birdk Legjobbika®*
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81. "Turn ye back to your father, and say, 'O our father! behold! thy son committed theft!
we bear witness only to what we know, and we could not well guard against the
unseen®!

81. , Térjetek vissza atydtokhoz és mondjdtok: , O atydnk! Fiad lopott! Nem tesziink mdsra

vallomast, csak arra, mit tudunk és a Lathatatlannal szemben védtelenek voltunk®!”
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82. "'Ask at the town whe/re we have been and the caravan in which we returned, and

(you will find) we are indeed telling the truth®."
82. , Kérdezd a telepiilést, ahol voltunk, a karavint mivel visszatértiink, hogy igazat szolunk®.”
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83. Jacob said: "Nay, but ye have yourselves contrived a story (good enough) for you. So

patience is most fitting (for me). Maybe Allah will bring them (back) all to me (in the
end). For He is indeed full of knowledge and wisdom?®."

Allah nevében eskiit tettek apjuknak. Igy Allah és apjuk felé is kotelezettséget vallaltak. Addig kell maradniuk,
mig nem tejesiil az, amire feleskiidtek, vagy Allah valamilyen mas utat nem nyit szamukra. Pl. a Vezir
megbocsajtasa, stb. Csak Benjaminnal egyiitt térhetnek vissza eskiijiik szerint.

63 '"He stole in secret and without our knowledge. How could we in the circumstances prevent it? This may have
been a good statement for the other nine brothers, but Judah was himself personally and specially pledged.

A megbesz¢lés Juda és a tobbi kilenc testvér kdzott zajlik. Ez itt a kilenc valasza Judanak, az elobbi felvetésére.
,Benjamin anélkiil lopott, hogy tudtunk volna r6la. Hogy tudtuk volna 6t igy megmenteni?”

64 To vouch for the truth of the story, the nine brothers are asked by Judah to appeal to their father to enquire
at the place where they stayed and the caravan with which they came, and he would find that the facts were as
they stated them. The nine brothers came back and told their father as they had been instructed by Judah.

A torténet igazolasara Juda arra kéri kilenc tervérét, hogy hivatkozzanak a helyre, ahol voltak és a karavanra,
mellyel utaztak, mert itt mindenki hitelesiteni fogja allitasukat. A kilenc testvér visszatért €s annak megfeleléen
adtak elo a torténetet Jakobnak, ahogy Judaval megbeszélték.

55 Jacob was absolutely stunned by the story. He knew his darling little Benjamin too well to believe that he had
committed theft. He flatly refused to believe it, and called it a cock-and-bull story, which indeed it was, though
not in the sense in which he reproached the nine brothers. With the eye of faith he saw clearly the innocence

of Benjamin, though he did not see every detail of what had happened. With the eye of faith he clung to even a



83. Mondta (Jdkob): , Kibtlottetek magatoknak valamit. De a tiirelem szép. Meglehet, hogy Allah
elhozza nekem mindkettot. Mert bizony O a Mindentudé, a Bélcs®.”
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84. And he turned away from them, and said: "How great is my grief for Joseph!" And
his eyes became white with sorrow, and he fell into silent melancholy®.

84. Elfordult toliik és mondta: ,Mily hatalmas a banatom Jozsefért!” Kifehéredtek szemei a

keseriiségtdl és buiskomor lettoe.
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85. They said: "By Allah. (never) wilt thou cease to remember Joseph until thou reach the

last extremity of illness, or until thou die®”!"
85. Mondtdk: , Allahra! Nem sziinsz meg Jozsefre emlékezni, mig meg nem rokkansz, vagy bele
nem pusztulsz®.”
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86. He said: "I only complain of my distraction and anguish to Allah, and I know from Allah
that which ye know not...

86. Mondta: , Allahnak panaszolom el aggodalmamat és banatomat. En tudom Allahtdl azt, amit ti
nem tudtok.”

larger hope. Perhaps all three of his lost sons would come back, -Joseph, Benjamin, and Judah. His faith in Allah
was unswerving, although alas! The present facts altogether unnerved him.

Jakobot leverte az eset. Jol ismerte Benjamint és nehezen feltételezte réla, hogy lopott. Arra gondol, hogy a
kilenc visszatért testvér egy ujabb lehetetlen sztorival allt eld. Hitben valo latasaval érzékelte Benjamin
artatlansagat még akkor is, ha nem volt tisztaban a tényekkel. A hitben elmélyedt 1atas tdvolabbra is elért. Most
mar harom elvesztett fiat, Jozsefet, Benjamint és Judat is reménnyel teli varta vissza. Allahba vetett hite adott
erre valaszt, bar a tények elbatortalanitottak.

56 But his grief was too deep for tears. His eyes lost their colour, and became a dull white. The light became a
mere blur, a white glimmer. Darkness seemed to cover everything. So it was in the outside world. So was it in
his mind. His grief was unshared, unexpressed, and uncomplaining.

Banata tul mély volt ahhoz, hogy konnyeket fakasszon. Szemei elvesztették sziniiket és kifehéredtek. Kod borult
latasara. Mindent s6tétség boritott be szamara a kiilvilagban és sajat gondolataiban. Banatat senkivel nem tudta
megosztani, magéaba zarta.

57A speech full of jealousy, taunting malice, and lack of understanding, one that would have driven mad any
one less endowed with patience and wisdom than was Jacob, the Prophet of Allah. It shows that the sons were
still unregenerate, though the time of their repentance and reclamation was drawing nigh. The cruel
heartlessness of their words is particularly out of place, as Jacob bore his sorrow in silence and complained to
no mortal, but poured out his distraction and grief only to Allah, as stated in the next verse.

Irigység dol a szavakbdl, melyekbdl mar6 guny is kicsendiil. Nem értik Jakobot, aki egész életében a tiirelmet,
allhatatossagot és jdmborsagot testesitette meg Allah Profétajaként. A fiuk szemteleniil szalltak vele szembe,
nem tudva, hogy megbanasuk ideje hamar eljon. Durva és szivtelen szavaiknak nincs helye. Jakob szomorusaga
csak Allahnal talalt meghallgatasra. Errdl szdl a kovetkezo vers.
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87. "O my sons! go ye and enquire about Joseph and his brother, and never give up hope
of Allah's Soothing Mercy: truly no one despairs of Allah's Soothing Mercy, except
those who have no faith®."

87. ,0 fiaim! Menjetek, tudakozédjatok Jozsef és fivére feldl. Ne adjdtok fel hiteteket Allah

Irgalmdban. Mert bizony, nem adja fel hitét mds Allah Irgalmdban, csak a hitetlenek népe®s.”
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88. Then, when they came (back) into (Joseph's) presence they said: "O exalted one!
distress has seized us and our family: we have (now) brought but scanty capital: so
pay us full measure, (we pray thee), and treat it as charity to us: for Allah doth
reward the charitable®."

88. Mikor (Jézsef) elé jarultak, mondtdk: ,O Aziz! Artds ért minket és csalddunkat. Szegényes

portékdval jottiink, de toltsd meg jol a mértéket nekiink, 1égy nagylelkii felénk: Mert bizony, Allah
viszonozadst ad a nagylelkiieknek.”

58 The word is rauh, not ruh as some translators have mistakenly construed it. Rauh includes the idea of a
Mercy that stills or calms our distracted state, and is particularly appropriate here in the mouth of Jacob. Jacob
ignores and forgives the sting and malice in the speech of his sons, and like a true Prophet of Allah, still wishes
them well, gives them sound advice, and sends them on an errand which is to open their eyes to the wonderful
ways of Providence as much as it will bring consolation to his own distressed soul. He asks them to go again in
search of Joseph and Benjamin. Perhaps by now he had an idea that they might be together in Egypt. In any
case their stock of grain is again low, and they must seek its replenishment in Egypt.

A szdvegben szerepld Rauh sz6 nem ugyanaz, mint a Ruh, ami lelket jelent. Rauh Allah nagyfoku Irgalmat
fejezi ki, ami az elveszettnek hitt esetekben tor el6 és ad bels6 megnyugvast. Jakob esete is ilyen volt. Jakob nem
vesz tudomast tobbé a sértd szavakrol. Allah Profétajaként viselkedik. Megbocsajt, és szép szavakat intéz
hozzajuk. Felnyitja szemiiket és lattatja veliilk Allah hatalmas gondoskodasat. Visszakiildi ket Egyiptomba
Jozsef és Benjamin felkutatasara. Egyben 0j élelmiszeradagra is sziikség van, mert a régi mar fogytan van.

% The nine brothers come back to Egypt according to their father's direction. Their first care is to see the Wazir.
They must tell him of all their father's distress and excite his pity, if perchance he might release Benjamin. They
would describe the father's special mental distress as well as the distress which was the common lot of all in
famine time. They had spent a great part of their capital and stock-intrade. They would appeal to his charity. It
might please so great a man, the absolute governor of a wealthy state. And they did so. Perhaps they
mentioned their father's touching faith, and that brought Joseph out of his shell, as in the next verse.

Atyjuk elrendelése szerint a kilenc testvér visszament Egyiptomba. Mindenek el6tt a Vezirhez mentek. Eldadtak
atyjuk mély banatat, hatha elérik ezzel Benjamin elengedését. Beszamoltak apjuk mentalis allapotarol,
levertségérdl, amit fia elvesztésén til az éhinség is fokozott. Sok 1d6t toltdttek kereskedelemmel, drucserével.
Tudtak miként fogalmazzanak. A Vezir josagara hivatkoztak, aki egy gazdag orszag vezetdje. Talan beszéltek
atyjuk mély hitérdl is, ami miatt Jozsef el6jott az ismeretlenbdl €s leleplezte magat.
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89. He said: "Know ye how ye dealt with Joseph and his brother, not knowing (what ye
were doing)70?"
89. Mondta: , Tudjdtok-e mit tettetek [Ozseffel és testvérével, majd errdl ti tudomdst sem
vettetek’0?”
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90. They said: "Art thou indeed Joseph?" He said, "I am Joseph, and this is my brother:
Allah has indeed been gracious to us (all): behold, he that is righteous and patient,-
never will Allah suffer the reward to be lost, of those who do right”."

90. Mondtdk: ,Te vagy valoban [6zsef?” Mondta: , Jozsef vagyok és ez itt a testvérem. Allah

kegyet gyakorolt felettiink. Mert bizony, ki 6rizkedik és tiirelmes, hat Allah nem vesztegeti el a

joravalok bérét’.”
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91. They said: "By Allah. indeed has Allah preferred thee above us, and we certainly

have been guilty of sin”!"
91. Mondtdk: , Allahra! Allah kivaltsagban részesitett téged felettiink és mi vétkesek voltunk’.”

70 Joseph now wants to reveal himself and touch their conscience. He had but to remind them of the true facts
as to their treatment of their brother Joseph, whom they pretended to have lost. He had by now also learnt
from Benjamin what slights and injustice he too had suffered at their hands after Joseph's protection had been
removed from him in their home.

Jozsef felfedi magat és megérinti lelkiismeretiiket. Csak a vele szemben elkdvetett tényekre kell utalnia. Jozsef
nevét emlitette, akirdl azt szinlelték, hogy elveszett. Benjamintol eddig azt is megtudhatta, hogy vele sem bantak
testvérei igazsagosan, miutan Jozsef védelmét nem élvezhette tovabb a sziil6i hazban.

7! Their father's words, the way events were shaping themselves. Joseph's questionings, perhaps Benjamin's
manner now, not a slave kept in subjection but one in perfect love and understanding with this great Wazir, -
perhaps also a recollection of Joseph's boyish dream,- all these things had prepared their minds and they ask
the direct question, "Art thou Joseph?" They get the direct reply, "Yes, | am Joseph; and if you have still any
doubt of my identity, here is Benjamin: ask him. We have suffered much, but patience and right conduct are at
last rewarded by Allah!"

Apjuk szavai, a dolgok bekovetkezése, Jozsef kérdezdskodése, a Benjaminnal torténtek, akit nem rabszolgaként
tartanak, hanem a Nagy Vezir hazaban ¢él, talan Jozsef ifjikori alma, mind 0sszealltak tudatukban és csak ennyit
tudtak szolni: ,,Valoban te vagy Jozsef?” Es egyb6l jott a vélasz: ,Igen, én vagyok Jozsef. Ha barmi kétségetek
lenne kilétem fel6l, kérdezzétek Benjamint. Sokat szenvedtiink, de a tiirelemért és helyes hozzaallasért szép
viszonzas jar Allahnal.”

72 The scales fall from the eyes of the brothers. We may suppose that they had joined Judah at this interview,
and perhaps what Judah had seen when he was alone helped in the process of their enlightenment.

Eloszlott a halyog a szemekrdl. Feltehetden itt mar Juda is csatlakozott hozzajuk, és amit 6 egyediillétében latott,
hozzésegitette testvéreit a megvilagosodashoz.
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92. He said: "This day let no reproach be (cast) on you: Allah will forgive you, and He is
the Most Merciful of those who show mercy”!

92. Mondta: , Ne érjen ma titeket szemrehdnyds. Allah megbocsdjt nektek. O a Kegyelmesek
Legkegyelmesebbje”.”
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93. "Go with this my shirt, and cast it over the face of my father: he will come to see
(clearly). Then come ye (here) to me together with all your family”."

93. ,Menjetek el ezzel az ingemmel, hajitsatok azt atyam arcaba és visszater latasa. Hozzatok el

csalddotokat mind™.”
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94. When the caravan left (Egypt), their father said: "I do indeed scent the presence of
Joseph: Nay, think me not a dotard”.

"

73 Joseph is most generous. He is glad that they have at last seen the significance of what happened. But he will
not allow them at this great moment of reconciliation to dwell on their conduct with reproaches against
themselves. There is more urgent work to do. An aged and beloved father is eating out his heart in far Canaan
in love and longing for his Joseph, and he must be told all immediately, and "comforted in body, mind, and
estate," and so he tells the brothers to hurry back immediately with his shirt as a sign of recognition, as a proof
of these wonderful happenings.

Jozsef nagylelkii. Oriil, hogy testvérei felismerték mit tettek és felfogtdk vétkességiiket. De ez nem az a pillanat,
amikor el kell meriilni a mult elemzésében és dnmarcangolasban. Van siirgdsebb teendd is. Egy koros és
szeretett atya var epekedve Kanaanban Jézsefre, akinek mieldbb el kell mondani a torténteket. Megnyugvast kell
szamara nyujtani testben, tudatban €s 1étben. Jozsef felszolitotta testvéreit a visszattra. Kérte, vigyék magukkal
ingét is, ami a csodalatos esemény igazolasanak bizonyitéka.

74 It will be remembered that they had covered their crime by taking his shirt, putting on the stains of blood,
and pretending that he had been killed by a wolf: see above, 12:17-18. Now that they have confessed their
crime and been forgiven, and they have joyful news to tell Jacob about Joseph. Joseph gives them another shirt
of his to prove the truth of their story. It is rich shirt, befitting a ruler of Egypt, to prove his good fortune, and
yet perhaps in design and many colours (12:18) were reminiscent of the lost Joseph. The first shirt plunged
Jacob into grief. This one will now restore him.

A korabbi ingét testvérei hamis vérrel szennyezték be, azzal bizonyitottak a valotlan farkas tamadast (12:17-18).
Most, hogy megvallottak biineiket, megbocsajtast nyertek. El kell vinniiik az 6romhirt Jakobnak. Jozsef ez
alkalommal egy masik inget ad nekik. Ez egy gazdag ember inge, ami jelzi, hogy Egyiptom eldljardjatol valo. Ez
bizonyitja tulajdonosa szerencséjét, foldi kilétét (12:18). Az els6 ing Jakobot banatba taszitotta. Ez az ing
ujjasziiletést hoz szamara.

7> Literally, | feel the scent, or the air, or the atmosphere or the breath of Joseph; for rih has all these
significations. Or we might translate, 'l feel the presence of Joseph in the air'. When a long-lost friend is about
to be found or heard of, many people have a sort of presentiment of it, which they call telepathy. In Jacob's
case it was more definite. He had always had faith that Joseph was living and that his dream would he realized.
Now that faith was proved true by his own sons. Jacob's soul was more sensitive. No wonder he knew already
before the news was actually brought to him.



94. Mikor elindult a karavin (Egyiptombdl), igy szdlt atyjuk: , Jozsef illatdt érzem, még ha
tebolyultnak is mondotok™.”
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95. They said: "By Allah. truly thou art in thine old wandering mind”."
95. Mondtdk: ,Allahra! Te a régi tévelygésedben vagy’e.”
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96. Then when the bearer of the good news came, He cast (the shirt) over his face, and he
forthwith regained clear sight. He said: "Did I not say to you, T know from Allah that
which ye know not”7?"

96. Mikor az 6romhir hordozdja jott, arciba hajitotta (az inget) és visszatért latdsa. Mondta:

~Nem mondtam-e nektek, hogy én tudom Allahtol azt, amit ti nem tudtok’?”
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97. They said: "O our father! ask for us forgiveness for our sins, for we were truly at

fault."
97. Mondtdk: ,O atyink! Bocsdjtsd meg nekiink biineinket, mert mi vétkesek vagyunk.”
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98. He said: "Soon will I ask my Lord for forgiveness for you: for he is indeed Oft-
Forgiving, Most Merciful’s."

,Jozsefillata”, Jozsef 1étét érzem a levegdben. Az 6 leheletét, illatat, kisugarzasat. Az arab ,,Rih” sz6 kb. ezt
fejezi ki. Ha egy elveszett barat, vagy csaladtag eldkertil, sokan érzésekkel allnak el6. Ilyen a telepatia, el6érzet,
stb. Jakob esetében ez kifejezettebb. Mindig hitt abban, hogy Jozsef él és almanak egyszer valdra kell valnia.
Hite 6t igazolta és fiai elhoztak neki az 6romhirt. Jakob lelke érzékeny volt. Nem csoda, hogy még a hirek el6tt
megérezte a torténést.

76 They" must be the people around him, before the brothers actually arrived.
A Jakob koriili emberek beszédére utal, akik a testvérek megérkezése el6tt szoltak hozza.

77 \We may suppose this to have been Judah who was pledged to his father for Benjamin, and who could now
announce the good news not only of Benjamin but of Joseph. We can imagine him hurrying forward, to be the
first to tell the news, though the plural pronoun for those whom Jacob addresses in this verse, and for those
who reply in the next verse, shows that all the brothers practically arrived together. Jacob's sight had grown
dim; his eyes had become white with much sorrow for Joseph (see 12:84 above). Both his physical and mental
vision now became clear and bright as before.

Feltehetden Juda hozta az 6rombhirt, aki eskiit tett apjanak Benjaminnal kapcsolatban. Most nem csak
Benjaminrol, hanem Jozsefrél is szolhat! Elképzelhetjiik, ahogy siet, rohan, hogy 6 lehessen az elsd, aki az
oromhirt kozli! Jakob tobbes szdmhoz intézi valaszat, ami jelzi, hogy minden testvér visszatért. Jakob szemeire a
bénat halyogot iiltetett, fehérek lettek (12:84). Ebben a pillanatban fizikai és mentalis latasa visszatért és tiszta,
mint azelott.

78 He fully intended to do this, but the most injured party was Joseph, and it was only fair that Joseph should be
consulted. In fact Joseph had already forgiven his brothers all their past, and his father could confidently look



98. Mondta: ,Kérni fogom szdamotokra Uram megbocsdjtdsat, mert O a Megbocsdjtd, a
Kegyelmes7 8.7
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99. Then when they entered the presence of Joseph, he provided a home for his parents
with himself, and said: "Enter ye Egypt (all) in safety if it please Allah™."

99. Mikor Jézsef elé jarultak, elhelyezte magdhoz sziileit és mondta: , Térjetek be EQyiptomba

Allah akaratdval biztonsigban”.”

B U8 e b3) d-gh 1% col b Js 138 A1 153 gaadl e aal adss
;s;of;ma;éaé;gwoe@}w@wmjm D lelaa
AR alall 3 43 olin W Cadal 55 & (A s A Ol ¢

£

100. And he raised his parents high on the throne (of dignity), and they fell down
in prostration, (all) before him. He said: "O my father! this is the fulfilment of my

Z ®\

vision of old! Allah hath made it come true! He was indeed good to me when He took
me out of prison and brought you (all here) out of the desert, (even) after Satan had
sown enmity between me and my brothers. Verily my Lord understandeth best the
mysteries of all that He planneth to do, for verily He is full of knowledge and
wisdom®.

forward to Joseph joining in the wish of the whole family to turn to Allah through their aged father Jacob in his
prophetic office.

Meg akart nekik bocsajtani, de a leginkabb sértett személy Jozsef volt és vele kell megbeszélnie. De Jozsef mar
megbocsajtotta testvéreinek minden multban elkdvetett tetteit. Jakob bizakvassal tekinthetett Jozsefre, aki
visszaterelte a csaladot Allah utjara és agg korara teljesiilt a Profécia.

7% At length the whole family arrived in Egypt and were re-united with Joseph. They were all entertained and
provided with homes. But the parents were treated with special honour, as was becoming both to Joseph's
character and ordinary family ethics. His mother Rachel had long been dead, but he had been brought up by his
mother's sister Leah, whom his father had also married. Leah was now his mother. They were lodged with
Joseph himself.

Végiil a csalad visszatért Egyiptomba, ahol egyesiiltek Jozseffel. Mindenki kapott elhelyezést, otthont. A sziilok
kivalt megbecsiilést élveztek, hiszen ez hozzatartozott Jozsef jelleméhez és a csaladi etika is ezt kovetelte.
Anyja, Réahel mar rég meghalt, Jozsefet is anyja huga, Lea nevelte fel, akit Jakob szintén feleségiil vett. Ok
egylitt lakhattak Jozseffel.

80 Certainly metaphorically: probably also literally. By Eastern custom the place of honour at a ceremonial
reception is on a seat on a dais, with a special cushion of honour, such as is assigned to a bridegroom at his
reception. To show his high respect for his parents, Joseph made them sit on a throne of dignity. On the other
hand, his parents and his brothers, -all performed the ceremony of prostration before Joseph in recognition of
his supreme rank in Egypt under the Pharaoh. And thus was fulfilled the dream or vision of his youth (12:4
above).



100. Sziileit (a méltosdg) tronjdra emelte. Levetették magukat, leborultak elétte (mind). Mondta:
,0 atyam! Ez hat értelmezése latomdsomnak azelott! Allah valora valtotta azt. Jot tett velem,
mikor kiszabaditott a bortonbdl és elhozott titeket a pusztasagbol, miutdn a Sdtdan viszalyt szitott
koztem és testvéreim kozt. Mert bizony, Uram Kedves ahhoz, kihez O akar, O a Mindentudé, a
Bolcs®,
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101. "O my Lord! Thou hast indeed bestowed on me some power, and taught me
something of the interpretation of dreams and events,- O Thou Creator of the heavens
and the earth! Thou art my Protector in this world and in the Hereafter. Take Thou
my soul (at death) as one submitting to Thy will (as a Muslim), and unite me with the
righteous®!."

101. ,Uram! Adtdl nekem a hatalombdl és megtanitottad nekem a torténések értelmezését. O Egek

és Fold Elinditoja! Te vagy Oltalmazém az Evildgon és a Tulvildgon. Muszlimként (aldvetettként)

vedd Magadhoz lelkem és egyesits a joravaldkkals!.”
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102. Such is one of the stories of what happened unseen, which We reveal by
inspiration unto thee; nor wast thou (present) with them then when they concerted
their plans together in the process of weaving their plots®.

Lehet sz6 szerint és metafora alapon is értelmezni. Keleti szokas, hogy megbecsiilés jeléiil iinnepekkor,
hazassagkotéskor, fogadasokkor a kiemelt fontossagli személyeket a legelokel6bb helyre iiltetik. Jozsef ugyanigy
tett sziileivel és sajat helyét ajanlotta, ami nem egyszerlien a tron, hanem sajat méltdsaganak atengedése volt.
Sziilei és testvérei részérdl pedig bekdvetkezett a leborulas Jozsef el6tt, ami egyrészt Egyiptomban a rangnak
kijart, masrészt beteljesiilt az alom (12:4).

81 Then he turns to Allah in prayer, and again his modesty is predominant. He held supreme power under the
king, but he calls it "some power" or authority. His reading of events and dreams had saved millions of lives in
the great Egyptian famine; yet he refers to it as "something of the interpretation of dreams and events". And
he takes no credit to himself, "All this," he says, "was Thy gift, 0 Allah! For such things can only come from the
Creator of the heavens and earth."

Majd Allahhoz fordul és Hozza imadkozik. A kiraly fels6 hatalma alatt szolgalt, de ugy nevezi ,,hatalombo6l” és
nem hatalmat, tehat csak egy paranyi részt kapott a teljes hatalombol, ami Allahé. Bolcsességével milliok életét
menthette meg a nagy Egyiptomi éhinségben mégis szerényen fogalmaz a torténések értelmezésérol is. Nem
tiinteti fel sajat érdemeit. Az mind Allah ajandéka volt. Ilyen torténések csak az Egek €s a Fold Teremt6jétol
szarmazhatnak.

82 The story is finished. But is it a story? It is rather a recital of forces and motives, thoughts and feelings,
complications and results, ordinarily not seen by men. However much they concert their plans and unite their
forces, whatever dark plots they back with all their resources, -the plan of Allah works irresistibly, and sweeps
away all their machinations. The good win through in the end, but not always as they planned: the evil are
foiled, and often their very plots help the good. What did the brothers desire in trying to get rid of Joseph, and
what actually happened? How the Courtier's wife, encouraged by the corrupt women of her acquaintance,
tried and failed to seduce Joseph and how Allah listened to his prayer and saved him from her vile designs?



102. Ez a Ldthatatlan (Vildg) hireibdl vald, miket neked sugallunk (6 Mohammed). Nem voltdl
koztiik, mikor megegyeztek dolgaikban és cselt szottek®.

103. Yet no faith will the greater part of mankind have, however ardently thou dost
desire it83,
103. Még ha mindent megteszel, akkor sem fog a legtobb ember hinnis,
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104. And no reward dost thou ask of them for this: it is no less than a message for

all creatures.
104. Ne kérj téliik ezért viszonzdst. Ez nem tobb, mint Uzenet a teremtményeknek.
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How wrong was it of the cup-bearer to forget Joseph, and yet how his very forgetfulness kept Joseph safe and
undisturbed in prison until the day came when he should tackle the great problems of Pharaoh's kingdom?
With every character in the story there are problems, and the whole is a beautifully balanced picture of the
working of Allah's providence in man's chequered destiny.

The holy Prophet was no actor in those scenes; yet by inspiration he was able to expound them in the divine
light, as they had never been expounded before, whether in the Pentateuch or by any Seer before him. And
allegorically they figured his own story, -how his own brethren sought to betray and kill him how by Allah's
providence he was not only saved but he won through.

A torténetnek vége, de torténet volt-e egyaltalan? Ebben erd, motivacid, magvas gondolatok érzések, problémak
¢és megoldasuk hangzottak el Gigy, hogy err6l ember nem tudhatott. Barmilyen erék egyesiilhetnek cselszovésre,
mind visszaiit szamukra, mert Allah tervét nem lehet elharitani. Az miikddik emberek nélkiil is, €s elsdopor
minden tigyeskedést. A jo a végén gy6z, de nem mindig Gigy, ahogy az ember tervében szerepel. A rossz elbukik
és cselszovése, fortélya, végiil a jot segiti a gyézelemben. A testvérek meg akartak szabadulni Jozseftol és mi lett
a vége? Hogy bukott el Aziz feleségének és az eldkeld asszonyoknak az a vagya, hogy Jozsefet elcsabitsak?
Hogy védte meg Allah Jozsefet toliik, fortélyaiktol, miutan meghallgatta imajat? Milyen balsorsot hozott
Jozsefre bortontarsa feledékenysége, ami végiil Jozsefnek utat nyitott Allah Terve megvaldsitasahoz és végiil
megmentette Egyiptomot az éhinségt6l? A torténet minden szerepldje csak bajt, nyligot hozott Jozsefre, és ezek
mind végil a javat szolgaltak.

A Proféta nem szerzdje mindennek, hanem az Isteni vilagossagtol kapott revelaciot adta tovabb tigy, ahogy azt
korabban senki nem tette. Allegorikus értelemben sajat életeseményei elevenedtek meg. Ahogy 6t is sajatjai
akartdk ellehetetleniteni, majd megdlni és végiil Allah gydzelemre vitte Ugyét.

8 In spite of such an exposition and such a convincing illustration, how few men really have true faith, -such a
faith as Jacob had in the old story, or Muhammad the Chosen One had, in the story which was actually
unfolding itself on the world's stage when this Surah was revealed, shortly before the Hijrah? Al-Mustafa's
ardent wish and faith was to save his people and all mankind from the graceless condition of want of faith. But
his efforts were flouted, and he had to leave his home and suffer all kinds of persecution, but like Joseph, and
more than Joseph, he was marked out for great work, which he finally achieved.

Ilyen megjelenit6 abrazolas és meggy6z6 érvek utan, hany embernek van igaz, mély hite? Olyan hit, mint
Jakobé, vagy Mohammedé, aki Jozsef torténetét ilyen formaban kozkinccsé tette. Hiszen a Koran, és benne 6
millidkhoz ér el. Ez a Szlira a Hidzsra eldtt nyilatkoztatott ki. Ez az idészak hasonlé volt Mohammed szamara,
mint amit Jozsef €It 4t a megprobaltatasok évei alatt. De, ahogy Jozsef sikerre vitte kiildetését, Mohammed is ezt
tette. Mindkettdjiiknek el kellett hagyniuk otthonaikat, szembe kellett nézniiik sajat véreik arulasaval,
ildoztetésével megalaztatasaikkal, de mindkettdjiik munkéja beérett és Allahba vettet hitiik gyokeret eresztett
masokban is.



105. And how many Signs in the heavens and the earth do they pass by? Yet they
turn (their faces) away from them?:!
105. Az Egek és a Fold Jelei koziil hany mellett mennek el? Még (arcukat is) elforditjik attdl®*!
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106. And most of them believe not in Allah without assoc1atmg (other as partners)
with Him!
106. Legtobbjiik nem hisz Allahban és tdrsat dllitanak Neki!
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107. Do they then feel secure from the coming against them of the covering veil of
the wrath of Allah,- or of the coming against them of the (final) Hour all of a sudden
while they perceive not?

107. Biztonsagban érzik-e magukat, ha rdjuk telepszik Allah biintetésének homdlya, vagy

vdratlanul eljon rajuk az Ora, mit 6k nem érzékelnek?
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108. Say thou: "This is my way: I do invite unto Allah,- on evidence clear as the
seeing with one's eyes,- I and whoever follows me. Glory to Allah. and never will I
join gods with Allah®."

108. Mondd: , Ez az én utam. En Allahhoz hivok tisztinldtdssal (Baszira) és azok is, kik kivetnek.

Legyen Magassigos Allah! En nem vagyok bdlvinyimdado®!”

84 Not only can we learn through Scripture of the working of Allah's providence in human history and the
history of individual souls. His Signs are scattered literally throughout nature-throughout Creation-for all who
have eyes to see. And yet man is so arrogant that he turns away his very eyes from them!

Allah nem csak a torténelemben rejti el a Jeleket szamunkra, hanem azok ott vannak mindnyajunk egyéni
életében is. Ott vannak elszorva a Teremtésben €s csak azok latjak ezeket meg, akiknek erre szeme van. Az
emberek tobbségével nem az a baj, hogy nem veszik észre a Jeleket, hanem az, hogy észre sem akarjak venni
azokat.

85 Basira: Internal sight. In order to comprehend our world the physical sight is not enough. Without seeing
with our heart we remain blind. By developing ourselves in faith our internal sight starts to work and our
comprehension will open for us an entirely new world.

Baszira: belso latas, tisztanlatas. A vilagot puszta szemmel és fizikai 1atassal felfogni nem lehet. Ha a sziviinkkel
nem latunk, vakok maradunk. A hitben jartassagot szerezve, abban elmélytilve, bels6 latdsunk mitkddni kezd és
érzékelésiink egy teljesen 0j vilagot nyit meg szamunkra.
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1009. Nor did We send before thee (as apostles) any but men, whom we did
inspire,- (men) living in human habitations. Do they not travel through the earth, and
see what was the end of those before them? But the home of the hereafter is best, for
those who do right. Will ye not then understand?

109. Nem kiildtiik elotted mast, csak férfiakat, kiknek sugalltunk. (Emberek 6k), a telepiilések

népeibol. Nem ezen a Foldon jarnak-e és latjak mi lett beteljesiilése azoknak, kik eldttiik voltak?

Mert bizony otthonnak a Tiilvildg jobb azoknak, kik 6rizkednek. Hdt nem éritek fel?
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110. (Respite will be granted) until, when the apostles give up hope (of their
people) and (come to) think that they were treated as liars, there reaches them Our
help, and those whom We will are delivered into safety. But never will be warded off
our punishment from those who are in sin.

110. Mig el nem vesztik reményiiket a Profétik és 1igy vélik majd, hogy hazugnak tartjik dket.

Akkor eljon hozzdjuk partfogdsunk és megmenekitjiik azt, kit Mi akarunk. Nem térhet ki

karhozatunk eldl a biindsok népe.
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111. There is, in their stories, instruction for men endued with understanding. It is not a tale
invented, but a confirmation of what went before it,- a detailed exposition of all things, and a
guide and a mercy to any such as believe®.

111. Torténetiikben ott a tanulsig az értok szamdra. Elbeszélésiink nem kitalalt, hanem megerdsitése
annak, ami el6tte volt, minden dolog részletezése és Utmutatds, Kegyelem a hivék népének®.

8 A story like that of Joseph is not a purely imaginary fable. The People of the Book have it in their sacred
literature. It is confirmed here in its main outline, but here there is a detailed spiritual exposition that will be
found nowhere in earlier literature. The exposition covers all sides of human life. If properly understood it gives
valuable lessons to guide our conduct,-an instance of Allah's grace and mercy to people who will go to Him in
faith and put their affairs in His hands.

Jozsef torténete nem kitalacio, vagy a képzelet sziileménye. A Konyv Népei szamara jelen vannak sajat
Szentirasaikban is. A Koran ezeket megerdsiti, egyben olyan spiritualis megvilagitasba helyezi, ahogy a korabbi
frasokban nem szerepelnek. Ez a megjelenités az emberi élet minden oldalat lefedi. Ha jo1 értelmezziik, akkor
tanulsagok sajat viselkedésiink, vilaghoz, emberekhez vald hozzaallasunk helyes kialakitasara és Allah
kegyelmének elnyerésére.



APPENDIX TO SURAH YUSUF (JOSEPH)

GHAZALI ON JIHAD AL-NAFS [FIGHTING THE EGO]

Translated from the following parts of 'lhya' "Ulum al-Din' [The Revival of the Religious Sciences]:

a) Definitions at the beginning of the book "Kitab sharh “aja'ib al-qalb" [Book of the Explanation of
the Mysteries of the Heart]

b) Section entitled: "The Soldiers of the Heart" in the same book

c) Section entitled: "Shaytan's domination over the heart through whispering [al-waswas]" in the
same book

d) Section entitled: "Proofs..." from the book "Kitab riadat al-nafs wa tahdhib al-akhlag wa mu’alajat
amrad al-qalb" [Book of the training of the ego and the disciplining of manners and the healing of the
heart's diseases]

a) Meaning of nafs: It has two meanings. First, it means the powers of anger and sexual appetite in a
human being... and this is the usage mostly found among the people of tasawwuf [sufis], who take
"nafs" as the comprehensive word for all the evil attributes of a person. That is why they say: one
must certainly do battle with the ego and break it (la budda min mujahadat al-nafs wa kasriha), as is
referred to in the hadith: A'da ‘aduwwuka nafsuka al-lati bayna janibayk [Your worst enemy is your
nafs which lies between your flanks. Al-"Iraqgi says it is in Bayhaqi on the authority of Ibn "Abbas and
its chain of transmission contains Muhammad ibn Abd al-Rahman ibn Ghazwan, one of the forgers].
The second meaning of nafs is the soul, the human being in reality, his self and his person. However,
it is described differently according to its different states. If it assumes calmness under command and
has removed from itself the disturbance caused by the onslaught of passion, it is called "the satisfied
soul" (al-nafs al-mutma'inna)... In its first meaning the nafs does not envisage its return to God
because it has kept itself far from Him: such a nafs is from the party of shaytan. However, when it
does not achieve calmness, yet sets itself against the love of passions and objects to it, it is called
"the self-accusing soul" (al-nafs al-lawwama), because it rebukes its owner for his neglect in the
worship of his master... If it gives up all protest and surrenders itself in total obedience to the call of
passions and shaytan, it is named "the soul that enjoins evil" (al-nafs al-ammara bi al-su')... which
could be taken to refer to the ego in its first meaning.

b) God has armed soldiers which He has placed in the hearts and the souls and others of His worlds,
and none knows their true nature and actual number except He... [He proceeds to explain that the
limbs of the body, the five senses, will, instinct, and the emotive and intellective powers are among
those soldiers.] Know that the two soldiers of anger and sexual passion can be guided by the heart
completely... or on the other hand disobey and rebel against it completely, until they enslave it.
Therein lies the death of the heart and the termination of its journey towards eternal happiness. The
heart has other soldiers: knowledge ('ilm), wisdom (hikma) and reflection (tafakkur) whose help it
seeks by right, for they are the Party of God against the other two who belong to the party of



shaytan... God says: "Have you seen the one who chooseth for his god his own lust?" (25:43) and "He
followed his own lust. Therefor his likeness is as the likeness of a dog; if thou attackest him he
panteth with his tongue out, and if thou leavest him he panteth with his tongue out" (7:176) and
about the person who controlled the passion of his ego God says: "But as for him who feared to
stand before his Lord and restrained his soul from lust, Lo! The garden will be his home" (79:40-41).
Know that the body is like a town and the intellect of the mature human being is like a king ruling
that town. All the forces of the external and internal senses he can muster are like his soldiers and his
aides. The ego that enjoins evil (nafs ammara), that is, lust and anger, is like an enemy that
challenges him in his kingdom and strives to slaughter his people. The body thus becomes like a
garrison-town or sea-outpost, and the soul like its custodian posted in it. If he fights against his
enemies and defeats them and compels them to do what he likes, he will be praised when he returns
to God's presence, as God said: "Those who strive in the way of Allah with their wealth and lives.
Allah hath conferred on those who strive with their wealth and lives a rank above the sedentary”
(4:95).

c) The thoughts that stir one's desire are of two kinds... praiseworthy, and that is called "inspiration"
(ilham), and blameworthy, and that is called "whispering" (waswasa)... The heart is owned mutually
by a shaytan and an angel... The angel stands for a creature which God has created for the
overflowing of benefit, the bestowal of knowledge, the unveiling of truth, the promise of reward, and
the ordering of the good... The shaytan stands for a creature whose business is to be against all this...
Waswasa against ilham, shaytan against angel, success (tawfiq) against disappointment (khidhlan).
The Prophet (s) said: "There are two impulses in the soul, one from an angel which calls towards
good and confirms truth; whoever finds this let him know it is from God and praise Him. Another
impulse comes from the enemy which leads to doubt and denies truth and forbids good; whoever
finds this, let him seek refuge in God from the accursed devil." Then he recited the verse: "The devil
shows you fear of poverty and enjoins evil upon you" (2:268) [Tirmidhi: hasan; Nisa'i; “Iraqi did not
weaken it].

Hasan al-Basri said: "Two thoughts roam over the soul, one from God, one from the enemy. God
shows mercy on a servant who settles at the thought that comes from Him. He embraces the thought
that comes from God, while he fights against the one from his enemy. To illustrate the heart's mutual
attraction between these two powers the Prophet (s) said: "The heart of a believer lies between two
fingers of the Merciful" [Muslim, Ahmad, Tirmidhi, Ibn Majah]... The fingers stand for upheaval and
hesitation in the heart... If man follows the dictates of anger and appetite, the dominion of shaytan
appears in him through idle passions [hawa] and his heart becomes the nesting-place and container
of shaytan, who feeds on hawa. If he does battle with his passions and does not let them dominate
his nafs, imitating in this the character of the angels, at that time his heart becomes the resting-place
of angels and they alight upon it... The Prophet (s) said: "There is none among you in whom there is
not a devil" They said: "Even in you, O Messenger of God?!" He said: "Even in me, but God helped me
to overcome him and he has submitted to me, so he doesn't order anything except good" [Muslim]...
The mutual repelling of the soldiers of the angels and the devils is constant in the battle over the
heart, until the heart is conquered by one of the two sides which sets up its nation and settles
there... And most hearts have been seized by the soldiers of shaytan, who fill them with the whispers
that call one to love this passing world and disregard the next.



d) The Prophet (s) said: al-mujahidu man jahada nafsahu fi ta*at Allah “azza wa jall [The fighter
against unbelief is he who fights against his ego in obeying God; Tirmidhi, Ibn Majah, lbn Hibban,
Tabarani, Hakim, etc.]...

Sufyan al-Thawri said: "I never dealt with anything stronger against me than my own ego; it was one
time with me, and one time against me"... Yahya ibn Mu’adh al-Razi said: "Fight against your ego
with the four swords of training: eat little, sleep little, speak little, and be patient when people harm
you... Then the ego will walk the paths of obedience, like a fleeing horseman in the field of battle.

FUGGELEK A YUSUF (JOZSEF) SZURAHOZ

GHAZALI A LELEK DZSIHADJAROL (AZ EGO LEKUZDESEROL)

Az alabbi részek forditas az ,,lhiya Ulum al-Din (A Vallastudomanyok tjraélesztése) ¢ munkajabol:

a. ,Kitab sharh adzsaib al-galb’ (Konyv a sziv rejtélyeinek magyarazatarol) ¢ kotet
bevezetdjében szerepld definiciok.

b. ,,A sziv katonai” c. rész ugyanabbodl a konyvbdl.
,»A satan dominancidja a sziv folotti stigassal (al-waswas) c. rész ugyanabbdl a konyvbal.

d. ,Bizonyitékok” a ,,Kitab riadat al-nafsz wa tahdib al-akhlaq wa mu’aladzsat amrad al-qalb”
(A 1élek tréningje, az erkdlcs fegyelmezési modszerei és a sziv betegségeinek gyogyitasa) c.
konyvbol.

a. Nafsz jelentése: Két értelmezés lehetséges. Indulat és szexualis vagy hatalma az emberben.
Ezt az értelmezést foleg a szfi kovetok alkalmazzak, akik mindent beleértenek a nafsz
fogalmaba, ami a gonosz ember feletti hatalmat megtestesiti. Ezért mondjak: Az ember
kiizdelemben all az egojaval, amit le kell tornie (la budda min mudzsahadat al-nafsz wa
kaszriha). Erre vonatkozik a kovetkez6 hadisz: A da “aduwwuka nafsuka al-lati bayna
janibayk (A legelvetemiiltebb ellenséged az egdd, ami két oldalrol zar kozre). Az idézet
szarmazasa: Al-"lraqi, aki Bayhagqit idézi, aki Ibn “Abbasra és hivatkozasi lancara
hagyatkozva, ami magaban foglalja Muhammad ibn Abd al-Rahman ibn Ghazwant, a
hamisitok egyikét.

A nafsz masik jelentése az emberi 1élek, az ember valdsaga, 6 maga. Allapottdl figgben, ezt
kiilonb6z6 modokon irjak le. Ha nyugton van és megszabadul a szenvedélyek altal okozott



zavaroktol, akkor ,.kielégiilt 1élek” (nafsz al-mutma’inna). Els6 megkozelitésben a nafsznak
nincs kilatasa arra, hogy Istenhez térjen meg, mert magat tavol tartja Téle. Ez a nafsz a Satan
befolyasa alatt all. Ha sikeriil feliilkerekednie a szenvedélyeken, akkor elér a ,,magat vadlo
I¢lek” stadiumba (nafsz al-lawwama), ami szamon kéri urat, ha elhanyagolja Allahhal
szembeni kotelezettségeit. Ha feladja az ellenallast és a Satan szolitdsanak engedelmeskedik,
,»gonoszt élvezd 1élekké valik (al-nafsz al-ammara bi al-szu), aminek els6 jelentése az ego
maga.

Az Isten katonakat fegyverzett fel, akiket a szivben, 1élekben, valamint tobbeket az O
vildgaiban helyezett el. Senki sem ismeri ezek valodi természetét, szamat, csak O. A
testrészek, az Ot érzék, akarat, szandék, az érzések és intellektualis kvalitasok mind a
katonakat testesitik meg. A harag ¢s a szexualis szenvedély két katonaja felett a sziv teljesen
atveheti az iranyitast. Van, hogy nem engedelmeskednek és fellazadnak a sziv ellen, mig
szolgéjuk nem lesz. Az 6 keziikben van a sziv halala és utazasanak id6zitése az 6rok
boldogsag felé. A szivnek mas katonai is vannak: Tudés (ilm), bolcsesség (hikma),
elmélyedés, gondolkodas (tafakkur), akiknek segitségét keresi, mert ezek az Isten katonai, mig
az el6zoek a Satané.

Isten mondja: ,,.Lattad-e azt, kit vagyait valasztja istenének?”” (25:43) és ,,KOveti sajat vagyait.
Az 6 példéja olyan, mit a kutya. Ha ratamadsz, kidlti nyelvét, és ha otthagyod, kiolti nyelvét.”
7:176). Es arrél, ki egojat megfékezi és visszatartja azt vagyaitol, Isten ezt mondja: ,,Ki fél
Ura elé allni és visszatartja lelkét vagyaitol, hat a Kert lesz az 6 otthona” (79:40-41). A test
olyan, mint egy varos €s az érett ember intellektusa a kiraly, ki a varoson uralkodik. Minden
kiils6 és belso észleléssel tigy banik mintha sajat katonai, segit6i lennének. Az ego, ami a
gonosz iranyaba hajlik (nafsz ammara), mint pl. a harag és a vagyak, olyan, mint az ellenség,
ami kihivast intéz kiralysaga ellen és csapast akar mérni lakoira. A test igy olyan, mint egy
helyorség, a lélek, pedig a benne posztold 6r. Ha kiizd az ellenséggel ¢és gy6z, arra
kényszeritheti 6ket, amire csak akarja. Dics6séges lesz visszatérése Isten Szine elé. Allah igy
szol: ,,... Akik kiizdenek Allah tjan vagyonukkal és életiikkel. Allah fokozatokkal elonyben
részesiti a vagyonukkal és életiikkel kiizdelmet folytatokat az tildogélékkel szemben. (4:95)

A gondolatok, melyek a vagyakat mozgésban tartjak, két fajtak. Dicséretre mélto, ami lehet
»inspiracié” (ilham) és elitélendd, ilyen a belsé sugdolozas (waszwasza). A szivet a Satan és
egy Angyal egyiitt uralja. Az Angyal azokért a teremtésekért all jot, akik Isten bokezliségébol
¢s kegyelmébol fakado kvalitdsokat kdvetik, mint tudas, igazsag leleplezése, viszonzas
igérete, vagy a jo elrendelése. A Satan azért all jot, aki ezekkel ellentétes értékeket kovet.
Waszwasza Ilham ellen, Satan Angyal ellen és siker (tawfiq) csalddas ellen (khidhlan). A
Proféta (béke red) igy szolt: ,,A 1éleknek két 6sztonzdje van. Az egyik egy Angyal, aki a jora
hivja és meger6siti az igazsagot benne. Barki ralel, tudnia kell, hogy az Istent6l valo és
dicsitse Ot. A masik 6sztonz6 az ellenségtol valo, ami a kétségek, az igazsag tagadasa felé
vezet és akadalyoz a jokban. Barki ralel, keressen menedéket Allahban az atkozott Satantol.”
Majd ezt a verset recitalta: ,,A Satan szegénységet igér nektek, megparancsolja nektek a
ledérséget.” (2:268) (Thirmidhi: Hasan, Nisa’i; Iraki nem gyengitette).

Hasan al-Baszri kozolte: ,,Két gondolat koborol a 1élek koriil. Az egyik Allahtél, a masik az
ellenségtdl valo. Allah kegyelmet gyakorol szolgalojan, aki megtelepiti magaban a Téle jovo
gondolatokat. Atdleli azt, mi T6le jon és kiizd a masik ellen, ami az ellenségtél érkezik.” A
sziv Isten felé vonzddasanak illusztralasara a Proféta igy szolt. ,,A hivo a kegyelmes (Allah)
két ujja kozt fekszik. (Muslim, Ahmad, Tirmidhi, Ibn Madzsah). Ha az ember sajat haragjanak
¢és étvagyanak rabja, a Satan hamar elhatalmasodik benne, ami megjelenik gondolataiban,



szenvedélyeiben (hawa) és szive a Satan fészke lesz, ami taplalja vagyait. Ha felveszi a harcot
a szenvedélyeivel és nem engedi sajat nafszat (egdjat) dominalni, Angyali karaktert utanozva,
szive az Angyalok pihendhelye lesz, ahol 6k vildgossagot gytujtanak.

A Proféta (béke red) igy szolt: ,,Nincs senki kdztetek, kiben ne lenne gonosz.” Még benned is,
6 Allah préfétaja? Mondta: ,,Még bennem is, de Allah segit feliilkerekedni rajta, igy behodolt
¢s nem rendel el mast, csak jot.” (Muslim). Az Angyalok és a gonoszok katonainak harca
addig dul a szivben, mig egyik a kett6 koziil elfoglalja azt. Ekkor a gy6ztes odatelepiti népét
¢s ¢l benne. Sok szivre csapnak le a Satan katonai, akik sustorognak, suttognak benne, szolitva
6t az Evilagi szenvedélyek szeretetére és a Tulvilag figyelmen kiviil hagyasara.

A Proféta (béke rea) igy szolt: al-mudzsahidu man dzsahada nafsahu fi ta'at Allah “azza wa
dzsall. ,,Az folytat dzsihadot, aki sajat egoja ellen kiizd Allahnak engedelmeskedve.”
(Tirmidhi, Ibn Madzsah, 1bn Hibban, Tabarani, Hakim, stb).

Sufiyan al-Thawri kézolte: ,,Soha nem foglalkoztam semmivel, ami er6sebb volt ndlam
magammal szemben, mint sajat egom. Egyszer velem volt, egyszer ellenem.” Yahya ibn
Mu’adh al-Razi kozolte: ,,Sajat egdd elleni kozdelemben gyakorolj négy karddal: keveset
egyél, keveset aludj, keveset besz¢€lj és 1égy allhatatos, ha az emberek bantanak. Akkor az ego
az engedelmesség Osvényén fog haladni, akar a szaguldo lovas a harcmezon.”



